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CHAPTER I

INTRODUCTION

In the New Testament, Jesus is given the designation
TTF)C)QDF*T—F{E-. In some cases he is referred to simply as
& prophet, with the suggestion that he stands in the line
of the 01d Testament prophets, while in others he is refer-
red to as The Prophet, in the sense of the one who was
expected. As with most of his other names and titles, this

one also has an 01d Testament background.

OLD TESTAMENT BACKGROUND

The first 014 Testament emergence of the idea of a
prophet who is to come appears in Deuteronomy 18:15-18,.
Here is found upon the lips of Myses the words: "The Lord
your God will raise up for you a prophet like me from among
you, from your brethren - him you shall heed - ... And the
Lord said to me 'They have rightly said all that they have
spoken. I will raise up for them a prophet like you from
among their brethren; and I will put my words in his mouth,
and he shall speak to them all that I commend hime..'"

Much debate has focused upon these words. A popular

controversy among scholars is whether or not this passage



lonswer in the

was ever a Jewish Messiamic proof-text. OSome
negative, while othorsa, following the GfrBrer school, reply
in the affirmative.

One of the important factors upom which the interpre-
tation depends is whether ,r’j_g is to be taken as collective
or singular, that is, whether it refers to the prophstic order
or to an individual prophet.

Briggss admits that the context, which speaks about
classes (priest, Levites, false prophets and heathem magicians),
seens to favour the former view. Furthermore, if there is
no reference here to the order of prophets, the Pentateuch
is lacking in passages which recognize or authorize later
prophecy. However, Briggs goes om to say that such provision
is not necessary since later prophecy does not depend upon

the Pentateuch for its authority, but upon God Himself. In

addition, he cites the Samaritan interpretation of Deuteronomy

18:16-18, which took it as referring to a Messianiec prophet,

lg, H., Wemdt, The Teaching of Jesus, vol., I, p. 67#{; N.
Sehmidt, The Prophet of Nazareth, p. 41; F. J. F. Jackson and
K. Lake, The Be Ennin 8 0f Christianity, vol. I, p. 404ff,.; A.
E. J. Rawlinson, The gew Testament Doctrinme of The Christ, p.
37, n.1l; R. Bultmann, Das kvangelium des Johannes, p. 41;

P. E. Davies, "Jesus and The Role of the Prophet", JBL ILXIV,
1945, p. 243; C. K. Barrett, The Hol% Spirit and Tha—_@osgal
Tradition, p. 94, n.l; J. Klausner, 2 gssianic lIdesa
Iﬂraﬂi, Pe 27.

2¢, A, Briggs, Messianic Prophecy, pe 111£f.; M. Black,
"Servant of the Lord and Som of Man", SJT, VI, 1953, p. 3,
while stating that it is an opem question, implies that he tends
toward the GfrBrer tradition; J. Jeremias, "L.vong ", in TWNT,
Band IV, p, 862ff.; H. Ewald, History of Israel, VI, p. 106,
speaks of this Deuteromomic prophet as the Messiah's precursor,
and elsewhere (IV, p. 226) says that he could mot be identified
with the Messiah until the New Testament.

3iden.



and argues that the context actually favours taking it as an
individual prophet.1 The prophet is represented not only as
coming forth from Isrsel, but is also compared with Moses;
therefore presumably he is an individual.

On the other hand, S. R. Driverz gays that no single
or particular prophet is intended, the word /A '1) being a
singular colleetive. The constantly recurring need for
knowledge of the future meant that there would always be a
need for prophets; hence the reference here is to a permanemt
institution® rather than to a particular individual prophet.

The characteristics of the prophet are first that he
is to be an Israelite (v. 15), and secondly, like Moses (v, 15).
Driver% says that the phrase "like unto me" is limited to
the sense of being Yshweh's representative with the people
(vv. 16-18) although he is not necessarily such in the same
degree in which Moses wase. Thirdly, the prophet is to be
authorized to declare the whole word of God with authority

(ve 18)« There is no Jewish prophet who satisfies these

lof, G. T Manley, The Book of the law: Studies In The
Date of Deuteronomy, p. 118.

28. Re Driver, A Critical and kxegetical Commentary Om
Deuteronomy (ICC) p. 227

S¢f., G. A. Smith, The Book of Deuteromomy: The Cambridge
Bible for Schools and Colleges (Revised) pe %35 who cites m. 1)
Calvin's words that "a prophet” is used for "a number of
FrOphets" in this passage; H. W. Robinson, The Century Bible

Revised): Dauteronomgiﬁnd Joshua p, 149; A, C. weleh, The
Code of Deuteronomy: A New Theory Of Its 0r1§in. p. 108, and
Deuteronomy: Tﬁe ﬁramewogk t0 The Code, ps. 25; He Cunliffe-
Jones, Dautgrogo$x; Pe 113, and G. He Davies, "Deuteronomy"
in the new Peake's Commentary On The Bible, p. 278.

4s. R. Driver, op., cite., p. 228f, cf. G. A. Smith, op.
cit., p. 233.



conditions, nor can any compare with Moses or be considered
his superior until the coming of Jesus Christ.

Against the exclusively Messianic interpretation of
previous expositors, Driver says that the majority of the
commentators of his day (e.g. Hengst, Christology; p. 112ff;
Keil, Espin, Oehler, 0. T. Theol. #161; Orelli, 0. T. Proph.

p. 132f; and KBnig, Offenb. des AT's 1i p. 131) rejected it.

However, he goes on to say that, along with those same
scholars, he too believes that this passage includes a
reference to the ideal prophet, "Who should be ‘'like' Moses
in a pre~eminent degree, in Whom the line of individual
prophets should culminate and Who should exhibit the charac-
teristics of the prophet in their fullest perfection,"!

The present writer feels that statement indicates a
desire on Driver's part to have it both ways. Such an
approach may well be the most accurate. When Moses aspoke
these words (Qggg. 18:15-18), it is very unlikely that he
foresaw the coming of Jesus; but when the people of Jesus'
day saw in him the marks of the great prophets, they were
reminded of these verces in their Scripturés. indicating
that Yahweh had promised to raise up & prophet. How far
the Jews had come to use Dout. 18:156-18 as a Messianic
proof-text it is impessible to say, but its presence in
the Qumran Serolls® and the popular expectation of a prophet

in the Gospele, and alsoc its use by the Samaritsns, indicate

13, k. Driver, op. cit., p. 229, of. H. Cunliffe-Jomes,
OPe Oito. Pe 113.

2IQS 9:10~-11.



that it had become quite s lively and widespread belief,

In any event, this "double interpretation" leaves the
door open for the idea that this passage led to the expecta=-
tion of Moses' return (Moses redivivus).?l

In later 01d Testament hooks there is found a yearning
for ome of the former prophets to sppear.® In Psalm 74:9, the
Psalmist laments that “there is mno longer amy prophet." The
lamentations of Jeremiah (2:9) also show that the people are
sorry that Jerusalem's "prophets obtain no vision from the
Lord.™ They can no longer receive an suthentic vision because
the sanctuary has been destroyed. In this verse the author is
gsaying that Yshweh has utterly forsaken his people and comes
to them no longer through any medium.? Similarly, Ezekiel
7:26 indicates that the prophets no longer obtain visions.

In vain they seek out the prophet for an oracle.

INTERTESTAMEN TAL LITERATURE
Besides this 0ld Testament desire for the reappearance
of prophecy, the intertestamental literature of the Apocrypha
and Pseudepigrapha looks forward to the coming of a2 prophet.
Ecclesiasticus 48:1ff deals with the return of Elijah.

Use is made of Isaiah 49:6 along with Malachi 4:5 to suggest

1o, Cullmenn, The Chriatologx of The New Testament, p. 17,
cf, Sibylline Orscles, V p. <2bo6ff.

£of. H. Ewald, op., cit., VI p. 127f.

%A. 5. Herbert, "lamentations” in the new Peake's Commen t-

ary on The Bible, p. 565.




the revival of ancient prophecy in the return of Elijah.
According to Box and Oesterley? this is one of the few

passages in which Ecclesiasticus refers to the Messianic

hope.

The reference to a coming prophet, is made more
explicit in I Maccabees. Verse 4:46 is as follows: "So
they pulled down the altar, and laid down the stones in the
mountain of the House, in a convenient place, until a prophet

should com93 and decide concerning them." Oesterley4

connects this expectation to Deut. 18:15-18 but adds that

the latter is not a Messianic passage, though it may be so
interpreted subsequently. He admits® that the thought of the
Messiah is conceivably in the mind of the writer (I Macc,
2:46) but denies this to the Deuteronomic text. Fairweather
and Black® deny the specifically Messianic reference, suggest-
ing that the important thought in the verse is that the
decision about the stones must wait until God reveals His

will through the authoritative medium of a prophetic voice.

1E. Riehm, Messianic Prophecy, pe 299.

2G, H, Box and W. O, E. Oesterley in The Apocrypha and
Pseudepigrapha Of the 014 Testament, (ed. R. H., Charles)
vol. I, p. 499.

aUnderlining minee.

4W., 0, E. Oesterley, The Apocrypha and Pseudepigrapha,
vol,. I, Pe 82

bW. 0. E. Oesterley, The Books of The Apocrypha, Their
Origin, Teaching and Contents,p. 282.

6§, Fairweather and J. S. Black, The First Book of
Maccabees: The Cambridge Bible For Schools and Colleges,
Pe 112,




Dancyl sees in I and II Maccabees evidence that in Helle-
nistic Judaism many of the functions of prephecy were taken
over by the Law. The Torah provided solutione for all
problems (I Macc. 3:8; 12:9) except two (I Macc. 4:46;
14:41). For these the hope of a return of the prophetic
spirit at some later time is set forth. However, Dancy
concludes that this hope is "vague and almost formal, "2

I Maccabees 9:27 gives explicit testimony that prophecy
nad ceased: "And there was great tribulation in Israel, such

as was not since the time that & prophet appeared® unto them."

This "rhetorical exaggeration™ is usually® taken to imply
that their distress exceeded that experienced at any time
gsince the days of Malachib, with whom prophecy was believed
to have ceased. But Oeaterley7 says that this is not nec-
essarily so. In any event, the important thing for the

present discussion is its witness to the cessation of prophecy.

L

1J. ¢, Dancy, A Commentary On I Maccabees, pP. 2.

21 dem.
SUnderlining mine.
4W, FPairweather and J. S. Black op. cit., p. 171.

Sw. 0. E. Oesterley in Apocrypha and Paaudepigga¥ha,
vol, I, pe 98 says that this is the view of Grimm, gssell,
Fairweather and Black, and Knabenbauer.

61,2, late 5th century.
7%e 0o E. Oesterley, idem.



Ag was intimated aboval

, I Maccabees 14:41 suggests
that a prophet is expected: "And the Jews and the priests
were well pleased that Simom should be their leader and

high-priest forever, until a faithful prophet should arise".?

In other words, this popular decree legitimized and made
hereditary those dignities which Simon already had. This
would remain so until some authentic mouthpiece of God
should make some other enactment.® It would be the responsi-
bility of the TTfG'ng 7TF0¢H{7'75 to decide whether
the present arrangement should be changed.‘
As for the identity of this "faithful prophet™, the
0ld expositors generally understood him to be the Messiah,
giving Deut. 18:15-18 a Messianic interpretation.® sStade®
thought he was either the Messiah himself or his immediate
fore-runner; Ewald” also says that these Maccabean references,

(I Maccabees 4:46, 9:27, 14:41) bordered closely om the

Messianic hope, Oesterley8 too saw a reference to the Messiah

1y, 7.,

2Underlining mine.

%E. 3chiirer, A History of The Jewish People In The Time
of Jesus Chrigt, Division I, vol. 1, pe 265,

4§y, F. Fairweather and J. S. Black, Op. cit., p. 247.
Bidem.

6B, Stade, Geschichte des Volkes Israel II p. 382.

"H. Ewald, op. cit., V, p. 128,

8%. 0. E. Oesterley, The Books of The Apocrypha, Their
Origin, Teaching and Contents, p. 262. '




in I Mace. 14:41, but Westcottl thinks that any referenmce
either to the great Prophet whom Moses foretold or to the
Messiah's forerunner is doubtful. Dancyz agrees that no
Messiah is intended in I Macc. 14:41l., Grimm and others
say that the omission of the article tells against the
Messianic reference, with the qualification that the
allusion is Messianic in the general semse that the "faith-
ful prophet" first appeared in Christ.3

In addition to these references inm the Apocrypha,
the Pseudepigrapha also contains the suggestion of a prophet

who is to come. In the ggatamonts of the Twelve Patrisrchs

—

there are two such references.

The Testament of Levi 8:15 says: "And His presence

is beloved as a prophet of the Most High, of the seed of
Abrsham our father." John Hyrcanus alone of the Maccabees

is credited with the gift of prophecy,4 so this verse must
date from his time.® This passage is pointing out that the
priestly Messiah from Ievi is to be a prophet of the Most High.

1B, F. Westcott, Introduction To the Study of The Gospels,
Pe 94.

2J. C. Daney, op. cit., p. 186.

%W, Pairweather and J. S. Black, idem.

4Jjosephus, War I.ii.s.

51,3.between 137 and 107 B.Ce. but if Testament of Ievi

6:11 is taken as a reference to the destruction of Samaria,
it may be dated more precisely between 109 and 107 B.C.
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A further Pseudepigraphic reference to a coming
prophet is found in the Testament of Benjamin 9:2: "And

the twelve tribes shall be gathered together there, and
2ll the Gentiles, until the Most High shall send forth His

salvation in the visitation of an only-begotten (or beloved)

prophet."l

THE MEANING AND FUNCTION OF WPOQHTHE

In the light of this clear suggestion that a prophet
was yearmed for and expe&ted, and as a background both to
the discussion of the expectations of a prophet in the
Judaism and Samaritanism of the first century, and to the
consideration of Jesus as “TTP0¢éTq$ ", the writer will
now briefly sketch in answers to the questions, "What pre-
cisely is a prophet and what was his peculiar function in

the religion of Israel."®

lmhis text (¢As’ ) which Charles says is better (Apo-

crypha and Paeudepig%apha,vol. II, p. 358) is that of the
reek Manuscript of the Vatican Iibrary, Cod. Graec. 731,
the most important of all the M33 for this work, and of the
Greek version of the second class, and of the first Slavonic
recension., The MS in the University Library, Cambridge
agrees with the reading "only-begotten prophet"™, but that

of the Vatican Library gives a Christian recast, "His only-
begotten Som." Charles,(The Testaments of the Twelve
Patriarchs p. 212), noting that Benjamin is called "beloved
of the Lord",(XI,2) believes that the text should read here
"of a beloved prophet". cf. Testament of Levi 8:15 where

it ie written "his presence is beloved (underlining mine) as
a prophet of the Most High" .

2In this discussion, the writer acknowledges his great
indebtedness to J. Muilenburg's "0ld Testament Prophecy" in
the new Peake's Commentary on the Bible, pp. 475ff., although
he is not confined nor limited to this one article.
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It is perhaps best to turn first to the linguistic
explanations which have been offered for the meaning of
nabhi’, the Hebrew word for prophet, which occurs over
400 times substantively in the 0ld Testament and more than
110 times verbally. It wes formerly held that the word
is derived from the verb nabha‘ meaning to bubble forth,
pour out or foam,and was said to describe the eecstatic
character of inspiration. This view has now been quite
generally rejected as incorrect, even though "it is quite
congsistent with that element of ecstasy which is absolutely
inseparable from prophecy even in its 0ld Testament manifes-
tation."d

Others have sought to derive the word from the Arabiec
root meaning "announce". The prophet was said to be "ons

who 1s in the state of announcing a message which has been

given him,."?

Ww. F. Alhright5 calls attention to the common Accadian
verb gggﬁ "to call", and refers to the Code of Hammurabi
where a cognate verbal adjective has the meaning of "the
called"”, that is "an individual selected by the divinity
for a specific purpose and task,...one who is inspired by

the divinus afflatus and speaks under the immediate influence

1g. xuni, The Prophets of Israel, p. 4.
2

A, Guillaume, Prophecy and Divination, p. 1l2.

%W, F. Albright, From the Stone Age to Christismity,
Pe 231.
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of the God."»

This explanation has much to commend it, for the
prophet's sense of vocation is lodged deep in his self-
consciousness, and his call continues to influence his 1life
and message throughout his ministries. Yet T. J. Meek?,
on thalbaais of the same Accadian root, says the word means
not only "to call” but also "to call out" or "to speak".
Therefore, he interprets the word as meaning "speaker" or
"spokesman", and in support of this cites the rendering of
the LXX TTFO¢ﬂTw15 o Meek, as others before him, supports
his contention by reference to Yahweh's words to Moses:
"See, I make you as God to Pharoasah; and Aaron your brother
shall be your prophet. You shall speak all that I command
you; and Aaron your brother shall tell Pharoah to let the
people of Israel go out of this lend" (Exod. 7:1-2 (P);
of. Exod. 4:16; Deut. 18:18; Jer. 1:7, 15:16,19).

The fact that the word nabhi’ is a denominative in
Hebrew is cleer from the niphal and hithpa'el forms - "to
act the part of a prophet"; very probably this is meant to

indicate an ecstatic condition. Jepsen5 has shown that about

13, Kuhl, jdem.
27, J. Meek, Hebrew Origins, p. 15f.

A, Jepsen, Nabi soziologische Studien zur Altestament-
lichen Literatur und Religionsgeschichte, p. 8; e¢f. H. Knight,
e Hebrew Provnhetic Consciousness, p. 23f.
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800 BeC. both the miph'al and hithpa'el forms were used
almost exclusively in the sense of "rave", but that by
the latter half of the sixth century, the meaning "deliver
the Word of God"™ alone survives.

Thus while the writer agrees with Barrettl that the
etymology of the word nabhi’' is very obscure, he suggests
that the best clue to its meaning is the Accadian nabil.
However, this interpretation provides no precise denotation
of the prophet's specific task.

Two other names are closely associated with nabhi':

ro'eh and Lozeh. The locus classicus for the former is

I Sam. 9:9: "Formerly in Israel, when a man went to incuire
of God, he said, Come, let us go to the seer (ro'sh), for
the prophet of to~day was formerly called a seer." The
verse by itself simply identifies prophet and seer, but the
context suggests that the latter may have been clairvoyant
(ef. vv.11, 18-20; 10:2). Partly on this basis, H8lscherZ?
and others believed that the seer received his supernatural
knowledge through dreams, night visions, or the dreamy state

between sleeping and waking.a

1¢. X. Barrett, op. cit., p. 147.
2z, Hélscher, Die Profeten, p. 125f%,

3¢f., J. Skinner, Prophecy and Religion, p. 22Q "Visions
and auditions, mysterious inward promptings to speech and
action are still a part of the prophet's experience.”
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Albright suggeste that the "seer" may have been san
"effshoot of the general class of diviners, which originated
in Mesopotamis and spread in &ll directions as early as the
middle of the second millenium B.C."%

Yet the nabhi' was also a ro'eh. The terminology of
geoing is frequently applied to him, not least of all the
Qal partieiple ro'eh, and in additionm it is extended to
prophetic anditions.~ IMoreover, the prophet is at times
identified with the seer (e.g. Isa. 30:10). T. H. Robinson3
distinguishes between seer end mabhi! on the basis that
the latter was ecstatic and functioned spontaneously while
the seer lescked these cualities. However, it would seem
difficult to differerntiate too sharply between seer and
prophet. |

Similarly the word Rozeh, a2lso rendered seer, is
practically synonomous with ro‘eh (ef. Isa. 30:10),and
later 014 Testament usage again makes it almost impossible
to differentiate between them. (e.g. Amos 7:12, Isa. 30:10,

Mice, 3:7)e It is probable, as Driver% suggests, thet the

. cif' 35p31ggégh§é4op. oit., p. 159; cf. A, Guillsume,
E. L Y - » L2

1§A. R. Johnson, The Cultic Prophet In Ancient Israel,
P «

3p, H. Robinson, "The Ecstatic Element In 013 Testament
Prophecy" The Expositor, Eighth series, 1821, XXI [ p. 220,

4G, R. Driver, Problems 0f the Hebrew Verbal System,
go 98ff; cf. A. K. %hnﬁon. Ope cit., p. 14; H. H. owley,
The Nature of Prophecy In The Light of Recent Study" HIR,
XXXVIII, 1938, p. 10.
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former (hdzeh) is Aramaic in origin while the latter (ro'eh)
Arabice The words at one time may have had different conno-
tations but the present 0ld Testament text does not permit
hard and fast distinctions.

While the thought of prophecy always and inevitadly
brings Israel to mind, it must be remembered that there
ware prophets in other lands of the ancient Near East even
before Israel appeared on the historical scene. Prophecy
is not a phonomenon that is specifically Israelite, although
it was in Israel that prophecy reached its zenith.

J. H., Breastedl has written about prophets among
the ancient Egyptians who exhibited high ethical ideals and
genuine compession. Similarly, Erman® refers to the
Admonitions of Ipu-wer whose forthrightness, quite extra-
ordinary by Egyptian standards, brings to mind the prophets
of Isrsel. Furthermore, in the prophscy of Nehferrohu,
foretelling the coming of an age of happiness and light,
Erman® sees scme affinity with 01a Testament propheey and
a certain kinship with Israel's Messianic thought,.

In Egypt the prophets were also prieata.4 According

1. E. Breasted, The Dgwn of Conscience, ppe. 1654-6;
183-93; 200-5.

2p, Frman, Die Iiteratur der Aegypter, pp. 225-37; of.,
C. Kuhl. Q_E:_gi_c-' Pe 50

®A. Erman, op. cit., ppe. 1651-7; of. C Kuhl, op. oit.,
Pe 64

4y, H. Moulton and G. Milligan, The Vocabulary of The
Greek Testament, p. 556,
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to Guiliaume, the same was true of Mesopoiamian prophecy;
the baru was both priest and prophet, "inasmuch as he was
gervant of the gods,...and an interpreter and foreteller of
the purpose of the gods.">

Of particular importance for the study cf prophecy
are the French excavstions begun in 1932 at Tel el Hariri,
ancient Mari, on the Middle Enphratas.2 0f the few cuneiform
tablets published, five contain eassily recognissble perallels
to Israelite prophecy. While the conternt of these texts is

obviously different from thet of Isrsel's literary prophets,

nevertheless their form indicates o consciousness of a
divine calling and commission not unlike the prophets of
Israel,

HUlscherd sought to explsin the origins of prophecy
as it is manifested in the earlier period of Israel's
religion by its presence in Asis Minor and Syria a2t & much
earlier time. Both the 0ld Testament and extrabiblical
records indicate that there were prophsetes in Cansan. Tyrian
propnets were present in the court of Ahab and JeZsbel (I
Eings 18:19, 40; II Kings 1C:19) and Jeremiah condemns the
prophets of his dasy for prophesying by Bssl. (Jer. 2:8).

1i. Guillaume, op. cite, pe 40f.

2%, won Soden, "Verkunding des Gotteswillen durch pro-
phetischen Wort In den Altbabylonischen Briefem aus Mari",
in Die Welt des Orients,I, ppe 397-403; cf. M. Noth, Geschichte

und Gotteswort in Alten Testsment, ppe. 12-13; (History and
The Word of God in The 0ld Testement,BJRL,XXXII,pp. 194-206).

%G, Hblscher, op. cit., p. 1401,
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The story cf Wernamon's Jjourney to Byblos in Phoenicia
at the beginning of the eleventh century B.C. is important
for the understanding of prophecy. It describes an ecstatic
trance of ore of the unoble psges: '"Now while he was making
offerings to one of his gods, the gnd seized onme of his

nl The oracular utterance

youths and made him possessed.
follows. Here there is a combination of ecstasy and sub-
sequent commission.

It iz probable that the immediate origins of Israelite
prophacy are to be traced to a Canaanite milieu. Robertson
smith® and A. Tods® believed that Israelite prophecy arose
from contact with the Cansanites. Federsen wrote that the
"whole institution belonged to Cansan and was closely
connectad with Cansanite culture."® Certainly its earliest
manifestations are like those in Canasan (I 3am. 10:10-11; 19:
23-4). Significantly, they appear chiefly in the Northernm
Xingdom which wazs more open to influence from Canaasn than
was the Xingdom of Judah.

Yot Israelite prophecy advanced in a direction quite
different from that of her neightours. "In the course of
time Israel brought forth a specifically Israelite type of

prophet, preduced by the friction between the two cultures."d

17, B, Pritcherd, Avcient Near Lastern Texts relating

to _the 014 Testament, p. 26

“R, sSmith, Prophets of Israel, p. 390,

5A. lode, Israel From Its Beginnings To The Middle Of
The Eighth Century, p. 4447,

47, Pedersen, Israel, III-IV, p. 111,

6J. Pedersen, idem.
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The nature of the Israelite prophet may be brought
into elearer focus by examining some of the expressions
which are used to describe him. In the early period he is
frequently called s mem of God ( 3')7x v )(I Sam. 9:6-10;

I Kings 12:22, 13:1; II Ripngsl:9=13, 4-8). This term does
not mean that he is a gedly man but rather that he is physic-
ally relsted to Yshwek and is an extension of the divine
holiness (IT Kings 4:9), sharing in the power and mystery

of & superneturasl order. As an “Ish '®1ohim he receives the
Spirit of Yohweh. The vitality of the divine revelation and
asctivity extendes itself into his life and work. (I Sam.
10:6~10; Isa. 61:1; Ezek. 2:2; 3:12,14; 11:11; Mic. 3:8).
Naturally he was feared bezcause of this strange endowment.
(I Kings 22:24~7). On the other hand, men would repair to
him in times of distress or need for help or counsel.

(IT Xings 1:2-4, 4:18-37, 5:3ff., 19:5£f.) King and peasant
alike racognise his greatl authority and strange power. As
Pederser says, "There was strength in visiling a mar of God
end belag near him."1

The prophet is also s messenger. (Hage. 1:3) EHe is a
herald who has received a report or a disclosure from
Yahweh. Therasfore, the basic literary form of his sveech is
that of the messenger's report or "news".2 This explains

the enphasis sverywhere om nroclamation and the urgency of

hearing. 3Second Igaiah brings thiz prophetic motif to its

17, Pedersen, op. cit., p. 120.

2M. Buber and F. Rosenzweig, "Die Sprache der Botschaft"”
in Die Schrift und ihre Verdeutschung, pp. 55=75.
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elima:: in his proclamation of good tidings (Isa. 40:9-10,
52:7-10)«

Tho prophet is Yshweh's herald and the style and form
of his speech is especially appropriate since Yahweh has
revealed himpelf as king from the time of the oqﬁcenant.l Za\
His task was to declare what Yahweh is doing and is about
to do. The prophct speaks of the future as well as of the
present. The idea, popular siuce the rise 0of form criticism,
that the prophets did not foretell but rather only forthtell
ig contradicted by every prophet whose words have been
preeerVed.a Sometimes the word of God is related to imminent
evert, scmetimes to the distant future, snd this word ho
reveals to the prophets. "The prophet received superhuman
nowledge of the future. If we are to understand aright
the prophet, even of the highest type, we must always first
agck, what event ol the immedisate future did he come forth
to predist,"d

Other terms are used to deoseribe the prophet. He is

Yahweh's Servant., (II Kings 21:10; Isa. 20:3; Amos 3:7).

Yahweh's way of dealing with his people is to make his will
known through hig servants, the prophets. In this respect,

as in mery others, the prophet is an Israelite Jmt' exochen,

13, E. Wright, "The Terminology of 01d Testament Keligion
and 1ts Significance" JNES,I,pps 404-14; G. E. Mendenhall,
Iaw and Covensnt in Ic¥mel and the Ancient Near Rast, ppe. A=
50,

233?. Ao Guillauma. 0D cit., Pe 111.

SH, Gunkel, "The Secret Experiences Of The Prophets"
Expositor, Winth series 1924, II, p. 30.
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for Israecl is called from the beginning to serve Yahwahlz

thus Second Isaish is eble to gather the whole of the electione

covenant tradition from the beginning into his great portrait
of tha Servant of the lTord. W. Manson® suggests that from
the Judaism of Maccabean times the conception of prophet

and martyr for 6ol were synonomous. This motif of martyrdom

certainly fits in well with the Ssrvant one, especially that
of Igaiah 53,
Again, the prophet is a watchman who tskes his post
on the watah~tower that he may warn Israel of the approaesch
of danger and sound the sigmal (Isa. 21:11-12; Egzek. 3:17,
33:2-7; Hah. 2:1).
Purther, the prophet is an agsayer or tester, a term
which 1s applled to Jeremish whose task it is to separate
the dross from the precious metal {(Jer. 6:27, ef. 9:7, 15:19),
More egpecially it wae the provhet's function to serve

aa the intercessor for Tsrael. The Elohist carries back

this tradition to Abraham (Gen, 20:7) who as "prophet" prays
for the 1life of Abimelech. But alrecady in the early period,
samuel often interceded during his prophetic ministry (I Sam.
715, 12:19-25, 15:11), Amos (7:1-6), Jeremieh (7:16, 11:14,
15:1), ard Emekiel (14:14-20) presy to Yashweh on behalf of
Isrsel and Deutero-lsgaish climaxes hig poem on the Servant

of the Bord in the intercessory motif. (Iss. 53:12), Thus

1¢. Lindhagen, The Servent Motif In the 014 Testament,
P. 82ff,

%W, Manson, Jesus The Messiah p. 126 citing in support
0. Michel, Brophet and Martyrer.
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it appears that Intercession was one of the anthentic marks
of the true prophet. (Jer. 27:18),

Parthermore, the prophet is said to stand in_ the
gouncil of Yahveh.? He has listened to Yahweh's snnouncement
of an imponding avent and has been obedient to the command
to go and proslaim to Israel what he has heard. (I Kings
22:19; Isa, 6:1££; 40:1-11; Jer. 23:18-22),

Ons of the jimportant aspects of the prophetic exper-
ience whichk sheds light on the nature of prophesy is the
prophetic ¢all.® (Isa. 6; Jer. 1:4-10; BEzek. 1:4-3:15).
The impressive thing 1s that it continues to influence the
prophat throuvghout his career; Yahweh's act of election
means that he is with the prophet to watch over his word to

. perform it.

Thus the prophet is ¥shweh's repressptativa to his

covenernt people Israel., He has been gsent on the great
comnigsion of proclainmingy Yahweh's word. Yahweh's Spirit
(rudh) and Word (dZbhar) have entered into him in a dynanmic
end intimate way. Bal the prophet iz also the representative
of Iarael befoLe Tshiwehe As he represents Yahweh in his
oracles and some of his symbolic prophacies, he also
represconts Isrsel in his prayers snd intercessions, in his

suffering and distress, and in other of his symbolic acts.

1g, W. Pobincon, Inspiration snd Revelstiom In the 014
Tegtoment, p. 167tf.,

£0f, E. K, Rowley, "The Nature of Propkecy In The ILight
of Recent Study", HTR, XXXVIII, pe 24; cfe. above p. 1l1lf., where
a prophet is one who is "ecalled",
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Yahweh's name 1s upon him {Jere 15:16), and his children
gonetines bLear unames which give coucrete content to his
mes2age (Isa. 7:3, 8:1-4; Hose 1l:4-6, 8)e Thus the living
end dynamic power of Yuhwen's word is extended into the
prophet's 1life aund into the relationshlp of father and sonm,
From this sketch of the origin aand meaning of the
term "prophet", the writer will now turas to a disocussion of
how the expsctaticn of a prophnet took coumcrete form in the

Jadaism and 3Samaritanism of the first century A.D.



CHAPTER II

EXPECTATIONS OF A PROPHET IN THE JUDAISM AND
SAMARITANISM OF THE FIRST CENTURY A.D.

At the time of Christ, expectation of a coming prophet
is found mainly in three places: first of all in the writings
of the sect at Qumran, (now generally accepted as the
Essenes)l; secondly, in "popular" Jewish hopes; and thirdly,
among the Samaritanse.

In spite of superficial similarities, a more detailed
examination reveals the varied nature of this prophetic
expectation for each group. They all maintained that an
"eschatological Prophet" was to come. This rather technical
term (eschatological Prophet) means that a Prophet will |
appear at the time of the Messiah; he will come either

Jjust before the Messiah, as his forerunner, or along with

him as an assistante.

QUMRAN

The Dead Sea Scrolls, sacred Scriptures of the comm-

unity at Qumran, indicate that this group looked for a prophet

lcf. We S. IaSor "Historical Framework: The Present
Status of Dead Sea Serolls Study", Interp. XVI 1962, p. 261.



24

to come. The key passage for an understanding of the figures

whom the Covenanters at Qumran expected is found in the

Manual of Discipline (IQS) IX 10-111 which Burrows®
renders:

"eesbut they shall be ruled by the first laws with
which the men of the community began tg be disci-
plined, until the coming of a prophet,” and the

Messiahs of Aaron and lsrael’,

Two views emerge from the literature on this subject.4

First that a single Messiah was to come, in which case the
phrase "Aaron and Israel" is taken as a single unit, and
the "prophet" as non~-Messianic. The second more widely
held view is that (at least) three figures would appear:
a prophet, (perhaps of Deut. 18:15-18); and the two Messiahs,
of Aaron and Israel respectively. Thus Stendahl is the
spokesman for many scholars when he writes: "They [the Qum-
ran Community] are the ones to receive the two Messiahs and
the messianic Prophot“.5

Gaster makes the reference to two Messiahs more explicit

by translating as follows: ".,..until the coming of the Prophet

liccording to J. T. Milik, (Ten Years of Discovery In The
Wilderness of Judaea, p. 123) IQS 1X 10f. does not occur in
the oldest manuscript, 4QS®, which coP*es IQS IX 12 directly
after VIII 16.

2The Dead Sea Scrolls, pe 264.

3Underlining mine.

40f, M. Black, "Messianic Doctrine In The Qumran Serolls",
Texte und Untersuchung, Studia Patristica,I p. 441,

k. Stendahl, "The Scrolls and the New Testament: An
Introduction and a Perspective", The Scrolls and the New
Testament, p. 12.
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and of both the priestly and the lay Messiah".l Furthermore,
he sees in the reference to the "Prophet"” a direct deriva-
tion from the promise of God to raise up a prophet (Deut.
18:15-18), Commenting on this passage from the Manual of
Disecipline (IX 10-11), Kuhn?, too, states that there is no

doubt but what this expectation of a prophet is based upon

the Deuteronomic promisse,

The Teataéonia document, which lists some proof-texts

for the Messianic expectations of the sect, lends support
to the belief that there is a very definite link between
Deut, 18:15-18 and 1IQS IX 10-1l. This leaf of Scriptural
references is headed by Deut. 18:18f, prefaced by Deut.
5:28-9, and "joined to it (note the absence of the marginal
dividing mark) in such a way as to make the wish of the
people refer to the coming Prophet."® Milik%4 and Cross®
draw attention to a fact, first noted by Msgr. Patrick
Skehan® and mentioned by Brown’, namely that this Deut-

lp, H. Gaster, The Scriptures of the Dead Sea Sect, p. 67.

2g, G. Kuhn, "The Two Messiahs of Aaron and Israel”, The
Scrolls and the New Testament, p. 63.

3J. M, Allegro. "Further Messianic Referemces in
Qumran Literature"”, JBL, LXXV, 1956, p. 186. Allegro also draws
attention to the spelling of 1] (no'aleph) in these passages
but this does not alter the mesning.

4y, T. Mi1lik, op. cit., p. 124, n.l.

bp. M. Cross, Jr., The Ancient Library of Qumran and
Modern Biblical Studies, p. 112, N.80.

6p, Skehan, "The Period of the Biblical Texts from Khirbet
Qumran", CB3 XIX, 1957, p. 435.

R. E. Brown, "The Messianism of Qumran” CBg XIX 1957,
Pe 82.
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eronomic material as found in the Testé;;nia is an exact ;7

quotation according to the Samaritan recension, where it

is inserted in Exodus 20:21b. Bowmanl. however, denies any

direct contact between the Samaritans and the Qumran sect,

attributing any resemblance to their similar backgrounds. )
Black® pointe out that in DTestefionia, Deut. 18:18ff [

is followed by Numbers 24:15-17 (the star and sceptre

prophecy) and Deut. 33:8-11 (the blessing of Levi by Jacob).

Since these last two passages have been taken to refer to

the Messiah of the sect and the eschatological High Priest

(the priestly Messish), the first reference (Deut. 18:182f)

may be to the expected prophet.
The order in which the Msnual of Discipline passage

(IX 10-11) 1lists these three figures, indicates that the
prophet will appear, either Just before the Messiahs, as
their forerunner, or along with them. Certainly the idea of
a prophetic forerunner was not unknown to the Jews.3

A vital question to which no definite answer can yet
be given relates to the identity of the prophet whom the
Covenanters swaited. ©Some have put forward the view that

these prophecies about & prophet relate to a former member

15, Bowman, "Contact Retween Samaritan Sects and Qumran?",
VT VII 1957, p. 189; cf. M. Burrows, More Light on the Dead
Sesa borolla. Pe 262,

2M, Black, The Scrolls and Christian Origins, p. 157
cf, Jo T Hilik Discoveries in the Judaearn Desert, I,p. lzlff
and J. M. Allegrn, Wfurther Messianic References n meram :
Literature™, JEL LXXV p. 182ff,

30!. below p. 42¢f,
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of the sect redivivus, while others interpret them as
references to an entirely new figure. Brownleel took the
view that the prophet probably came to be identified with
the sect's founder and thus the future expectancy narrowed
to the two Messiahs of Aaror and Israel,

Before proceeding further with this discussion, the
writer wishes to interjoct mention of Gaster's® claim that
the usual designation for the founder of the sect, the
"Peacher of Righteousness" is incorrect; rather, he claims,
he should be called "Right Teacher"™ in the sense of "the
correct expositor"™, "the right guide", i.e. the man who
glves the true exposition of the Torah. But surely this
meaning is not excluded from the term "peacher of Righteous-
ness"”, since, for the sect, rightecusness consisted in
obedience to the Iaw.

Gaster also sees significance in the fact that im

Tosgsé;nia, the worde of Moses' final blessing, which
provide the source of the technical term "Teacher", (Deut.
33:8-11) are associated with the promise of a prophet
(Deut. 18:18f). Thus he writes of the sect's belief: "a
new Prophet and a new Teacher (perhaps, indeed, one and the
same person) would arise".3 He strengthens his case by

citing the Palestinian Targum %o Deut. 18:14 where the future

ly, H. Brownlee, "John the Baptist in the New Light of
Ancient Serolls"™, The Scrolls and the New Testsment, p. 44.
Reprinted (as revised)from Interp., i1X, ,DPe 7190,

2T. H. Gaater, 0D« cit., Pe 16,

51dem.
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prophet is called expressly "the prophet of righteousness"l,
If, indesd, the new Prophet is to be identified with the new
Teacher, it must be asked whether by "Teacher" he means the
"Right Teacher™ (or Teacher of Righteousness) and is thus
suggesting that the expected Prophet is to be the founder of
the sect redivivus?

Brownlee, to whom reference has already been made?,
took the view that the "prophet" of IQS IX 10-11 had already
come as the founder of the sect, and thus that the expecta-
tion of a prophet ceased to be a living hope among the Coven-
anters. An extension of thies view is the c¢laim by some that
the Teacher of Righteousness was expected to return either
as one of the two Messiahs, or as the prophet wheo would
precede or accompany them. Burrows rightly points out:

"The gquestion whether the teacher was expected to come again
in the future depends on the questicn of his identity with
the coming teacher of the Damascus Document, the priestly
Messiah of Aaron, or the expected prcnphet".3

Certainly the Teacher of Righteousness who had moulded
the sect into 2 community at Qumran was in some sense a
"prophet", Fritsch points out that, as a prophet, the founder
had taught from direct inspiration.? Teurin writes of him:

libid., p. 309.

2¢cf. above p. 27 o

%M. Burrows, op. cit., p. 340.

4c. 7. Fritsch, The Qumran Community, p. 119.
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"God called the Teacher of Righteousness to be the prophet
of his will."l On the basis of the Eymm Seroll (ICH e.g.
IX 29-32), Brownlee argues thus:"The Psalmist (doubtless the
teacher) believes himself to have been called by God %o be
a prophet from the moment of his concepticn".2 Dupont=-
Sommer's? view that the Tescher of Righteousness was a martyr,
(which Molin%4 considers possible but by no means certain),
and Allegro's® claim that he was crucified, (which RowleyS,
with reservations, admits as a possibility) are further
factors in favour of Cullmann's claim that the Teacher of
Rightecusness died "as s proPhat“.7

While most, if not all, scholare would admit that

the founder of the sect, the Teacher of Righteousness, was a

1z, 3. Laurin, Messianism and Eschatology in The Jumran
Serolls, p. 41.

2W, H. Brownlee, "Messianic Motifs of Qumran and The New
Testament", XTS ,III ,1956, p. 18.

34, Dupont-sommer, "Ie Maitre de Justice fut-il mis a
Mort?", VI ,I, 1951, p. 200f,.

4 Noted by M. Burrows, op. cit., pe. 340.

5J. M. Allegro, Broadcast talk for the B.B.C., Jan. 23,
1956; cf. Time Magazine, Feb 6th, 1956,

6H, H. Rowley, "4QP Nohum and the Teacher of Righteous-
ness", JBL, LXXV, 1956, p. 190.

70, Cullmann, "The Significance of the Qumran Texts for
Research into the Beginnings of Chrietianity", JBL ,IXXIV,
1955, p. 224; ef p. 20 and 81 where the writer has shown that

martyrdom and crucifixion were the lot of prophets at this
time.



prophet, there is far from unanimous agreement that he would
rise agein. The fact that he had been a priest, (but with
prophetic characteristics), does not, however, in itself,
prevent the view that he could return as a prOphet.l

Dupont-Sammer2 has unremittingly maintained that the
sect believed that its founder would return., On the other
hand, Rowley argues thet while the sect would be familiar
with the idea of resurrection from Daniel, "no expectation of
any resurrection, either for the Teacher or for any others,
appears to have been cherished".d Brnce‘,following Rabina,
takes a somewhat compromising position between these two
extremes, by suggesting that the belief in the return of the
Teacher of Righteousness arose from the delay in the expected
end after his death, Hisg coming would be of the nature of a
"gspecial resurrection”, in advance of the general resurrection
of the righteous; this would allow him to complete his work
as prophetic forerunner of the Mesesiahs of Aaron and Israel.
But even if it could be shown conclusively that the Teacher
of Righteousness was to rise, this would not prove ipso facto
that he is the prophet of IQ3 IX 10-11,

1y, Burrows op. cit. p. 334 ; Burrows, Op. cit., p. 332
also says that there is no evidence that the coming teacher is
to be a priest; T. H. Gaster op. cit., pe 38 n.3 argues that
he will be a priest.

2. Dupont-Sommer, The Dead Sea Scrolls, pp. 27, 44.

3cf, M. Burrows, Ope. Cit., p. 340.; H. H. Rowley, The
Zadokite Fragments and The Dead Sea Serolls, p. 70f,

4y, ¥. Bruce, "Qumran and Early Christianity,"” NTs, II,
1955-56, p. 186.

5Cn. Rabin, The Zadokite Documents, pp. 23, 37.
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Another approach is taken by some who identify both
the Teacher of Righteousness and the prophet of IQS (IX 10-11)
with the prophet of Deuteronomy (18:15-18) and thus deduce

that this Manual of Discipline reference to a coming prophet
refers to the founder of the sect.

Other Scholarsl, however, go only half-way so to speak,
identifying only one of these figures with the Deuteronomic
prophet,

Since other suggestions concerning the identity of the
Teacher of Righteousness do not fall, except incidentally,
within the scope of this thesis subject, the writer will simply
2 jdentified the "Elect

mention some in passing. Dupont-Sommer

One" of the Habakkuk Commentary (V,4) with the Teacher of

Righteousness whom he identified with the Messiah of Aaron

end Isrsel. BRruced® pelieved that the resurrected Teacher was
possibly to be the Messiah of Aaron and the "Interpreter of
of the Iaw".4 Again he sees the ressurrected Teacher playing

le.g. Vermes ( Burrows, op. cit., p. 334) believes the
Teacher of Righteousness is Eﬁe prophet of Deut. 18:15-18, if
the reference to "Teacher" is future. Iaurin (op. cit., p. 41ff)
also holds the sect's founder to have fulfilled Deut. 18:15-18,
K. Schubert,(The Dead Sea Community, p. 113), identifies the
prophet of IQS with the Deutersnomic prophet. Brownlee believed
the Teacher of Righteousness was probably the prophet of IQS,

IX 10-11 (cf. pe 27 )o Earlier he had identified this prophet
with the Messish (fee below, p. 40 ). Iater he speaks of three
eschatological figures - prophet, priest and king (NTs, III,
1957, p. 199). T

2a. Dupont-Sommer, The Dead Sea Scrolls, p. 63f,

3p, F. Bruce, op. cit., p. 186; cf, Burrows, op. cit., p. 333.
4por discussion of this titde further see below(p. 34%).
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the traditional part of Elijah, namely forerunner, though

he says that the two are not to be identified. He also agrees
with Greigl that the Qeacher cannot be the Prophet of Deut.
(16:16~18)2, Milik3 has shown that if the Teacher is to
returr as & Messiah, he would have to be the Messiah of Aaronm.
llu:rphy4 and Qesterreicher® discount amny such identificationm,
Burrows® is inclined to agree with Allegro7 that the Teacher
of Righteousnese is the one referred to as the "Interpreter

of the Law” in the Demascus Document (VI, 7; VII, 18£) and

in the Florilegium. Sohonfisld® accepts this as possible,

but prefers to make the identification with the Teacher's

successor. The @rgument of the Jewish scholar, Teicher® is

most shocking from a Christian point of view: he believes

that the Teacher of Righteousness who founded the sect is Jesus,
¥rownlee's position as to the identity of the Teacher

of Righteousness seems to be quite elusive. Reference has

15, ¢. G. Greig, "The Teacher of Righteousness and the
Qumran Community"™, NT3, II,1955, p. 123,

2of. M. Burrows, op. cit., p. 334.

3], T. Milik, Ten Years of Discovery In The Wilderness
of Judgza,p. 126f.

4¥oted by M. Burrows, Op. Gite., De 333. .

51 dem.
6x. Burrows, Op. cit., p. 313.

7. M. Allegro, "Further Messianic References in
Qumran Literature”, JBL, LXXV, 1956, p. 186.

8Noted by M. Burrows, op. cit., p. 313,

9J. L. Teicher, e.g. "Jesus in the Habakkuk Seroll",
JJs, III, 1952, pp. 53-55.
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already been madel to his coming to believe that he was
"propably" the prophet of IQ3 IX 10-11l, However, when he
wrote on "Messianic Motifs of Qumran and the New Testament"2,
he argues that the Teacher should probably be identified with
the Elijah of Malachi 3:23 (English text 4:5) and the prophet

of Deuteronomy 18:15-18. He quotes an impressive number of
scholars in support of this identification: K. Shuberts,
M. Black®, M. Delcor®, N. Wieder6, G. Vermes”, and Ch.
Rabin®, The present writer feels that Brownlee confuses the
issue here, by equating Elijah with the prophet of Deuteronomy
and assuming that those whom he cites do likewise. Such,
however, is not always so. Wieder?, for example, distinguishes
between Elijah and the prophet of Deut. 18:18, identifying
the latter with the prophet of IQS IX 10-11.

In the midst of this confusion, it is well to remember

1y, 31 n.l.

2, H, Brownlee, NTS, III, 1956, pe 17.

°x, Shubert, Zeitschrift fir katholische Teologie, LXXIV,
1962, p. 22f.

4M, Black, "Servant of The Lord and Som of Man", $SJT, VI,
19563, ppe. 6-9- "Theological Conceptions in the Dead Sea Sorolls
SEA, 18=-19, 1953-54. p. 38f.

Su, Delcor, Revue Biblique, ILXII, I, Jan 19565, p. 60f.

6y, Wieder, "The "Law Interpreter' of the Sect of the
Dead Sea Serolls", JJs, IV, 1953, pp. 158ff.

7
G. Vermés, Quelgues Traditions de la Communaute de

Qumran, p. 51,
Bch. Rabin, The Zadokite Fragments, p. 23,

9!. Wieder,,ops cit., pe 170,
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with Bnrrowsl, that there had been a Teacher of Righteousness
in the past, (who had founded the sect), and there was to be
another one in the future.?® Whether these two "Teachers" are

3 1s still an open question.

one and the same person
The identification of Messianic figures is further

complicated by the mention in the Damascus Fragments (CD)

of the "Interpreter of the ILaw"®, to whom the writer has alreadj
alludeds. and whose role Wieder® considers beyond doubt to be

of an eschatological nature, Citing the Manual o;rpisciplinev

and Teatamoniaa, he argues that the "Interpreter of the TLaw"

is the Second Moses, the prophet foretold at Deut. 18:15-18,
His line of argument is that this prophet has come in the
sect's founder, the Teacher of Righteousness, who is also

the "Interpreter of the Law". Dupont-Sommerg, too, makes

1M, Burrows, ope cite, pe 314, cf. He Mo Teeple, "The
Mosaic Eschatological Prophet", JBL, Monograph Vol, X, P« 56;
sect at Qumran, apparently believed that the prophecy !Eeut.
18:15-18) had veen fulfilled in the past and also would be
again in the future.”

21, Rabinowitz finds reference to three teachers in the
Serolls, a past, present and future leader of the sect. ecf.
M. Burrows, op. cit., p. 332.

3As Jo M. Allegro argues, op. c¢it., p. 176; c¢f. M. Burrows,
ODe ci Eo, pPe 333f.

4cf, above, p. 3l.

bvy1, 7, vIiI, 1sf.

bN. Wieder, op. cit., p. 158.
T1gs, IX, 10-11.

SWnere Deut. 18:18f. is cited.

9A. Dupont-Sommer, The Jewish Sect of Qumran and the
Essenes, pe 39ff; » The Dead Sea Scrolls, p. 33ff,
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this latter identification. Wieder believed that his case

was conclusively deécided by reference to the Damascus

Fragments where the phrase }M"]u)’) )ﬁ NX Nwb TIhy 1Y
occurs four times.l Beside this passage he places the

gimilar phrase from the lanual of Discipllnea. but where a
prophet is mentioned also:}xﬁtu‘}}*}ﬂ,( a2 ) X)) Y
He g¢xplains this discrepancy on the grounds that the

Damascus Document was written after the Manual of Discipline,

whose "prophet" had come in the sect's founder, the Teacher
of Righteousness.

Wieder's theory depends on the dating of these docu-
ments. Isurin® in contrast gives IQS a late date, arguing
that it was written after CD and the death of the Teacher
of Righteousness. He explains the fact which Wieder cited
to clinch his case - the mention of the prophet in IQS to
prove its priorness -~ in the following way: The Prophet of
IQS is Elijah; the Teacher of Righteousness was the Secnnd

Moses, the prophet promised at Deuteronomy 18:15-18. He

had come, but Elijah was still expected, as IQS IX 10-11
indicates.
The writer will reserve judgment in this matter for

the moment, to complete the discussion which gave rise to

1x11, 23; XIV, 19; XIX, 10; XX, 1.

2198, IX, 10-11.

®R. B. Laurin, op. cit., pp. 56-58, Appendix D, p. 79ff.
4J. M. Allegro, op. cit., p. 176ff.
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it, namely the identity of the "Law Interpreter”. Allegr01
points out that 4Q Florilegium identifies one of the Messiahs

with the "Interpreter of the Law"; by adding that this
latter was a leading figure in the founding of the sect,

he implies that it is the Teacher of Righteousness redivivus
who is the Law=Interpreter, and as Messiah would be the
Messiah of Aaron, since the "shoot of David"? would refer

to the Messiah of Israel. Burrows® agrees that the "Inter-
preter of the Law" may well be the priestly Messiah, though
he allows also for his identification with the prophet of
198, Milik% too, says that if the "Interpreter of the Iaw"
refers to a figure who is to come in the future, he would
have to be the priestly Messiah. S¢endahl® argues, with
Allegros. that the fragments from Cave IV make it clear that
"{his Teacher, called the 'Interpreter of the Law' in the
Damascus Document (VI 7; VII, 18) may be identified with

the priestly Messiah to be raised in the last days.”

15, M. Allegro, op. cit., p. 176ff.

243 Patrisrchal Blessings, c¢f. J. i, Allegro, op. cit.
Pe 1756, B ' i '

3M. Burrows, Op. cit..;p. 313, 333.

4J. T. Milik, noted by e Burrows, op. cit., p. 313.
5%. Stendahl, op. cit., p. 12.

6J. M. Allegro, op. cit., p. 176f.
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Stendahl, however, appears to have had second thoughts on
this matter, for in a footnotel he states: "There is the
possibility that the 'Interpreter of the Law' is rather to

be identified with the Prophet, who will come together with
the two Messishs, 1GS IX 11." Cross® goes to the extent of
identifying this "law-Interpreter with David's High Priest,
Zadok. Gaster® points out that the "star" of Numbers 24:17,

'ri'!?",)"'f
quoted in Tastd&onia. is interpreted in the Damascus Document

(VII, 19) as the "Interpreter of the Law". If, as seems
reasonable, the first three passages ofdfestggonia refer (
respectively to the roles of prophet, priesf and king, the
Numbers' passage, in second place, would logicslly refer to
that of "priest" and thus perhaps to the priestly Messiah of
Aaron. Burrowa‘. on the other hand, argues that if the
Teacher of Righteousness is to appear again it would be as
the Prophet, who might or might not be the "Interpreter of
the Law",

A bit of order may be brought into this confusion by

remembering with Burrows® that, as with the Teacher of

1K, Stendahl, op, cit., p. 250, n.3.
£Fe M. Cross, Jr., noted by Burrows, op. cit., p. 313

81, H, Gaster, op. cit., p. 80; cf. M. Burrows, op. cit.,
Pe 335,

4ipid., p. 334.
Sibide., p. 314.
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Righteousness so with the Interpreter of the Law: there
had been one in the past (almost certainly the sect's
founder, the Teacher of Righteousness), but also one was
to come in the future; whether or not the former Inter-
preter of the lLaw was expected tc re-appear is uncertain.

1, another possibility for

In the previous discuesion
the identification of the prophet of IQS IX 10-11 was
mentioned. Iaurin® maintains that the prophecy of Deut.
18:15-18 was fulfilled in the Teacher of Righteousness and
so the prophet expected at IQS IX 10-11 is Elijah the
Messisnic forerunner. There is merit in Iaurin's® thesis

that the sect's founder was a second Moses, "a prophet like

unto Mosasj. However, the presence of Deut. 18:18f among

the Testsmonis proof-texts for the sect's Messianic beliefs,
1ndicat§3 that they did not hold that it had been completely
fulfilled in their founder. May it not be that the Qumran
commurity so identified itself with the Mosaic times, that
they actually believed their leader was Moses redivivus?
Because the former Mogss had promised & prophet "like unto
hin" wounld come, should not lMoses redivivus do the same?
This “"prophet like unto Moses(redivivus)" could be the one
expected at 195 IX 10-11.

Graig4 presumably identifies the prophets of 128

lef. pe 35.

%R, B. Laurin, Op. cit., p. B6ff.
3ibid., p. 41£f.

43, C. G. Greig, op. cit., p. 123,
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end Deut. 18:15~18. The furction of this Menual of Disci-
pline prophet would be that traditionally assigned to
Elijah. namely forerunner -« in this case, of the Messiahs
of Aaror and Israel., Milik! also agrees that the prophet
of Deguteronomy 18:18f.in the Tesﬁg@onia leaf is the prophetie
forerunner rather than the royal.or priestly Messiah.
However, in spite of the similarity in function, it
is better not to equate this prophetic precursor of the
Serolls (IGS IX 10-11; Testémonia) with Elijah. Burrows
realized this; after first suggesting an identification
between the lsnual of Discipline prophet and Elijah, he

wrote: "The absence of an artiele with nby) however, may
indicate that no particular individual is meant" . %

The only other suggestion, as to the identity of the
prophet of IQS IX 10-11, which need be mentiomed here is
that of "Messish". Higgins® inserts the words, "i.e. the
Messiah™ in parenthesis after the words "until the coming
of a Prophet” in his rendering of IQS IX 10-1l. By "Messiah"

he mesns the Teacher of Righteousness redivivus. Burrows

lof, M. Burrows, ope cite, pe 310

2§, Burrows, "The Messiahs of Aaron and Israel", ATR,
XXXIV, 1952, pe 20F; cf. N, Wieder, op. cit., p. 70; cf. also
L. H. Silbermann, "The Two "MessishsY of the Manual of
Discipline”, VI,V, 1985, p. 78.

%A, J. B. Higgins, "Priest and Messish", VT, III, 1953,
Pe 333; of. W. D, Davies, "'Knowledge' in the Dead Ses Serolls
and Matthew 11:26-30", HTR, XLVI, 1953, p. 127.
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considers this argunent "precarious"l. Brown® quotes
Brownlee's comment on IQ3 IX 10-11 as follows: "The 'prophet’
is doubtless the Messiah, whose followers ('anointed ones')
will consist of two classes, priests (i.e. those of Aaron)
and laity (i.e., those of Israel)"3, The weakness of ident=
ifying the prophet and the Messiah, is evident from Brownlee
himself who later writes: "It appears probable that the
"prophet" came to be identified with the Teacher of Righteous-
ness".* The suggestion that Erownlee ig here hinting that
the Teacher of Righteousness is a Messiah, may be countered
with Brownlee's own wordss "Although it is possible that the
Teacher of Righteousness who fulfilled the office of the
Prophet was expected to return in the role of the Messiah of
Aaron, these offices are properly considered aeparately“.5
Another ingenious attempt to equate the prophet
(IQS IX 10-11) and the Messiah could be made on Bowman ' g°
suggestion that the Messiah of Israel of the Dead Sea Scrolls

1M, Burrows, Ops Git., pe 204.

"R, E. Brown, "The Qumran Serolls and the Johannine Gospel
and Epistles™, The Scrolls and the New Testament, p. 44.
Reprinted from §E§. Xv1l, 1956, pp. 403-19; bb9-74.

W. H. Brownlee, BASOR SS, 10-12, 1951,

4y, H, Brownlee, "John the Baptist in the New Light of
Ancient Scrolls”, The Scrolls and the New Testament, p. 44,
Reprinted (as revised) from Interp., IX 1966, pp. 71-90.

5"TMhe Messianic Motifs of Qumran and The New Testament",
NDS, ITI, 1957, p. 199,

6J. Bowman, ope cit., pe 189.
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corresponds to the Samaritan Taheb. While the Samaritans
did interpret the Taheb as the fulfillment of Deut. 18:15-18,
it is very doubtful whether it could be argued, on such slim
grounds, that, therefore, the Messiah of Isrsel expected by
the sect fulfilled this prophecy. Even 2llowing Gaster'sl
suggestion that the expected prophet and the future tescher
ares perhaps one and the same person, Burrow's comment would
require consideration: "Few, if any, have thought that the
future teacher would be the roysl, Davidic Messiah. "2

From this discussion of the subject, it emerges that
when IQS was written the sect at Qumran still looked for a
prophet, two Messiahs, of Aarom and Israel, a Teacher of
Righteousness, and an Interpreter of the Iaw.® How many,
if any, of these figures overlap, is still uncertain. As
far as the particular interest of this thesis is concerned,
namely the Prophet (IQS IX 10-11), it seems best to see him,
with Kuhn, as one of the three "heroes of redemption, who
were to stand side by side in the Eachaton“4, fulfilling the
roles of prophet, priest and king.

Kahn® adds that this Essene (i.e. Qumran) juxtaposition

IT. de G&Stﬁr. OPe Oit.. Pe 18s.
2y, Burrows, Meore Iight On The Dead Sea Serolls, p. 331,

3ibid., p. 341.
4K. Ge Kubn, OPe eite., Pe 63.
5ibide., pe 63f.



42

of the three cffices of prophet (eschatologlcal prophet),
pries; (Messiah of Aaron), and King (Messiah of Israel)
prefigures in a remarkable way the manmner in which later
Church doctrine united them in the person of Jesus Christ.
He draws attention to the union of these three offices in
one person in the tribute of Josephual to John Hyrcanus.
HFurthermore, Euaebius2 points out that these three functions
were united in Jesus Christ. Eusebius sees these three
offices of Christ as "The Anointed One" foresghadowed, first
in Aaron, the high priestly "anointed ome" (Lev. 4); secondly,
in Moses' successor, Joshua, and the "anointed kings"; and
thirdly, in the "anointed" prophets.

While Teicher's view that the Teacher of highteousness
ard Jesus are to be ildentified must be discounted, the
Seriptures of this Dead £58a sect do point out that they expected

a prophet to come &t the time when, in fact, Jesus was borm.

FOPULAR JUDAISM

Popular Judaism also looked for a prophety, One form
of this expeciation was the belief that a former great

prophet would return. Teeplo5 has shown, in detail, how

1Joaophus Ant. XIII, x.7, "He was esteemed by God worthy of
the three greatest privileges-: the government of his nation,
the dignity of the high priesthood and prophecy; for God was
with him, and enabled him to know futurities."

2His%., Ecel. I, 3.

%4, . Teeple, "The Mosaic Eschatological Prophet™, JBL,
Monograph Series, Vol. X., pp. 29-43.
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Moses passed through various stages of idealizatiom and deifica-
tion; from hero par excellence to the greatest prophet and manm
of God, leading to the belief that he had ascended to heaven
and further that he would returm in the Messiamic era as am
eschatological Prophet.

Wieder and Zeitlinm have carried om a heated debate
whether the Jews expected lMoses to return. Zeitlinm maintains
that the idea of a secomd coming of Moces was mot kmowm to
the Jews until the Middle Ages. According to Volzl, the
belief in Moses' returm was of late origim but he places it
before Medieval times. Wisder® makes a strong case against
Zeitlind, in amswer to his attack om Wieder's previous article?
iz which he had defended the idea of Moses' return. Wieder
cites the Midrash R, to Deut. 10:1, "Whem I brimg Elijah the
prophet unto them the two of you (Elijah and Moses) shall come
together"., Zeitlin rejects this as "merely a homily of a rabbi"
axd mot am "idea held by a group of people”,.

Wieder im reply guotes the learned and recognized

Jewish scholar L., Ginzberg: "Amd yet the truth is thsat the

ip, Volz, Die Eschatologie der Jjudischen Gemeinde, p. 195;
noted by Teeple, op. cit., p. 47.

2y, Wieder, "The Idea of a Second Coming of Moses", JQR,
XIVI, 1964-66, pp. 356ff.

8"Phe Antiquity of the Hebrew Scrolls emd the Piltdown Hoax:
A Parallel", JUR, XIV-VI, 1954-56, pp. 12-14.

4H. Wieder, "The 'Law-Interpreter' of the Sect of The Desad
Ses Scrolls", J4J8, IV, 1953, pp. 158-1785,



most promiment feature of Kabbinig literature is its popular
character....popular im the double semse of appealing to the
people and being produced inm the maim by the people....The
ancient authors....elaborate legendary material which they
fourd at hand",l

Thus this idea of a second coming of Moses, cammot be
dismissed simply as a "homily of a rabbi". His part was simply
to elaborate the idea which he "found at harnd"™ by basiang it
upon Nah. 1:3, interpreting "whirlwind” arnd "storn" as
references to Moses and Elijeh respectively. Furthermore
Ginzbergz end Aptowitser3 took this?ﬁggaﬂic gtatement es ii;
support for belief iz Moses' return.

Wieder finds the same idea refiected alsc in other
passages: Yelamdemu oited im Yelkut I, 764, Aggedath Beresheth?
and the Fragmenmtary Targum to Ex. 12:425. Thie last reference
describes a "book of memorial™ im which are recorded "four
nights" om which great events took place <¢the fourth is that
or which the end of the world's redemptiom will be accomplished.
On thet might, it is writtem, "Moses will come from the desert

and the Messish from Rome".

1y, Ginzberg, The Legends of the Jews, I, p. viii,
24bid., V, pe 96

5?. Aptowitgzer, Die Parteipolitik des Hasmonalrzeit im
rabisischen urd pseudopig. Sckirifisa, p. 248-9; of, also
. Abrahams, Studies im Pharigaism and the Gospels, 2md Series,
P pat.
45, 133,

Sed. M. Ginsberg, p. 37.
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Ex. R 2al gives another Rabbinic tradition which
claims that Moses' desert activity would not be limited
to the original Exodus, but that in the future he would
appear again in the desert; on that occasion he would perform
8 function which his pride had usurped from him before,
namely the leading of the resurrected generation, which
he brought forth from Egyptian bondage, into the promised
land.

Wieder also cites Rabbi Maimon, the father of
Maimonides, as follows: "And afterward he ﬂioae@ presented
his intercession on our behalf...he said farewell to Israel
and ascended heavenwards and his Creator led him till the
time should come when he will be pleased with this world
and then He will send him back to it, to assist the king

who is to reigm in the strength of God®, that beloved ome

of God of whom testimony is borne in the verse, 'Thou art
my Son, this day have I begotten thee' (Ps. 2:7)" % 1In
the underlined words there is a definite reference to the
return of Moses to assist the Messiah.

Further testimony, witnessing to the second coming
of Moses, is noted by Teeple4. He cites the Zohar, which

lef. I. Ginzberg, Legends, II, p. 302.

2Underlining mine.

SLetter of Consolation, ed. & tr. by L. M. Simmons, p. 39,
(Arabic Pe 24)s

4g. M. Teeple, op. cit., p. 46.
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links his return with the advent of two Messiahs. Zohar

1:25b states that the Messiahs cannot come unless lMoses

is there to serve the Shekinah; the reference to Shiloh

in Gen. 49:10 is spplied to Moses for "the numerical value

of the two names, Shiloh and Moses is the same". Zohar 2:119b
reads: "there will be two Messiahs and it is because of the
merit of Moses that they will come,"

The Slavonic Josaphusl also alludes to Moses' return
in the Messianic age: "Some said of him (Jesus): our first
Lawgiver hae arisen from the dead...". While the authen-
ticity of this work is doubtful, it appears that the idea
implicit in this quotation, the return of Moses, was current.

In these passages, Moses is given & Messianic role,
either as leader of the exiles or as forerunmer; this is
"a pnatural corollary of the parallel between the first

redemption from Egypt and the last redemption in the Mess-

ianiec era.“.2

A rabbinic source - a statement in the name of R.
Yohanan be. Zokkai ~ shows that there existed a belief that
Moses would return together with Elijah, before the Hessiahs.
The fact that belief in the joint return of Moses and Elijsh
was current at the time of Christ is reflected in the New

Testament.?

lyer, 2:174 noted by Teeple, Ops cit., pe 46.

2N, Wieder, op. oit., p. 358.

3cf, p. 43 for the sugegestion of this return of Moses
and Elij&h.

4cf, below pe 107ff.
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The belief in Moses' return was no doubt bound up
with the longing for the return of Mosaic times but Teeplel
prefers to link it with the return of Elijah. The idea,
he maintains, that Moses would come again arose gradually
by analogy with beliefs concerning Elijah. 3ince the prophet
Elijah had ascended and would return, surely the greatest
Prophet, Moses, had also ascended and would return.

Sometimes the Jewish expectation took the form that
the Prophet would be one like Moses rather than lMoses
himself. Jackson and Lake® maintain that the Jews did not
look for a great prophet to appear at the end but that
Christians set forth this theory om the basis of Deut,.
18:15-18, When this passage was first written it referred
to the permanent institution of Yahweh's prophetic line,®
but later was taken as a reference to an individual pz:'c»phet.."i

Various figures were expected. The writer has alrearly5
dealt with the return of lMoses and in that connection touched
on his coming together with Elijah. There was slso a
separate tradition which upheld the return of Elijah by

himself apart from accompanying Moses.

1g, M, Teeple, Op. cit., p. 48. Against Brownlee, Charles,
Bousset end others he discounts Deut. 18:15-18 as the source
of the belief in Mosses' return.

aJackson, P. Jo Fe and Lake, K., The Beginnings of Christ-
ianity, I, p. 405f.

3¢.+ S R. Driver, in ICC; cf. above p. 2f.

4H, M. Teeple, op. cit., p. 50.
Scf, p. 42ff,
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The belief, based on 1l Kings 2:11, that Elijah had
ascended bodily into heaven is taken as a basis for this
expectation. This aazsociation is bornme out by the fact that
| in some Jewish pseudepigrapha and early Christian works,1
Elijah's return is linked with the return of Enoch, the only
other person whom the Jews believed had ascended to heaven
(Gen. 5:24), In Msl, 4:5,6 the belief in Elijah's return
is made explicit, "I will send you Elijsah, the prophet...”
Ginzberga notes that this passage was later taken as a refere=
ence to the Messish, citing the 10th century Midrash Mishle
19:87 where "Elijsh™ is one ¢f the names of the Messish., In
Malachi, Elijah is the forerunrer of the Day of the Lord.
The Apoeryphal Ecclesiasticus 48:10-11 (180 B.C.) slso sets

forth Elijah's return.? Ha will be the Prophet-Messish,
where he will gather together the scattered Jews to their
homeland.

Ginzberg? believed that Elijsh's Messianic activity
would consist in being the forerunner, mot of the Day of
the Iorda, vut of the lMessish; he also held that Elijah
would have a part to play in effecting the promised salva-
tion. OCaster® points to the Talmud, Menshoth 32, B.M.

lg, M. Teeple, cp. cit., pe 3

2L, Ginzberg, Eine unbekannte Jfidische Sekte, p. 346f; cf.
Teeple, ope. cit., p. 4.

5Cf. Pe bf.

41, Ginzberg, Legends IV, p. 233ff.
Sas in Malachi.
67, H., Gaster, The Scriptures of The Dead Sea Sect, p. 315.
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3a and Aboth de Rabbi Nathan 24:4 as referring to Elijah's
ectivity as forerunner. Teurinl gives a list of Rabbinical

passages which suggest that Elijah will return snd his
activity upon doing so: m Eduy. 8:7; b Men. 63a; 32a; 45%;
b _Bek. 24a; b Ber. 35b; b _Shebbe. 108a; b Pes. 13a; b _Hab. 25a;

b Yeb, 35b; 41b; 102a; b Gitt. 42b; m Baba Met. 1:8; 3:4,5;
m Shek. 2:5; J Ber. 1:1; Targ., Jon., Ex. 40:10; Targ. Jom.

Deut. 30:4,

Certainly the Tew Testament references to Elijar in
the company of Moses®, indicate the persistence of the
belief in his return.

Other figures were also balieved to be the "prophet
like Moses™ who would return; one of these was Jeremish.
Ginzherg® helisved that it presupposed Jeremiah's part in
the work of redemption. Furthermore, he points to a Midrash
quoted in the late Rimze Haftarot. Nahum, Elijah and
Jeremish, in the role essentially of Messiahs, will go to
the Holy lLand, seize it, and then give it to Israel as a
possession, A little latexr Ginzberg4 points out that the
"prophet like Moses™ 1s identified with Jeremish in the

Haggadah.
Background for this belief in Jeremiah's importance

2. 2. Isurin, Messianism and Eschatology in The Jumran
Serolls, p. 59.

gﬂf. bslow Pe 1O?ff'
31, Ginzbherg, Legends, VI, p. 341, n.ll4.
41pid., p. 385, ni3,
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is contained in II Macc. 15:13-16 where he returns tempor=-
arily in a vision to Judas Maccabéﬁs. The Haggadah main-
tains that Jeremiah was meant in the promise made by God to
Moseg that He will raise up & prophet (Deut. 18:15-18),

In spite of Deut. 34:10, ("no prophet has arisen in
Israel like Moses") the lives of these two prophets, Jeremiah
and Moses, show so0 many resemblances that the description of
Jeremiah as "a prophet like Moses" is well Jjustified. Tesplol
points out the following parallels from the Haggadah: both
Moses and Jeremiah prophesied for forty years; the prophecies
of both concerned Judah and Israel; a fellow tribesman of
Moses (the Levite Korah) and Jeremiah, too, (Jer. 20:1) was
attacked by & member of his own tribe.

Bernard® cites II Esd. 2:17 as evidence for a possibly
pre-Christian® expectation of the return of great prophets:
"For thy help will I send my servants, Isaiah and Jeremiah",
The expectation concerning Jeremiah's return has already
been discussed; the belief that Isaiah would come again does
not appear to have been very widespread.

Joshua, too, was believed to be the prophet who would
come. The Sibylline Oracles v. 256-259 tell of a certain
exalted man who shall come down from the sky and cause the

sun to stand still. To any Jew this would immediately

1z, wm. Teeple, Op. c¢it., p. 61.

2The Cospel According to St. Jobn (ICC) I, p. 37.

-

Su. J. Iagrange, Evangilé Selon Saint Matthieu, p. 322
believed that this passage was o0f Christian origin; cf. his
article "Notes Sur le Messianisme au Temps de Jesus: L'Apo-
calypseD'Esdras (IV Esdras)(2)", RB,1905, pp. 486-501,

L]
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sugzest Joshua who performed this miracle (Josh. 10:12).
The difficulty here is that it is virtually impossible to
determine whether this S5ibylline passage is genuinely
Jewish or e later Christisn insertion. Jeremiasl mainteins
that it ie Jewish sgeinst Ianchester® who believes it is
Christian. Teepls further draws attention to the similsrity
between Joshua's feat at Jericho (Josh. 6:20) and that
of the Egyptian Jew, who, ealling himself a prophet, claimed
that he would fres the Jewish people from the Romans by
making the walls of Jericho fall down at his command.® It
is possible that this incident reflects a belief in Joshua's
return. Since Yshweh had appointed Joshua to be Moses'
successor (Deut. 31) it wes san easy step for Judeism later
to 1identify Joshua with the Deuteronomic prophet like lioses.
Charles belleved that in the Assumption of Moses
(A.D. 6-30) Joshua is the prophet promised in Deuteronomy.
He draws this conclusiorn because in 1:5,6 mentiorn is made
of "the prophecy thet was made by Meses in the book Deut-
eronomy", followed by & refererce to Joshua's appointment.
Also he rotes that at 10:15, God chose Joshua "to be minis ter

in the same covenant" as Moses4.

lgg. Jeremais, TWNT,IV, 861 A 110, noted by Teeple Op. cit.,
P o

21, C. 0. Tanchester, idem.

H. M. Teeple, ope cit., pe 11; of., Josephus Ant. XX
viii,6: of. below pe T0TE = i

4R. H. Charles, Apoc. and Pseud. II, pp. 412, 423.
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Ezra i¢ slso put forward as & candidate for the title
"New Mcges". The Babyloniarn Talmud ( Seanhedrin 21b-22a)
points out that Ezra was ae qualified to give the law as
Mosss; although Moses sctually geve the Toreh, it was Ezrs
who estsbliched its text by introducing the Assyrian cr
square charscters.

R. Jose (mid 2nd cent.) said:"Had Moses not preceded
him, Ezra weuld have been worthy of receiving the Torsh
for Israel. Of Moses it is written, And MNoases went up unto
God, and of BEzra it is written, He, Ezra, went up from
Babylon. As the going up of the former refers to the
(receiving of the) Iaw, so does the going up of the latter,
Concerning Moses, it ig stated: And the Lord commanded me
at that time to teach you statutes and juvdgments; and con-
cerning Ezre, it is stated: For Ezrs had prepared his
heart to expourd the law of the Lord (his God) to do it amnd
to teach Isrsel statutes and Jjudgments. And even though
the Torah wns not given through him, its writing was changed
through him, a3 it is written: And the writing of the letter
was writter in the Aramaic character and interpreted into the
Arameic (tongue)."t

A further Talmudic reference, Berakoth 4a likens the
Exodusg urder Ezra to the one in the days of Joshua; had the

people in FRzra's time rot sinned, they also would have seen

miracles.

lQuoted by Teeple, Op. cit., p. 50.
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Since ir these passages there ic neither s reference
to Devteronomy 18:15-18, nor the suggestion of it by & command
to "hearkem unto him”, Teeplal is gquite right in tresecing
the source of thie belief in Ezra's return, to the general
longing for the return of Mosaic times, noting particularly
Ezra's ability to give Torzh 2nd tec perform miracles.

A relatively recent theory (published in 1948) as to
the identity of the "prophet like Moses" has come from
Bertzen®; he maintaine thet thie prophet is the "Servant"

in the Sengs of Deutero-Isaish (i.e., in Issish 42:1~4;

49:1-6; 50:4-9 srd 52:13-5%:12). Rarlier (1922), Sellind

had set forth the view that the "Servant" was Moges himself
come to 1life again, Teeple summarizes Sellin's argument

as follows: "Since to Deutero-Isaiah the messianic time
appeared =z 3 return of the days of the Israelites' wsrdering
in the desert,...he also must have expected the return of
Moses himself....Mogep, too, is c¢alled the 'Servant' in the
Soriptures; the 3Servant of Yahweh suffers in behalf of his
people and so does Moses in Exod. 17 and 32 snd in Num. 11-14,
16; the Servant, =28 had Mosges, will lead his people through
the desert to the homelend in Isa, 49; the Servant corresponds

to Moses in thet he teaches the words of Yahweh (Iss. 50:4)".%

1pid, p. 51.

24, Bentzen, King and Messiah, Chap!s 6 and 7.

%, Sellin, Mose und seine Bedeutung flir die israelitisch-
Judische Religionsmeschichte, pp. Bi-1l3.
4Ho Mo Teﬁplﬂ, ODe cite., p. 56.
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It would avpear that in the 3rd century A.D. Rabdbi

Simlai,l as preserved in the Bshylonisn Talmud (Sotah 1l4a)

identified the Servant with Moses; he saw references to
Moses in Iga. 63:12: Moses "surrendered himself to die"
for his veovle; Moses "was numbered with the transgressors"”
irn that he "was condemned to die in the wilderness™; "he
bore the sirs of many"” in that "he secured atonement for
the making of the Golden C2l1f"; "he made intercesslion for
the transgressorg” in that "he hegged Israel that they should
turn in penitence”. While this fancifanl typology may have
besn acceptable when it was written, it dces not commend
itself to modern reputable scholarship,

The lack of any definite and unigue p»arallel hetween
Moges and the Sarvant2 undonbtedly exvlains why Sellin's
theory did not receive wide acceptance; and he himself
later altered his views.

Howaver, Bentzen revives his claim, but in s different

direction, and argues that the 3Servant of these Songs is

not Moses but the "prophet like Moses" of Demt. 18:15-18,3
From Iga. 49 Bentzen draws detailed parallels between the
leading of the Jews from Egypt to Canaan by Moses, and from
Babylonia back to Palestine by the Servant. Purther, Bentzen

believes the Servant's "vicarious suffering" is patterned

1ﬂnted by Teeple, op. cit., p. 63,
BH. Mo Teeple, ODe ¢ite, pe 57

Zcf, Stephen's speech Acts 7:37 where the same identifica-
tion is made; cf.pp. 159ffwhere this passage is discussed in
detail.
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after that of Moses., Moses' willirngness to die instsad of
Ierael (Ex, 32:31ff), his ricking of his 1ife to intercede
for his siznful nation (Deut. 9) and his inclusion in the
purishmert of hiz people {Deut. 1:37, 3:26, sad 4:21) serve
as a prot&:;Epe for the Servanti who suffers to save the
people (Iga. 53).

While on the surface this appesrs as a valid analogy,
Grousl has shown its weakuess by pointing out some of the
differences between the Servant and Moses; Teeple summarizes
theze as follows: "Moses intercedes for his own people, but
the Zervant intercedes for the pagan world; God dces not
accapt Yoses' offsering, whereas He does accept the offering
0f the Servant. Teaching forah and saving lhe heathen could
be done by the Davidic Mesgsiah, so these features do not make
the 3Jervant a lew Mosea.“a

Inde¢ed, Bentzen, himself recognized that in his suf-
foring lMoses aid so only for Isrsel, thus lacking the univers-
alism of the Servant whose suffering on behslf of the "many"
reclly included everyone.

These discreparclies would seem to balance the evidence
in favour of Teeple who concludes: "It is more probable that
the Servant of the Songs was viewsd by hinmself and his
followers as the Leader who should perform the task at hand,

and the fact that the task was somewhat parsllel to that of

1g, Gross, Weléerachaft als Religidse Idee im Alten Test-
amen ne 98, nJite -

« Mo Teeple, vp. cit., p. 57,
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Moses was coincifantaj."l

In tris comnection, however, it should be peinted out
that the Servant-moti? was the ons which was most prominent
in the life of Chriet; it is qulte probable that the link
between the expecfation of an individual prophet on the basis
of Devt. 18:15-18, and the fact that Jesus is described as a
"prophet™ or "the Prophet” in the Wew Testament may be traced

through this Servant-Motif from the Scrgs of Deutero-Issish.

Thus there wore these various prophetic expectations
smong the Jdews. Nollowing & discussiorn of the prophet
expecteld by the Samaritsns, tho writer will turn to the New
Testament and see in what sonse Jesug fitted into these

expectcd motifs,

THE SAMARITANS

The Samaritans were another group among whom the
expectation of a prophet was prominent at the time of Christ.
For most of his knowledge of their beliefs concerning the
one who was to come, the writer is indebted to information
from the Samaritan priests, collected and edited in an essay
by S. de Saoya. entitled "Correspondance des Samaritans de

Waplouse". In order to find out more about Samaritan beliefs

iH. M. Teuple, OPe ¢it., Pa BB.

Yotices et Bxtraits des Msmugerits de la Bibliothéque
du ROI,—iTI, 5831. PP 117,




57

correspondence with these priests was opened by J. C, Saliger
in 1589; it was continued by English scholars 1672-1689, by
Iudolf 1685 and by de Sacy in the nineteenth century, whose
essay remains the classical authority on the subject.

For the Samaritans, Moses is the Absolute Prophet,
holding a position similar to Mohammed in Islam, Perhaps
it is good to be reminded of Moses' prophetic character;
becauée of his close association with the Torah®, this aspect
is often overlooked. "All his[koaoéﬂ greatness belongs to
him as a Prophet alone”.? This comment by Ewald is an over-
statement but it serves to remind us that Moses is not to be
thought of only as a Iaw-giver.

The Samaritans were expecting a Prophet, as their
Messiah. Various views are held as to the origin of this

Samaritan "Messianic" expectation.

Gaster? believes that at the Maccabean period (e. 150
B. Cs) the Jews and Samaritans held the same Messianic hope,
heightened by their political situation of longing for a
deliverer. He attributes differences in their Messianie
ideas to the later independent introduction by both groups

of foreign ideas. In this connection, Montgomery states:

lJ. A. Montgomery, The Samaritans, pe. 225,
2A. Guillaume, Prophecy and Divination, p. 98.

3g, Ewald, op. cit., II,p. 47 cf, Josephus, Ant. IV,
viii.48.

4Gaster, Samsritan Oral Law and Ancient Traditionms,I,
Samaritan Eschatology, pe 273
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"In the development of Messianism the Samaritans lagged behind
and largely imitated Judaism".l

Dr. Bauer's comment, which Westeott® rejects as arbi-
trary, that the Samaritans borrowed the notion of lMessiah
entirely from the later Jews, is thrown into perspective by
Futt when he writes : "The belief in a coming lMessiah or
'Restorer' who plays so conspicuous a part in later Samaritan
theology was probably of home origin, or at all events, even

if borrowed from their neighbours, adapted to their own ideas

and hopes“.5

It would appear that Thomson? is right in accounting
for Jewish and Samaritan differences in their Messianic
ideas as a matter of emphasise.

In a footnote, Nutt® seeks to substantiate his claim
for a "home origin" by pointing out that the idea of a
Messiah, the Son of Joseph, would arise among the Samaritans
in their eagerness to raise the tribe of Joseph at the expense

5, this argument has

0of that of Judah. According to Edersheim
no historical basis. Furthermore, it must be remembered that

the Jews have a Messiah ben Joseph who will precede the Messiah

13. A, Montgomery, op. cit., p. 239,

BB. Fo Westcott, Introduction To The Study of The Gospels,
Pe 160.

33, W, Nutt, Fragments of A Samaritan Targum, p. 69; cf,
ibid., p. 40.

45, E. H, Thomson, The Samaritans, p. 193.

5Jo w. Entt, OPe Oito, Pe 69f,

6A, Edersheim, The Iife and Times of Jesus The Messish, I,
Pe 403. n.l.




59

ben David and fulfil the prophecies of a suffering Messiah,

It is interesting to note that evenm present-day
Samaritans expect the Taheb, (as the one whom they expect
is usually called), to bq_of the seed of Joseph. Though
they know of no descengﬁﬁts of Joseph, the Samaritans
believe that there are some, living somewhere in the world,
and that from these the Taheb will come.’

The Samaritan belief in a coming Prophet, who would
be like Moses, is a very old one. Beyond doubt the foundatiom
for this belief was the promise of God in Deuteronomy 15:15=-18,
"The Lord your God will raise up for you a prophet like me from
among you, from your brethren ~ him you shall heed...I will
raise up for them a prophet like you..."

Teeple® belleves that this passage was associated

with the Samaritan hope for a Messish before 100 B.C. Bailays

goes further and refers to it as "ancient tradition.” Mer x*
is being very conservative in his estimate when he suggests
that the idea of a "restorer” goes back to the first century

A.D., Gaster more accurately holds that this is "as 0ld as

15, B, H. Thomson, 0ope. cit., p. 194,

®H. M. Teeple, "The Mosaic Eschatological Prophet", JBI,
Monograph Series, Vol. X, p. 101,

5Bailey, Jo We "The Temporary Messianic Reign In the Liter-
ature of Early Judaism", JBL, LIII, 1934, p. 179.

45, Merx, "Der Messias Odor Ta'eb der Samaritaner", ZAW,
XVII, 1909, p. 32,
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the Samaritan Pentateuch itself."l Jackson and Lake® are
in agrecment. While noting that the literature on this
subject is not earlier than the fourth century A.D., they
point out that these Samaritan sources really represent a
primitive tradition.

The Samaritans resemble the Sadducees in rejecting
all Seripture except the Law of Moses. Since their liter-
alistic tendency will not allow them to accept any doctrine
unless it is based on Scripture, they are forced to find
Messianic proof-texts in their Pentateuch.

A word of explanation is necessary with reference to
this "Samaritan™ Pentateuch. Its most striking difference
from the Jewish Law of lioses is in the Decalogue. The
Samaritens have only 9 of the traditional Commendments,
and these are arranged differently; as the tenth they accept
& lengthy "catena-like" statement in which is incorporazed

the promise of God at Deuteronony 18:15-18%. It would appear

1n. Gagter, ope. cit., pe 226, Their Pentateuch is pre-
Christian very probably dating from the 4th or 5th century
B.C, at least.

2F. J. F. Jackson, and K. Ieke, The Beginnings of Christ-
janit » I. Pe 406.

Snfhe Lord your God will raise up for you a prophet like
me from among you, from your brethrenm - him shall you heed-
Just as you desired of the Lord your God at Horeb on the day
of the assembly, when you said, 'Let me not hear again the
voice of the Lord my God, or see this great fire any more,
lest I die'. And the Lord said to me, 'They have rightiy said
all that they have spoken. I will raise up for them a prophet
like you from among their brethren; and I will put my words in
his mouth, and he shall speak to them all that I command him,'"
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that the Samaritans were driven to this view of a "Messiah-
Prophet"” in an attempt to equal Jewish hopes, while still
maintaining their limited Canon of Seripture. According to
Gaster their tenth commandment formed the basis of all
Samaritan eschatological hope, which later on took concrate
form in the belief of a Taheb. Thus he concludes: "The idea
of a prophet arising, foretold, promised and sanctioned by
the fact that it was part of the ten commandments, hecame a
living principle among the Samaritans”.l

The name by which the expected figure is most frequently
designated is Taheb. The mesning of 1 /1)) is discussed by
Gegenius in his Carmina Samaritans as summarized by Cowloy.2
Cellarius derives it from w1 "hasten™, and 11 "give",
Lobstein thought its root meant "bright star", whereas Bruns
derived it from "master"™ and Bohlan from "bright king".
Gesenius' own opinion, with which Vilmar agrees, is that
is a participle of ,14Jﬂldv)commonly meaning "penitent" (i.e.
returning) but here used transitively, "conversor", "he who
restores”. Merx, however, will not accept this meaming but
with the support of Hilgenfeld argues for rediems, believing
that the Taheb will be either Moses or Joshua redivivus.

Thomson5 somewhat cautiously states that the root of the word

1y, Gaster, op. oit., p. 228.

2A. Cowley, "The Samaritan Doctrine of the Messiah",
The Expositor, 1895, Fifth Series, Vol. I., p. 164f.

5:. E., H. Thomﬂon’ Ope. Qit-, Pe 193.
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"gppears to be" the Aramaic equivalent of the Hebrew 21-/UW ,
In sccordance with the character of the Sameritan, W is
replaced by /) and | by ! to give 1)) which by its
derivation contains the idea of returning. In the participle
in which the | reappears, the word assumes a subjective
genge and means "repentance”. However, it is surely signif-
icant that while 1)W occurs in the Pentateuch well over a
hundred times, only once is it rendered in the Sawmaritan
Tergum by & derivaticn from 1/) /), Sometimes the Hebrew root
itself appears. Thomsonl accounte for this difference in
terms of the Samaritan understanding of the Taheb's function;
he will bring spiritual, rather than political restoration.

Whatever may be the precise meaning and derivation of

AR , (remembering that Samaritan usage may not be parallel
with Hebrew and Aramaic), its interded sense seems to be
"restorer”.

He is pnot generally known as the Messiah although in
the Inmdolf letters® (III) the following quotation is found:
"The Meessizah hes not risen yet, but he will come ard his name
will be Hattsheb"®, Gaster states quite bluntly: "It is
wrong to ca2ll him the l{asaiah“.4 What he means is that the

ligem.
23ee above Pe B7e
sQuated by Eickhorn, Repertorium XIII, p. 281,

4!. Gaster, op. cit., p. 221,
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idea of "Messiah" was a later addition to the original idesa
of a "prophet like Moses" and represents a much later stage
in Samaritan Messianlism.

At the 3tockholm Congress c¢f Oriental ists in 1889,
Dr., Merx delivered a paper dealing with a fragment of a
Samaritan hymn in honour of the Taheb, which he claimed to
have discovered recently. Cowleyl. however, points out that
Heidenham had published the whole of the hymm two years
before Merx's "diovcovery".

There is a diflference of opinion as to whether the
hymn is pre-Christian, (as Thomson® believes), or written
in the fourteenth century, (as Cowley maintains), or again
& century later, (as Heidenbaﬁﬁ, fcllowed by Eilgenfeld
arguec). Cowley, Eeidenham, and Hilgenfeld agree that it
wag written by Abisha ben Pinhas, but Cowley believes that
he died ir 778 A.E. (or A.DP. 1376) while Heidenham and
Hilgenfeld put his death in the fifteentk century. Of course
s hymn of this nature would embody a much earlier o;al tradi-
tion, whatever mey be the actuel date of its composition.
Certainly tre hymn's value, in assisting scholars to deter-
mine Semaritan eschatological tesshing, cannot be denied.

The writer will now give the relevant portions of

14, Cowley, op. cit., p. 161f,
25. B. He. Thomson, Op., cit., p. 194.

u. Heidenhsm, Die Ssmaritanische Iiturgie, p. 85,as
quoted by Hilgenfeld in Zeitschrift fir wissonschaftliche

Theologie, 37th year, 2nd part, p. 253.
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this hymr which formed part of the Samaritan service for

the Day of Atonement. ¥e gquotes from the translation by

Merx and Filgenfeld, as amended by Cowleyl. "My word shall
instruct thee in the memorial of the Taheb and hie govern-
ment, When he 1s born in peace, his majesty shall shirne forth
in the heavene and the earth, and his star in the midst of
its heavens. When this Taheb groweth up his righteousness
(note, or triumph) shall be revealsd., The Iord shall call
him and teach him his laws. He shall give him a seripture
and clothe him with proghecyes..The nations and the uncircum-
ceiged shall say each to his people: 'All that we (trusted)
in is false, and this is he whcse teaching is the truth:
erise now, let us go to him, that we may enter under the
shadow of his beams®, They chall come and believe ip him,
and in Moses &nd his law. The Jews also shall say: 'Let

us come to his tesching. Curged be Ezre and his words which
he wrote ir hig wickedness., Mount Gerizim is holy: there

is none ite like smong the mountains. There the Taheb shall
rejcice ard answer in his heart of wisdom: 'Blessed be Israel
with his seed! There is norne like him among the peoples'.
Ohi thet mine eye had seer this Tebeb and his majestyd Peace
from me be upon him! May he attain unto his prophecy! May
he enter into hie camp! !May he come unto his victory! May

he overshadow his habitation! Pesce be upon him! until his

L. Comley,  Ops eit., p. 162ff,
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entering into his house! Peace he upon him! and upon his
fathers, the pure from whom he shall arise and receive his
gifte. The peacs of God he upon Moses, son of Amram, and
his prayers: who revealed to us in his book thic wystery
and the secrets of it, He who says' is there any prophet
like to Meses?' shall see what is his (the Taheb's) great-
ness,"

Ir o footrote comment on this last sentence, Cowlayl
peints out that the words "He who saya" refer to "every true
believer”, namely, "everyone who utters this the Samaritan
confassion of faith.” He allows that the translation of
Merx and Hilgenfeld "the pnrophet is like Moses" may be
gccapted instead of "ig there any prophet like to Moses?"

Ee furtker commentg: "That it is a general description of
the orthodox may be judged from the fact that the phrase
is & quotation from the Durrana....whore the earliest MS
(Taticanus) hes X 1) T .
The idea that the Prophet is to be "like unto Moses"
g of course based on the promise inm Deut. 18:15-18 which
21so forms part of the tenth commandment in their Decalogue.

Sometimes the words of Moses,"a prophet like me",
were taken to mean that, Moses himself would return; at
other timres it was believed that one of his brethren, i.e.

a Tevite, wag meant, The Taheb could only be a man from the

14, Cowley, Op. cit., p. 164, n.1.
“M. Heidenham, ope ocit., pe 144, No.XL.
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tribe of Tevi, to which Moses belonged. The Samaritans
cited the Testamernt of the Twelve Patriarche (Teste. Levi
18:2ff) as evidence that the future ruler will come from
the Levites,

"The beginning of the uame o0f the prophet who will
arise will be M', This Samaritan teachlng to which they
rafer in the Ccrrespondeneel, was token as evidence that
Moses himself, whose perfection nc one could equal, would
returrn sg the Tahet. GCagter points out that this belief
belongs to one of four cycles of legends which the Samari-
tarns hold, the aycle of "the return of the lost hero". He
comments as follows: "The Taheb is described so that in
him ore can easily recognize loses Redivivus. MNoses cannot
reelly die but he is hidden away until the time destined for
his reappoaranos."z

"And there has not arisen a prophet since in Israel
1ike Moses, whom the Tord knew fasce to face." (Deut. 34:10).
This tribute to Mosges, in which the Samaritans read the future
"shall rot arise” instead of "has not risen"”, is linked by

them with the promise of Deuteronomy 18:15~18 as a reference

t0 Moses who will return at some future date to lead his

pesople. ‘The Palestiniam Targum, (as Gester® notes), inter-

lae seey, ov. eit., p. 209.

211, Gagter, The Asatir, The Samaritan Book of the 'Secrets

of Mogses', p. 103,

Sgi Caster, Samaritsn Oral law and Ancient Traditioms, I,
pl 22 .
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prets this verse (Deut. 34:10) in the same sense as the Samar-
itans. Hilganteldl argues as does Juynboll2 that the Taheb
is to be Moses himself since the words "a prophet like you"
(Deut. 18:18) are no hindrance to identifying the Taheb with
Moses redivivus in the same sense as John the Baptist is
"Elijah who is to come" (Matt. 17:10).

Cowley, however, objects on the grounds that "the idea
of a Taheb who is Moses and yet not Moses would be quite
beyond the powers of the Samaritan mind."® He further draws
attention to passages in the hymn, that argue against a
Taheb - Moses redivivus identification: "The ILord shall...
teach him his laws. He shall give him a Scripture.” But
why should Moses, the Absolute Prophet, need to be taught
God's law? From the statement, "They shall come and believe
in him[}ha Taheﬂ and in Moses and his law.", it is evident
that the writer thought of the Taheb and Moses as distinect
persons.

Also an "argumentum e silentio"” is cited by Cowley.
Marqah, a writer of the fourth century, A.D., in a treatise
on the death of Mbaoa4 makes no reference to his return as

Tahebs If this had been part of their belief, certainly

11A. Hilgenfeld, op. cit., noted by A. Cowley op. cit.,
Pe 165.

£p. G. H. Juynboll, Chronicon Samaritamum, p. 127, noted
by A. Cowley, op. cit., p. 165.

5A. Cowley, op. cit., p. 1657,

4von E. Munk, Des Samaritaners Margah Erz#hlung flber den Tad
Moses; noted by A. Uowley, Ope. Cit., p. 166
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the writer would not have overlooked this opportunity to
express it. Moses even says "After this day I shall never
more have dealings among you."

Thomsonl saw the belief in Moses' re-incarnation as
based on etymology, but observes that proof for such 2 view
is lacking. Thus the identification of the Taheb with Moses
Redivivus appears to break down.

And yet it is evident that the idea of lMoses'return
did have a place in Samaritan tradition. What sense can bhe
made of the two opposing views that the Taheb was to be Moses
come to life again and that he was to be a prophet "like
‘Moses"?

The writer believes that these two concepts were
originally separate and distinct; but in the evolution of
Samaritan Messianic expectation they came to be united in
one person, 80 that the "Prophet like Moses" is to be loses
himself,? Scholars, overlooking this fact, argue for one
or the other. In this way their confusion may be resolved.

Herx5 believed that the Samaritans looked for the
return of either Moses o Joshua. As a candidate for the
title "prophet like unto Moses" from the Samaritans Joshua
is unlikely. Bishop Eulogius appears to be the sole supporter

of this view; he states that some of the Samaritans expected

lJ. E. Ho Thomson, op. cit., p. 194.
20f. H. M. Teeple, Ops cit., p. 101,

®Ein samaritanisches Fragment tlber den Ta'eb oder Messias,
noted by A. Cowley, op. cit., p. 165,
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the Messiah to be Joshua, son of Hun.l However, no proof
of this claim has come as yet from Samaritan sources.
Inasmuch as Moses was the Absolute Prophet to whom
no prophet could be egual and also since the Taheb was to
be a prophet, it follows that the expected deliverer will
be inferior to Moses., The Taheb ie simply a mortal man, a
human being, "an inferior replica of that Absolute Prophet™"
[kosaé].z
As the hymn3 proclaims, a star in the heavens will
announce his birth. To prove that he is the chosen Prophet
he will carry the Rod, sometimes called "the blossoming rod
of Aaron",% sometimes described as "the wonder~-working Rod
of Moses"® and sometimes simply the "Rod of Miracles".®
Following his life, (the writer will presently deal
more fully with the purpose and accomplishments of his life),
the Taheb dies, as a further indication of his humanity. He
is to be buried among the pure ones at the foot of the Holy

Mountain, Mount Garizim, in a place called Maarbarta, and

1Photius, Biblotheca, 1591, vol. 883; noted by J« A. Mont-
gomery, op. cit., p. 245, n.162.

2J. A, Montgomery, op. cit., pe. 225.

3¢f. above P. 64,

4M. Gaster, op. cit., p. 270.

SM. Gaster, The Asatir, p. 98,

M. Gaster, ibid, p. 51, (noting Asatir XII, 24).
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over his grave the star which had arisen at his birth will
shine continually.

There is disagreement as to whether the length of
the Taheb's 1ife will be 120 or 110 years. Thosel wishing
to stress the similarity with Moses argue that he will live
to the age of 120, as did Moses. Others® desiring to
emphasize the Taheb's inferiority to Moses, say that he will
die after 110 years. At this point it might be tempting to
argue that since Joshua lived 110 years this tradition points
to a belief in his return. However, in the absence of |
further evidence® from the Samaritan sources, this line of
argument caennot be substantiated. This difference concerning
the length of the Taheb's 1life may well indicate two formerly
independent traditions.

Concerning the Taheb's function, Gaster? writes that
it would probably be exactly the same as Moses' had been.
Before rushing to the conclusion, therefore, that the Tahebd
will be primarily a Law~giver, it must be remembered that for
the Samaritans, Moses' greatness consisted in being the
prophet par excellenc .5 Hence, while the kingly and priestly
aspects are not lacking in the Samaritan Messianic hope, the

1a, Gaster, Samaritan Orel Law and Ancient Traditions, T,
Pr. 226, 272.

2J, B, H. Thomson, ops cit., p. 194; both Cowley op

* e ° T ° Y OPe. cit.
pe 170, and Mbntgomary: 0%. c ﬁ.: Pe 249:rofer to Petermann ’
Reisen I, 284; J. W, Nutt, op. cit., p. 71.

3Exoapt perhaps Thomson's (op. cit., p. 193) reference to
the Taheb's conquering of seven nations, as Joshua had also done,.

4)M, Gaster, op. cit., p. 227.
S5cf. above p. 57.
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prophet-motif is given pre-eminence.

In the Ludolf letterl (III), the Semaritan priests
give a summary statement of the Taheb's function: "Our
teachers have said...that this prophet shall arise, that
all people shall submit to him and believe in him and in the
Taw and Mount Garizim: that the religion of Moses, son of
Amram, will then appear in glory..."2 This quotation makes
explicit their belief that all nations will make submission
to the Taheb; they interpretfed this to mean that all would
be converted to Samaritanism.3 Thomson? holds that in this
connection the Taheb will re-unite Judah and Ephraim and
eonquer seven nations,

As well as bringing political supremacy for the
Samaritans, the Tsheb's primary function will be to restore
them to the Lost Covenant relationship with Yshweh® and
thus bring spiritual restorationm.

Alongside this emphasis on the "Restorer's" conquering

1880 Pe 576

2ae Sacy, Ope cit., p. 209,

3A. Edersheim, The Life and Times of Jesus The Messiah,
I, p. 403, n.1; ef, J. Grimm, Die Samariter und ihre Stellung

in der Weltgeschichte, p. 99.
4J. E. H. Thomson, op. cit., p. 193f.

SMhis must be what Gaster,(op. cit., p. 271),means by
"restoring to divine favour".
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feats, must be placed the Semaritan's claim that the Taheb
will not use weapons or ergage in military enterprises, but
will simply establich a kingdom in & peaceful manner.l

The references to "submission” must be taken with
thoce of "establishing the Law", The important part of
submitting to Ssmaritanism is that all nations will come
to acknowledge that the Torah, as the Samaritans have
preserved it, is the True lew. The Tgheb will not give new
Law in the sense that Moses d4id; rather he will "bring to
the world the message 0f the divine truth enshrined in the
Law".%2 This discovery would take place at Mt.Garizim, At
thst "Holy Mourtain", the Tablets of the Iaw, (either the
7en Commandments or the whole Torsh), would be found and
would vindicate the Ssmaritan claim tc possess the uncor-
rupted Lew, Alsc to he discovered would be the sacred vessels
of the Temple, believed to have been hidden by the High
Priest.? These discoveries would prove that the Taheb was
the True Restorer,

For the Samaritans, Mount Garizim is holy., According
to them, it was the place upon which the first altar of
God for the twelve ftribes was built, This view, reflected
in the New Testament (John 4:20), is found in their Pentateuch

at Deut, 27:4, where they read "Garizim" instead of "y n
Bbal",

1y, Gsster, ope. cit., ». 254,
21bid., p. 272
5Joaephns. Ant. XVIII. iv, 1l12. According to the Samariten

book of Joseph, chap.42, the High Priest Usi hid them 261 years
after their entry into Ganaan; noted by Nutt, op. cit., p. 20,1m. 2,
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It is generally acknowledged that this was a deliberate
falsification of the Biblical text.

As has been suggestedl. the Taheb's reign is to be
temporsry; after heving lived 110 (possibly 120) years he
would die until the time of the genersl resurrection. It
follows from this that the kingdom which he establishes,
"the second kingdom", is only a human kingdom, having no
real eschatological significance.

In this connection must be taken seriously the claim
by Gaster that, "there is no connection between thq Taheb
and the Day of Judgment.”2 This latter would ocour Jjust
before the general resurrection, at which time the world
would come to an end.

Thus the Samaritsn Taheb is a messiah in the sense
that he brought deliversnce, but he is not a divine being as
he tends tc be in the developed Jewish "technical™ sense of
"Messiah",

Ags to the time of the Taheb's appearance no little
uncertainty is reflected. Gaster points out four?d cycles
of legends, as found in the Asatir, the Taheb belonging to
that of the coming to life again of the lost hero.

ls#, above pe 70,

M, Gaster, op. cit., p. 256.

. Gaster, The Asetir p. 99ff,, cf. above p. 66, The
four cycles are: (&) <the legends of the Universal King; (b)
the legends of the exposed child-hero; (e¢) the return of the
lost hero; and (d) the Antichrist legend.
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Concerning his appearing, ab Zehuka wrote in 1859 "no
one knows his coming but Jehovah".l The Samaritans expected
the Taheb at the beginning of the seventh millenium of the
worlds history.z The confusion comes from attempts to reckon
just when this will ba. M‘ontgomory3 tells of a letter from
the Samaritans, mailed in 1808, but dated by them "since the
oreation 6246 years". In 1811 Sulaneh stated: It is a
graat mystery with regard to Hattaheb who is to come and who
will manifest his spirit: happy shall we be when he arrivea."4
Petermann visited Nablus in 1853 and found the Samari tans
expecting the Taheb's advent in five years. In 1860 he wrote:
"The appesarance of the Messiah is to take place 6,000 years
after the creation and these have just elapsed; consequently
ke now, though all unconsciously is going about upon oarth."5
On his visit to Semaris in 1860, Dr., Mi11s® questioned them
on the date of the Tsheb's appearance and they postponed it
to 1910, At present the Samaritans appear to be more reti-
cent on the matter; probably they have reverted to the pre-

vioug view that God slone kmows when the Taheb will come,

lQuoted by Eichorn, Repertorium,XIII 266,noted by Futt,
CPe 01t0, Pe 71. NeZe

2Acoording to Nutt, (ibid, n.4), this is borrowed from
the Jews; of. Bab 'Ahoda Zara, 9a.

%J. A. Montgomery, op. c¢it., p. 242.

4do Sacy, op. cit., p. 122,

SNoted by Montgomery, Op. cit., pe 242, Reisen, I, p. 283.
Noted by J. E. E. Thomson, op. cit., p. 196.
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Such then was the nature of the Prophet expected by
the Sameritens. Even to-day, the hope for "a prophet like
Moses™ gtill persiste among this gradually decreasing group

of Samaritans at Nabluse



CHAPTER III

JESUS AS A PROPHET

One of the popular estimates of Jesus was that he
was " TTPoc#;]qu L 55 Tlov ﬂpocpqﬁiw". In many respects
Jesus stood in the line of 01d Testament prophets and yet
Jesus was "more than a prophet". Against the background of
the expectations of a prophet in the Judaism and Samaritanism
of the New Testament period, consideration must be given to
the characteristics which are common both to 0ld Testament
prophets and to Jesus, and to the references in the Script-
ures where Jesus is called ‘fo::od)ri TS .

C. Ho Dodd! has made a valuable study of the similari-
ties between Jesus and the former prophets. These may be
classed under three headings: external; teaching; and per-

sonal traits.

I. EXTERNAL SIMILARITIES
(a) Authority. Jesus proclaimed his message with
absolute authority reminiscent of the prophetic "Thus saith
the Lord", Barrett® has drawn attention to the "particularly

1
C. H, Dodd, "Jesus as Teacher and Prophet" Mysterium
Christi, pp. 53-66. '

gic. K. Barrett, The Holy Spirit snd The Gospel Traditiom,
P °




"

authoritative nature™ of certain classes of Jesus' sayings,
citing Harnack in support of his view: "Undoubtedly there
is in this 'I am come', whatever it may mean, something

authoritative and final. There is in it the consciousness

of a divine mission, and indeed it is interchangeable with
the expression, 'I was sent'".1 Barrett® further mentions
Windisuhs, who notes the sayings introduced by the formula
" fkﬁx%u héau; G}ATV ",4 and Bnltmann? who points to
the "Ich-Worte" of Jesus, both of which similarly emphasize
his personal authority.
B, F. Westcott has written that the central idea of the
word TTFC)¢V{T n S is that of the "authoritative announce-

6 Davies, however, reminds us of

ment of the will of God".
one important difference in Jesus' authority; His was not
the derived authority of the prophets. "Jesus' authﬁrity
appears to have been that of one who was within the King-

dom, an expert in the will of God."7

1. Harnack, Zeitschrift filr Theologie und Kirche (1912),
Pe 28.

2idem.

3y, Windisch, Jesus und der Geist nach synoptischer
Ueberlieferung, p. 228, n.z2.

45f. D. Daube, "The Question Of Form In Matthew - III =
Amen", JTS XIV, 61944, p. 27£f.

5R. Bultmann, Die Geschichte der Synoptischen Tradition,
pPre 161-175.

6B. F. Westcott, The Gospel According To St. John, p. 155.

7?. E., Davies, "Jesus and The Role of the Prophet", JBL,
IXIV, 1945, p. 251,
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(b) Vision and Audition. The great 01d Testament

prophets recount how in a visionl God had called them into
His service. (e.g. Isa. 6:1-8). Jesus at his Baptism,
and again, at the time of the Transfiguration, heard the
voice of his Father; it indicated the special relationship
which existed between God and Christ, and sent Jesus forth
on his appointed mission, with the assurance that he had
his Father;a approval and support.

(e¢) Ability To Predict. The ability to predict was

one of the required credentials of a prophet. Although
Westcott believed prediction of the future was an "accident
of the prophet's office"?, Higgins®, following A. Guillaume?,
more correctly sees it as one of the distinctive character-
istics of the Hebrew prophets. Jesus' prediction of the
destruction of the Temple, (Matt. 23:38; Iuke 13:35;

Mark 13:2, 14:58) and the Lucan version (13:1-5) of the
warning about the sword of Rome, and the collapse of the
towers of Jerusalem cannot be explained away by the radical

critics as yaticinia ex eventu, read back into the tradition.

(d) Symbolic Actions. The 01d Testament prophets

performed symbolic actions. For example, Jeremiah wore a

;cf. A. J. B. Higgins, "Jesus as Prophet", ET, IVII, 1945 -6,
Po 2 3.

230 F. waﬂtcott, OPe Gito, Pe 155.
3Ao Je Be Higgins. OpP. cit., P. 292,

\. Guillaume, Prophecy and Divination, p. 111l.
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yoke to signify the subjugation of the nations to Babylon
(Jer. 28:14) and Ezekiel shaved himself with a sword, treat-
ing the hair in peculiar ways to signify the fortunes of
his people after the Babylonian conquest (Ezek. 5:1ff).

H. Wheeler Robinson in his essay on Prophetic Symbolism
writes: "They [symbolic actioﬁg]are not simply dramatic
illustrations of a rather feeble kind; they are partial
realizations of that which is to come, and to its coming,
they themselves will contribute in their own degree. Their
complete fulfilment may bring the greatest grief to the
prophet, as it did to Jeremiah; yet it is the will of
Yahweh, and he must both declare and further that will by

every means in his power.... Any theory of prophetic symbol-
ism which fails to do Jjustice to its realistic element must
be rejected.” !

Jesus too performed symbolic actions.® His choice of
twelve disciples was one example. (Lk. 22:30; Matt. 19:18)
The same may be said of His entry into Jerusalem. (Mk. 11:1-11;
Matt. 21:1-10; ILk. 19:29-38)., Also, there is symbolic meaning
in the feetwashing (John. 13:1ff,), the cursing of the fig
tree? (Matt. 21:18, 19; Mk. 11:12-14), and possibly in the

1§, W. Robinson, "Essay on Prophetic Symbolism", 014 Test-
ament Essays, p. 10, p. 12,

20f, A. J. B. Higgins, op. cit., p. 293.

3¢, E. B, Cranfield, The Gospel According to St. Mark,
Pe 356; in support of nis view he cites Viotor of Antiooh who
saw the withering of the fig tree as an "acted parable" in
which Jesus set forth the Jjudgment that was about to fall on
Jerusalem.
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cleansing of the Temple (Matt. 21:12-13; Mk. 11:15-17).
Furthermore, when Jesus broke bread and took the cup, saying,
in turn, "This is my Body", "This is my Blood", he was
performing symbolic actionm.

(e) Pneumatic Possession. This was a further outward

1 cites ILuke 10:21

characteristic of the prophets. Taylor
as evidence, that Jesus shared the prophets' ecstasy - Jesus

"rejoiced in spirit" - and Barrett agrees that this "at once

brings to mind the nature of prophetic apeech".2 In spite
of his reticence on the general subject of the Holy Spirit,
and the fact that the main body of Jesus' reported words
indicate no ecstatic frenzy, yet Jesus did behave as a
Spirit-filled prophet spesking the Word of God,.

(£) Miracles. Davidson®

the external criteria of true prophecy was the performance

points out that asuother of

of miracles. As a miracle-worker, Jesus resembles the 01l1d
Testament prophets, in that, for both, the miracles were
manifestations of the divine power. However, Jesus "went
beyond the exercise of mere skill in healing; he was a

miraculous physician.“4

1y, Taylor, The Names of Jesus, p. 15.

2¢, K. Barrett, op. cit., p. 95; ef. ibid, p. 102.

3. B. Davidsen, "Prophecy and Prophets’, HDB, IV, p. 117;
cfs R. Otto, The Kingdom of God and The Son_ of Man, p. 355%;
and C., X, Barrett, op. cit., p. 114,

4R, Otto, op. cit., pe 356.
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(g) Suffering. sSuffering and martyrdom were the lot
of the prophets of the 01d Testament; while Jesus' crucifixion
was much more than the putting to death of a prophet of God,
it certainly was no less than that. As Fuller observes:
"Certainly martyrdom wss widely associated with the prophetic
vcoatiou“.l Jesus said: "1t cannot be that a prophet perish
out of Jerusalem." (ILuke., 13:33), and by this he was suggesting
that it was partly as a prophet that he was to die.

Thus there were these external similarities between
Jesus and the 01d Testament prophets. In addition, the
teaching of both, often strikes essentially the same note.

II. SIMILARITIES IN TEACHING
(a) Ageinst "mechanical” religion. In keeping with the

great prophets, Jesus reacted against the formalism and
mechanical nature of their ritualistic religion.2 He appeals

to Igaish (Mk. 7:6), Hosea (Matt. 9:13, 12:6), Deutero-Isaish

and Jeremiah (Mk. 11:17). Thus Jesus' ethical teaching was
raised above the mere casuistical observance of the Law, to

the plane of moral instinct.
(b) Eschatology. In eschatological outlook, Jesus shared

much with the prophets. As Amos, Isaiah, and Jeremiah saw

;R. H. Fuller, The Mission and Achievement of Jesus, p. 63;
he cites Mark 12:4f, and parallels; Matt. 22:6; 23:30f. and
parallels; 23:37 and perellels; snd J. Jeremias TWNT, Yy p.171.

23, H. Hooke, Prophets and Priests, of. P. E. Davies,
OPDe cig_.. Pe 251.
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the "Day of the Lord" as being darkmess and not light, so
Jesus dissociated himself from the popular hopes of his
fellow Jews. As Gressman’ maintains, the prophets tended
to take the fantastic eschatological conceptions of their
time, (based on primitive mythology), and reinterpret them
rationslly in terms of political and historical realities
(the menace of Assyris and Babylon); the same method of
interpretation may be traced in the reference to the Roman
menace in the prophecies of Jesus.

(e¢) God's Rule. Jesus' proclamastion of the "Kingdom
of God" is reminiscent of the prophetic stress on the fact
that God was Lord of heaven and earth (e.g. Isa. 6:1-5),
and that His rule would be vindicated in spite of the
seeming power of evil,

(d) Repentance. Furthermore, Jesus' stress on repen-
tance ( n¢7«vociTe ) echoes the prophets® 11w .
Both wished to bring the people to a decision by setting
before them "the momentous issue between good and evil.“2

(e) Poetice In addition to these similarities in

teaching with respect to content, there was also an observable

lﬂ. Gressman, Ursprung der 1Bra011tiaoh-iﬁdiacher Eseha-
tologie, noted by C. H. Dodd, Ope cit., ps 6l. =

20, H. Dodd, ope. cit., p. 62.
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formal resemblance, C. F. Burneyl has shown in detail the
poetical charscter of many of Jesus' utterances, reminis-
cent of the orscles of the 0ld Testament prophets.

Besides these external and didactic similarities, the
affinity of Jesus with the 0ld Testament prophets may be seen

in various personal traits.

ITI, SIMIIARITIES IN PERSONAL TRAITS
(a) Calling. Tike the prophets, Jesus was koenly
aware of his special c¢alling or designation. He was very
conscious of being sent by God (Mk. 9:37, Mt. 15:24: cf. Iss.
6:8), He believed that he was fulfilling & destiny laid
upon Him by the divine will. (ZIk. 12:50; Mk. 8:31- S, ,
and Mk. 14:36 - his Gethsemane prayer).

(b) Intimate Communion. His prophetic vosation suggests

that Jesus received divine revelations in intimate communion.
(cf. Jer. 1:5, 9:24, Amos 3:7). Jesus knows God and is kmown
by Him snd receives all his teaching from God. (Mt. 11:27,

-I_k:_‘ 10: 22).
(¢) Representative of God. Thus, like the prophets,

Jesus represents God; lack of obedience to him, implies the

rejection of God (Mk., 9:37; cf. I. Sam. 7:7, Ezek. 33:30-33),

/

1¢. F. Burney, The Poetry of Our Tord., / |
[,
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(d) Mission to Israel. Jesus shared with the 014

Testament prophets & sense of particular mission to Israel.
That Jesus was sent only to "the lost sheep of the house

of Israel" (Mt. 15:24) is an overstatement, but it does
indicate priorities. The choice of twelve disciples to sit
upon thrones judging the twelve tribes of Israel (ILk. 22:30;
Mt. 19:28), as well as the events and sayings of his journey
to Jeruslaem, imply his intention to appeal to the nation

at its political and religious centre. The parable of the
vineyard (Mk. 12:1-12, Matt. 23:34-36; Ik. 11:49-51) represents
this appeal as the climax of a historic series of prophetic
appeals., When it failed Jesus, in true prophetic fashionm,
pronounced doom on the Temple and Jerusalem, and, like
Isaish (B:l&-latjsot apart his disciples as the "remmant".
The Iast Supper.with his mention of the "Covenant", may be
regarded as the inauguartion of a New Israel.

(e) Fulfilling the Word of God., Iike the prophets,

Jesus thought of himself as not merely declaring the word

of God, but also playing a part in its fulfilment; he

believed that, under God's Providence, his ministry had

actual consequences in history. In particular, Jesus believed
that his death was of greatv significance. He foretells it
not as an accident but as an "eschatological"” event in God's

plans, whereby God's glory is revealed in the salvation of man.
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(£f) Personal Religion. Farthermore, in his personal

religion, Jesus stands in the succession of prophets, though
greatly surpassing them., Direct and personal communion with
God, led to a serene, but ready aceeptance of His will, even
to the extent of suffering. Jesus' prayer in Gethsemans,
"re-agsserting faith in the boundless power of God, craving
help in desperate need, and rising to unreserved acceptance
of His will, represents the ideal tc which all prayer of

the prophetic type tenda.“l

(g) Reticence to call selves "Prophet". According to

Barrett,® true prophete do not refer to themselves as "prophets",
Against rasoherz, who holds that Jesus 4id announce himeelf
as a prophet, Barrett4 points out that only twioe5 did Jesus
refer to himself as a prophet and then only indireetly. MNark
6:4 (and parallels) is too proverbial for great weight to
be placed upon it; Iuke. 13:33 is also proverbial but in this
passage Jesus does speak indirectly of himself as a prophet.
However, this one, (0r possible two) exceptioﬁ? does not
reverse the claim that Jesus never plainly speaks of himself
as a prophet.

While Jesus was a prophet he does not merely revive

prophecy, he "fulfils" it; He is "more tham a prophet”.

10. He Dodd, ope cit., p. 65.

2. K. Barrett, op. cit., p. 99.

%5, Pascher, TIPOYHTHZ, p. 173£f.

40, K. Barrett, ops oit., p. 97.

SMark 6:4 (Matt. 15:57; Ik. 4:24; of, John 4:44) and Luke

13: 33; for fuller discussion of Mark 6:4 (and parallels) and
Iuke 13:33 o¢f. below pp.86 £fy pp.ll4f.
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"Thus, while the content of the prophetic message is present
in the teaching of Jesus, it is present in a form which
passes from anticipation to realization."l
However, this discussion of the ways in which Jesus
was simply a great Jewish prophet, leads to the places in
the New Testament where the term T”90<#;ang is actually

spplied to Jesus or suggested by the context,

NEW TESTAMENT REFERENCES TQ JESUS AS PROPHET
The references must be divided into those which are
anar thous, calling Jesus Bimply A prophet, and those which
refer to him: as THEE Prophet. These passages are confined
to the Gospels and Acts. The writer will take the Gospel
passages in the order in whiceh they were written, but

comment on the parallels to Mark as they occur in the other

Synoptics.

"A" PROPHET
In Mark 6:4 (=Matt. 13:57=1k. 4:24; of. Jn. 4:44)
Jesus says, "A prophet is not without honour except in
his own country, and among his own kin, and in his own
house,"” Most commantatorsa, put this saying into the

category of proverb; F. C., Grant essentizlly egrees, although

10- He DOdd OPe Oito. Po 66.

%y, Taylor, e Gospel According to St. Mark, pe 301;
7. R. Bajor, The Ueiat o7 3% Mark, p. 31; J V. Bartlet, St.

Mark, jmhe con1 ; A« M. Buntar The Gos el
Agcordin 0 91 68; E. P, Gonld 5%, E§EE
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he more cautiously writes that it is "more or less proverbialm,l

Cranfield, however, does not feel that thie saying
can Jjustly be called a proverb, but adde that it is certainly
an "aphorism"., He continues: "While it is by uo means
equivalent to a direct application of the title 'prophet'
to himself, i1t perhaps does imply that he regarded the term
as expressing a certein measure of truth about himself" .2
Ba.r‘l:lot5 (comparing Jer. 11:24), Taylor‘ and Swot05 agree
that Jesus here implicitly accepts the title TTPocpﬁTr]S IS
Morison rightly observes that the word prophet here has
"no particular reference to prediction....Our Saviour was
only laying down a generic term for s specific purpose.
He might have employed a more generic term."6 Grant’ makes
a subtle distinotion by suggesting that Jesus does not claim
to be & prophet, but only compsres himself to one. Alexander
calls this saying a "familiar lesson of experience,...here

applied especially to prophets, either bLecause it had been

1F. Co. Grant, The Interpreter's Bible, vol., VII, St, Mark,
Pe 7284 Underlining mine.

20, Es Bs Cranfield, Ops oit., p. 196.
SJ. Ve Bartlet, 0P Git., Pe 188,
4v, Taylor, ops cit., pe 301,

%, B. swete, The Gospel According to St. Mk, p. 114;
however, he seems to suggest that Jesus is "the Prophet" by
citing Mark 6:15; 8:28; Matt. 21:11, 46; Iuke 24;19; John 4:19,
6:14, 7740, 9:17; Acts 3:82, 7:37.

lng. Morison, A Commentary on The Gospel According to Mark,
Pe .

7?. Ce Grant, o cit :
. Pe ey Pe 728; he feels this is true for
all of Mark. ’ ’ .
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actually verified in their experience more than that of
others, or because it was our ILord's prophetic ministry
and office which had been so contemptuously treated by his
countrymon.“l
This saying is found in the Oxyrymchus .aéJ,¢ .
discovered at the beginning of this century, in somewhat

expanded form:®

e > 2/ o
Ai&ir /qfous OUK STV 5£HT05
> = s > i
ﬂpo¢q TNy <V TH FﬁTﬁ;J; XUT O
\ —_ v
OUCS{ lcﬂr_FoS‘ TTolr€ (9{/90( 77‘5{0&5
5 / > 7
is; Tou5 diVquKOVT&; LuTov .

Ag the first part of this saying is found word for word
at Iuke 4:24, the writer will reserve discussion of it, for
the moment, except for noting that Batiffols calls the
Mercan (and Matthean) versions of this saying "sensible
varicnts".

In Matthew 13:57, and also in Luke 4:24 and John 4:44
the reference to kinsfolk is omitted. Cranfisld may well
be right in citing this as evidence for the priority of
Mark, since "{he tendency would be to omit something discred-

itable to Jesus' family“.4 Ag with the Marcan version, the

15, A, Alexander, ope cit., p. 145,

Zp, Batiffol, "Ies Togia Du Papyrus De PBhnesa" KRB, 1897,
pp. 501-543; of. A, M., Huntsr, ope 5it., p. 68, and M. R.
James, The Apocryphal Wew Testament, p. 27.

3p, Batiffol, ov. cit., pe. 510,
4C., E. B. Cranfield, op. cite., p. 197.
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majority of commentators® feel that Matt. 13:52 is a proverb.

A, B. Bruce aptly observes that it is a proverdb which is

not merely Jewish, but the common property of all mankind.
Fileon® and MoNeile® draw attention to the fact that

Jesus here accepts the popular estimation of his persom,

namely TTPc>¢rirq5 . Aquinas4 guotes Remigius's comment

on this verse: "He @baui]calla Himgelf a Prophet, as Moses

alsoc declares when he says "A Prophet shall God raise up unto

you of your brethren' (Deut. 18:15)."™ As Remigius seems to be
alone in linking the Deuteronomic promise to Matt. 13:57,
the validity of his claim 1s to be gquestionsd,

lp, V. Filson, The Gosvel According to St. Matthew (BITC),
;. 1687: Ae L, Willimms, The Gospel According %o St, Metthew,

Pulpit), Vol. II, p. 15; J. Morison, ommentar§ on_The

ospel According to Matthew, p. 265; P. A, Micklem, St.
Matthew, p. 147; M. W. Jacobus, Notes on the Gospels, lMatthew,
Pe ib2; M. Blend, Amnotations on the Gospel of St.aﬂszﬁew,
Pe 327; J. Calvin, Commentary on A Harmony of The Evangs=
li§Eé;_ﬁéﬁ&hﬁﬁ;_ﬁﬁz%_éﬁﬂ_zazs- Pe 21b6; Chrysostom; noted by J.
Calvin;Ae Barmes, 3t. Matthew, p. 180; Messrs. De Beausobre
and Lenfant, A New Version ¢f the Gospel According to St.

atthew, ps 32b; Lord Lyhteiton, ihe Four Gospels, Ste
» De 62; A, 3, Bruce, The Ezpogifor'gzgreeﬁ Testament,

ole L, Pe 205s

2F, V, Filson, op. cit., p. 167,

:A. He MoNeile, The Gospel According To St. Matthew,
Pe 207,

4q, Aguinas, Commentery on The Four Gospels Collested
Out of the Works Hf‘fﬁ&'ﬁé%ﬁE?a. Vol, 11, p. b2l.
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Campballl suggests that Jesus is mot accepted because
the people assumed him guilty of am impious usurpation in
assuming the character of a Prophet. Plummer, however,
believes that the author of Matthew probably 1nterrreted the
rejection of Jesus by His own people at Nazareth as a
"prophetic intimation of His rejectiom by the whole natiom at
Jerusalem".2 Goodwin oarries this further to say that this
rejection is "in reality, human experiemnce upon a large soale".5
The same point of view underlies the idea that Jesus was rejected
or matural primciples which belong to the carmal heart. Lange
agrees that this rejection of a prophet was a fact of experienmce,
but adds that it was "exculpatory im its gemeral bearing, but
condemnatory in its special application in this instance“.4

The ILucan parallel (Lk. 4:24) too is regarded as pro-
verbial,® Attention has already® beem drawn to the fact that
this saying occurs in expanded form in the Oxyrynchus papyri.

1G, Campbell, The Four Gospels, p. 416

2A. Plummer, Am Exegetioal Commentary Om The Gospel Accord-
ing To St. Matthew, p, 199

. Goodwin, A Commentary Om The Gospel Of St. Metthew, p. 2683
ef. M, W, Jacobus, op. cit., p. 162.

4;. P, lenge, A Theological and Homiletical Commentary Om
The Gospel 0f St. Matthew, Vol. 11, p. 46.

bA., B, Bruce, op. eit., p. 490%,; F. Godet, A Commentary Om
ghg Gospel of St. Lluke, Vol. I, p. 237; J. C. Ryle, St. luke,

ol. I, p. 124; H, D. M. Spence, St. luke, (Pulpit!. Vol. I, ps 90;
Lord Lytteltom, St. Iuke, p. 195; ¥, W. PFarrar, e Gospel
According to St. e: Cambridge Bible For Schoocls, p. EOB,
who says that this curious psgychological fac as its amalogy
in the worldly proverb that "No man is a hero to his valet" or
"Familiarity breeds contempth.

6

¢f, above, p. 88,
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£ in maintaining

Bultmannl follows Wendling and Preuschen
that the Oxyrynchus version underlies Luke 4:24 as well
as the narrative of Mark 6:1f. Dibelius® also regards the
Oxyrynchus form of the saying as original., It is far more
probable that the Oxyrynchus Logion depends upon Luke,
for, though less effective as a proverb, that form suits
the occasion of this narrative better than the Lucan.4
Lagranges agrees that the Oxyrynchus version is a gloss of
Tuke.

Montefiore® notes that Iuke 4:24 is out of place.
A reason for this might be that Luke added verse 24 becsuse
he did not want to omit anything which he found in Mark.
It must be agreed that it is placed in a better context
by Mark.

Plummer gives the following loose paraphrase of Jesus'

words: "But I am like the Prophets, not only in the treatment

1z. Bul tmann, op. cit., p. 15, noted by J. M. Creed, The
Gospel According to St. ke, p. 68.

2Wendling and Preuschen, ZNTW, XVII, 1916, pp. 33-48,
noted by J. M. Creed, op, cit., p. 68.

%M, Dibelius, The Message of Jesus Christ,pp. 14, 139,

noted by S. E. Johnson, Interpreter's Bible, Vol. VII,
Pe 425,

4cf. J. M. Creed, op. cit., p. 68.
/s
Su, J. Lagrange, Evangile Selon Saint Iue, p. 142.

6C. G, Montefiore, op. cit., p. 875
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which I receive from my own people, but also in my principles
of action."! He adds that Christ is here appealing to their
knowledge of Scripture, not to any facts outside the 0ld
Testament. Mbntefiorez. however, following up his view that
this passage is out of place, maintains that the emphasis
should be placed, not so much on the reception offered to
Jesus at Nazareth, as on the attitude of the Jews towards
Christ and Christianity.

The Johannine form of this saying - "a prophet has
no honour in his own country" (Jn. 4:44) - is taken as a
proverb by most commentators.® H. B. Rey’nolds4 more cautiously
qualifies his comment by writing that John 4:44 is a proverb,
or "a part, at least, of a proverb"”. Calvin5

this proverb probably arose because of the ill-treatment

observes that

1A, Plummer, A Critical and Exegetical Commentary On The
Gospel According tTo St. luke, p. 12

“C. G. Montefiore, op. cit., pe 875

%G, H. C. Macgregor, The Gospel of Johnm, p. 118; G. Reith,
The Gospel According to St. John, p. 64; C. K. Barrett, The
Gospel According to St. John, p. 206; M. Dods, The Gospel of
St. Johnm  Expositor's Greek Testament, Vol. I, p. 752;
8, (ed

E. C. Hoskyn |, F. N. Davey), The Fourth Gospel, Vol. I.,

pe 277; J. Calvin, Commentary On The Gospel According To
John, p. 177; J. C. Ryle, %;positorx ?houghts On_The Gospels,
St. John, Vol I., p. 259; W, F. Howard, e Interpreter’'s
Bible, Vol. VIII, p. 535, who points out that the Oxyrynchus
Papyrus quotes this proverb in expanded form.

1:2' B. Reynolds, The Gospel of St. Johnm,(Pulpit), Vol. I,
P .

%J. Calvin, op. cit., p. 177; cf. G. Reith, op. cit.,
Pe 71
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which they received by their own nation; more specifically
he traces the origin to familiarity and Jjealousy. Certainly
Jewish history vividly illustrates this truth which Jesus
uttered. Judea was the country of the prophets, but the Jews
accorded them very little honour .1
From this discussion of Mark 6:4, Matt. 13:57, Luke 4:24
and John 4:44 the conclusion may be drawn that Jesus here
indirectly accepts the title "prophet", but the strong
proverbial flavour of his words precludes any definite meaning
being attached to them.
The next reference comes at Mark 6:15 where there
appears one of the "oldest explanations of the puzzle of
Jesus' person and work".2 Some say3 that he is "John the
Baptist", others that he is "Eli jah"; and others that he
is "a prophet (or) like one of the prophets of o0ld". It
is significant that among these popular opinions there is
no suggestion that he is Mleasiah.4
There is one major textual problem in connection with
the last part of this '&raB:WP0¢6Tq5@%Tud[%)éj {?5 TWY TpodqToV

Two minor points relate first to the <coviv after

17, Aquinas, op. cit., Vol. VI, p. 162 (Origen).
20, Cullmann, The Christology of The New Testament, p. 31.

31t is disputed whether it should read Eleaav with
- >/
BW it, tAcjyooav with D,or A€ }¢Y  with

SACO AP B vg¥ sy® P¢ sa bo ; of. A. Huck, S¥§02818 of the

First Three Gospels, p. 84; He. A. Guy, The OTigin o 8 Cospel
of Mark, p. 2b, says it should be ¢Acycv while A. W. F. Blunt,
The Gospel According to St. Mark, (Claremdom), p. 179, says {Ac,..
makes "better aonsoﬁ. J

4Schniaw1nd, noted by C. E. B. Cranfield, op. cit., p. 207;
cf. 0, Cullmann, op. cit., p. 31,




TTFC>¢>4'T‘W ( , which is omitted by Tisch., Treg., WH., RV.,
~,B¢, L,A, I, 28, 33, and 209 and secondly to the ) before

w¢ whieh is rejected by Tisch., Treg., WH., RV., » , ABCL,TT,
Mss. Lat.,Vet.,Vulg.,Mbmph.,Poah.l. The main question relates
to the remaining part. Most manuscripts read:?ch>¢v§rqj Y
{% Twv Tpod n Tov ("a prophet like one of the prophets"),
but the Western text, especially D reads simply "he is
one of the prophets"” (53 Twv nfo¢q1ﬂ3v ) Oullmannz,
citing as proof the parallels in Luke 9:8 and Mark 8:28,
argues that this passage is not a general assertion that
ancient prophecy is alive again, but rather the actual

identification of Jesus with one of the ancient prophets.

Furthermore, Cullmann suggests the lectio difficilior

argument: a copyist unaware of the former widespread
belief in the return of the Prophet, inserted the words
rrP°4“;T'1$ & to clarify a text which he could not
understand. Thus the reading in D is the more difficult omne
and therefore preferable.

On the other hand, according to Cranfield, the idea
that one of the 0ld prophets has returned to life is "not

the natural meaning of Mark's worda."5 Morison more bluntly

1E. P. Gould, A Critical and Exegetical Commentary On
The Gospel Aooording to 5t. Mark, p. 109.

20, Cullmenn, ops ¢it., p. 34f.; of. F. C. Grant, Inter-
preter's Bible, Vol. VII, p. 733 agrees citing the 0. L. and De.
ATso A. M, Hunter, Op. oit., pe 70f. does not agree explicitly
but suggests the same by writing that Jesus "must be one of

the 0ld prophets, perhaps Jeremish, (Matt. 16:14)",

3. E. B. Cranfield, Op.cit., p. 207.
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gstates: "a prophet! Like one of the prophets! Such is the

translation of the correct readigg.“l He goes on to suggest

that we have here a two-fold form of the reports, the one
that he was "a prophet", and the other that he was "like
one of the prophets" (redivivus).

A. B. BruceZ, Allen® and Montefiore? agree that Mark
did not mean that in Jesus one of the o0ld prophets had come
to life again. Branscomb quotes Montefiore's apt remark that

the estimation of Jesus, a prophet like one of the prophets,

"hit the mark most nearly. His freshness and originality,
his power and confidence, his assurasnce of direct divine
1nspiration5 are all points of resemblance hetween him and
them. Iike them 'he spoke with authority and not as the
scribes'"® Branscomb rightly observes that Montefiore could
also have mentioned the mighty deeds which Jesus performed,
and which reminded the pious of the miracles wrought by the

8

great prophets.! According to Swete®, Mark's meaning in

6:15 was that Jesus was on a level with the ancient prophets;

1J. Morison, Op. cit., pe. 162, underlining mine.

€A, B. Bruce, op. cite., pe 380.
%4, C. Allen, op. cit., p. 97.
4c. G. Montefiore, ops cit., p. 162.

Sof. A. Menzies, The Karliest Gospel, p. 138, "Jesus cer-
tainly was inspired - to preach to his own generation as the
prophets had to theirs."”

ér, Branscomb, The Gospel of Mark, p. 106; C. G. Montefiore,
OPe Oit-. De 16Z.

Totf, above, pp. 76=-86 for similarities between Jesus and
the prophets.

8H., B. Swete, The Gospel According to St. Mark, p. 121.
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as a comparison he cites the Septuagint version of Judg. 16:7,11.1
Campbell® makes the point that o) Tpo¢iT«: , when
used as in Mark 6:15 always meant the ancient prophets.
Allens,-Iange4, Bartlets, Haolears. Alexander?, Menzies®
and Turner? argue that Jesus was a prophet of the type
which had been dead for four hundred years, a successor
of the ancient recognized order of prophets. Gould is anxious
to maintain that the words "a prophet like one of the pro-
phets" mean more than that he was just an ordinary prophet in
distinction from the great prophet Elijah. "It is the likeness
to the 0ld prophets rather thean unlikeness to some special
one of them that is meant to be emphaaized.“io He also
believes that these different opinions concerning Jesus
were quite probably spoken at different times and brought
together here.
Few commentators see any reference in this verse (Mark

6:15) to the prophet promised by iMoses at Deut. 18:15-18,

>/ < _ e
1 COOpay W EI¢ Tuwv &VQ‘DHJTFLUV - "I shall be on
a par with ordinary men."

2G, Campbell, The Four Gospels, Vol. II, p. 475,
%W, C, Allsn, ope cit., p. 07, '

45, 2, Tange, Theological and Homiletical Commentary on
The Gospels of St, Matthew and St. MArkK, pe. 269.

57. V. Bartlet, op. cit., p. 193.
8¢. P, Maclear, ope cite., p. 97 quotes J. P. Tange, idem.
7J. A. Alexander, The Gospel According to St. Mark, p. 153,

SA. thZiOB, ODe Oito. Pe 138,
%, E. Turrer, The Gospel According to St. Mark, p. 32.

10g, P, Gould, op. cit., p. 109.
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Swetel says quite emphatically that the reference here is
pot to this prophet. Pseudo~Chrysostom®, however, believed
that the people meant the Deuteronomic promise and that
in this view they were entirely correct. He suggests that
because they feared openly to say "This is the Christ”,
they veiled their surmises by pointing to the authority of
Moses. Blunt® does not feel that the reference here is to
the Prophet of the end time, but rather to one who stands
in the succession of the great prophets. He does, however,
point to Deut. 18:18 as the basis for this expectation of
& prophet,

In Luke 9:8 (which corresponds to Mark 6:15) there is
8 clear-cut assertion "that one of the old prophets had
risen". The genera14 interpretation is that this refers to
an ancisnt prophet redivivus. Montefiore® agrees, but feels
thet Luke. perhaps misunderstood Mark 6:15. W. Manson takes
the view that in saying "that one of the 0ld prophets had
risen", Iuke was suggesting that "in Jesus the golden age

7

of prophecy had raTived".5 Along with Swete , who shares

1H. B. Swete, op. cit., p. 121; ef. C, E. B. Cranfield,
op. cit., p. 207.

29, Aquines, op. oit., Vol. III, p. 113.
%A, W, P, Blunt, The Gospel According to St. Mark, p. 180.

430 J, M. Creed, op. cit., p. 127; V. Taylor, Op. oit.
Pe 309; A. B. Bruce, Op. Cite, p. 380; M. J. Legrange, ODs
cit., p. 261.

5. G. Montefiore, op. cit., p. 914; cf. Wellhausen, Ein=
leitung, p. 45.

by. lianson, The Gospel of Iuke,(Moffatt), p. 102,

"H. B. Swete, 0p. ocite, pe 181.
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this interpretation, he points to Deut. 18:15 as its basis.
Farrarl also points to this Deuteronomic passage, and in
addition to Iuke 7:16 and Num. 24:7.

Godet® alone sees a Messianic reference here in Iuke
9:8, For him, the words "Elijah"™ or "one of the prophets”

4. however,

meant "The Messiah is at hand". Calvin® and Mensonm
draw attention to the fact that amidst these popular rumours
about Jesus, there is no suggestion of the Messish.

In interpreting this verse, Adeney5 roints to the
popular Jewish notion that souls sometimes returned to live

a second life on earth; this is challenged by 0lshausen®

whoe says that this doctrine of }m{Tgkijxtdﬁ‘@ or
MET N &'W/Q:71u¢xj cannot be used to explain the opinion
that one of the ancient prophets had re-appeared in Christ.
Rather, he believes that the Jews understood it in the sense
of actual resurrection.

What is to be made of these verses? The writer believes

that in Msxrk 6:15, the author meant that in Jesus a new
prophet had arisen of the type of the great prophets.

1F. W. Farrer, pp. cit., p. 181.

ZP, Godet, A Commentary Onm_ The Gospel of St. Iuke, Vol.
I, Pe 402.

33, Calvin, op. eit., St. Luke, Vol. II, p. 218.

4??. Manson, Op. ¢ it., p. 102,
Sy. F. Adeney, 5t. Iuke, (The Century Bible), p. 168.

6. Olshausen, 3iblical Commentary on the Gospels, 3t.
Inkﬂ, Vole II. Pe 216.
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Cullmann's auggestionl represents a possibility but it is
too conjectural to warrant a change from the traditional
and better attested text. As for Luke 9:8, it is difficult,
or more correctly, impossible to determine whether the author
wrote what he thought Mark meant or whether he deliberately
changed the text. However, the meaning is surely that, in
Jesus, one of the old prophets has actually returned to life.
The next reference to Jesus as rrpc>¢vﬁrq5 comes
at Mark 8:28 (=Matt. 16:14= Lk. 9:19). At Caesarea Philippi,
when Jesus asked his disciples, "Who do men say that I am?",
they told him, "John the Baptist; and others say Elijah;
and others one of the prophets”.
Macgregor® notes that, whereas in John Jesus is called
"the Prophet”, the Synoptists use the "vaguer phrase" =
"one of the prophets". ThLese "popular"™ opinions which the
disciples give are a reminder of those which had come to
Herod's ears.? fTurner? feels that they are repeated here

from Mark 6:15. Taylor®, however, while noting the similarity,

1§ae above p. 94, but D which Cullmann uses for Mk. 6:15
has ws v at Mk. 8:28, (A. Huck, op. cit., p. 97) as
does also it, vg. Thus Cullmann's argument breaks down.

2G. E. C. Macgregor, op. cit., p. 24.

3
At. Mk. 6:15; of. F. C. Grant, op. cit., p. 765 and C. G.
Montefiore, op. cit., pe 196. ' '

4c, H, Turner, op. cit., p. 40.
by, Taylor, op. cit., p. 376.
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does not feel that it is necessary to infer that the one
passage is merely an "echo"™ of the other.

The grammar of this verse is harsh. The words "John
the Baptist” are in the accusative while "one of the prophets”
is nominative.1 Various minor variants have been cited, but
ags they do not alter the meaning there is no need to give
them, but simply in passing to note their existence.”

Again as with Mark 6:15 and Luke 9:8, scholars are
divided as to whether "one of the prophets™ means a great
prophet returned to life or a new prophet, but of their

genre. The former view is taken by Alexanders. Hunter?

5 and perhaps Bartlet®, while the latter is

and Morison
maintained by Montefiore’. :BluntB simply states the alter-
natives and leaves it at that.

R, H. Lightfootg obéervea that all of these popular

opinions relate to roles of preparation, not of fulfilment

Ly, c. Allen, op. cit., p. 97; A. W. F. Blunt, op. cit.,
Pe 201,

2For more details see A. Huck, op., cit., p. 97.

3J. A. Alexander, op. cit., p. 272.

4). M. Hunter, op. cit., p. 88.

« Morison, op. cit., p. 228.

6J. V. Bartlet, op. cit., p. 248.

C. Go. Montefiore, op. cit., p. 196.

A, W, F. Blunt, op. cit., p. 201

°R. H. Lightfoot, The Gospel Message of St. Mark, p. 33f.
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and achievement. In other words, the highest popular estimate
of Jesus is that he is the forerunner of the Messiah, not

the Messiah himself.,l It is in this sense that Maclaren
speaks of the masses' "total misconception" of Jesus®, Taylor5
feels that it is remarkable, despite Mark 1:24, 34; 3:11, 5:7,
that popular opinion does not hold Jesus to be the Messiah.
According to Branscomb® many scholars believe that Jesus
thought of himself only as a prophet and not as the Messiah.
It is difficult to see how this view can be substantiated,
because the disciples, for whom Peter is the spokesman, go

on to say that they realize that Jesus was more than the
"prophet of Nazareth". He was that, but much more. Therefore
he does not deny the estimation: "Thou art the Christ”.

Guy®, writing about the "Repetitions™ in Mark, remarks
that the account reads as if Peter's words were the first
acknowledgement that Jesus' status was more than "one of
the prophets"”, yet they had already heard declarations
of Christ's greatness (Mark 1:24; 1:34; 3:11; 5:7). May
it not be that Mark wished to emphasize the uniqueness and

importance of these words: "Thou art the Christ"?

lJ. A, Alaxander, OP. Oita' Pe 222,

2A, B. Maclaren, Expositions of Holy Seriptures St. Mark,
Vol. I, p. 331,

3y, Taylor, op, cit., p. 376.
4H, Branscomb, The Gospel of Mark (Moffatt), p. 149.

5H. A. Guy, The Origin of The Gospel of Mark, p. 25f.
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The Mstthean version (Matt. 16:14) is the same as Mark
8:28, except that it adds "Jeremiah" as a popular view of Jesus,.

"Some say John the Baptist, others say Elijah, and others

2

Jeremiah or one of the prophets”. Macgragorl. Plummer®, and

Micklem® believe that Jeremiah here is possibly to be
identified with the Prophet (Deut. 18:15). Johnson* says
that Jeremiah is mentioned here, not because he is a great
Messianic figure, but bscause he is one of the greatest

of the prophets. According to Iightfoot®, in a Talmudic
treatise the book of Jeremiah was placed first of the
prophets after Kings. Nicholson® and Ryle” also note how
Jeremish is placed before the other prophets in the Jewish
csnon. ULagrange agrees that his inclusion is Jjustified "inm
conformity with the great importance which this prophet

had in Judaism“.a Swete adds a second possible reason for

16. H. C, M&cgregor. OPe cit., Pe 24.

2h, Plummer, An Exegetical Commentary On The Gospel
According to St. Matthew, p. 199,

3p. A. Micklem, St. Matthew, p. 165.

43. E. Johnson, op. cit., pe 449; cf., J. Morison, Com-
mentary On The Gospel According to Matthew, p. 301l.

5J. B. Lightfoot, commenting on Matt. 27:9,(Hor. Hebr.).
noted by A. Carr, op. cit., pe 210; of. Messrs. De Beausobre
and Lenfant, op. cit., p. 334; M. Bland, Annotations On
The Gospel of S5t, Matthew, p. 359; He B. Swete, Op, Cit.,
Pe 177

5. B. Nicholson, A NVew Commentary On The Gospel According
To Matthew, p. 149,

7J. Ce. Ryle, Canon of the 0ld Testament, p. 226, noted
by A. Plummer, op. cit., p. 22b.

8y, J. Lagrange, ﬁvangile Selon Saint Matthieu, p. 322,
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the opinion that Jesus is Jeremish, namely "the denunciatory
character cf one side of our Lord's teaching.“l
It was one of the Jewish traditions that Jeremiah
would appear with the lessiah to restore the ark of the
Covenant which he had hiddenm in a cave. Brnceg. Adama.5

5 and Jacobusﬁ relate this reference

Williams,4 Barmes
to him here (Matt. 16:14) to this expectation, making it
also suggest his appearance as the forerunner of the
Messiah,

Bruce draws attention to the use of ’oz/\’\Ol end
%H'i peol in this verse. Those who helieve that Jesus is
"Jeremiah or one 0of the prophets™ are called e5%£,901 .
as if to distinguish them not merely numerically (XA Moy ¥s
but generically. These do not connect Jesus in any way with
the Messiak, "but simply thought of Him as one in whom the

8

0ld prophetic charism had been revived."? Williams, Calvin?

1 (&}

He Bo Swete, Ope. cite., pe 177; cf. A. Edersheim, op. cit.
Yol. II, s 79 "I s Tooiuots, he (Bdershein) sdds it —=""
a vision of Jeremiah in & dream was supposed %o betoken
chagtisements, citing Berakhoth 57b, line 7 from top.

2&. B. Bruce, OPe cite, Pe 222,

%g, C. Adems, St. Matthew, p. 68.

« L, Willisms, op. cit., Vol. II, p. 132.
SA., Barnes, St. Mstthew, p. 147.

GM. W, Jacobus, Notes On_The Gospels, p. 167.

A. B. Bruce. Op. Cit.. Pe R223.
8A. T, Williams, op. cit., p. 133.

°J. Calvin, Commentery On A Hermony of the Evangelists,
Matthew, Vol. II, p. .
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and Hbyerl agree that none of these answers indicate that
Jesus was regarded as the Messiah. Iango.z however, believes
just the opposite, suggesting that by their calumnies his
enemies had "succeeded in lowering the popular estimate
concerning Jesus", so that the opinions are arranged here
in descending order of importance, the lowest being that
he was "one of the prophets”. Micklems. too, feels that
public opinion which had been inclined to aceclaim Jesus'
Messiahship, here has ebbed to regard him as a prophet,
recent or more ancient, redivivus. Filson, also, says that
though all four popular views identify Jesus as a prophet,
(which title he sccepts), nevertheless, Jesus "was conscious
of a unique role."4
Montefiore® believes that this verse points in the
same direction as Luke 9:19 which speaks of one of the
0ld prophets who has risen again®, =nd suggests that there
is a legend that Jeremiah too, like Elijah, had not died.
In this connection, Allen writes that the mention of
Jeremiah "shows acquaintance with the Jewish belief in the

poseibility of the appearance of the illustrious dead".7

Iyotea by J. Pe lange, Theological and Homiletical
Commentary On The CGospel Of St. Matthew, Vol., II, p. 115.

23, P, Lange, idom.

3p. A. Micklem, op. cit., p. 165.

4F, V. Filson, Op. cits., pe 185

5, G. Montefiore, op. cit., Vol. II, p. 663,
6of, Tord Lyttelton St. Matthew, p. 70.

"W. C. Allen, St. Matthew, (ICC), p. 175.
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Wataon,l however, aptly notes that the doctrine of the
transfigration of souls was held by the Pharisees;z while
they might have believed that the soul of John or Elijah
or Jeremiah or ome of the prophets had assumed the body of
our Lord, these opinions are popular views, held by people
at large, especially Galileans., Similarly he feels that
Rabbinical evidence, cited to explain the mention here of
Jeremiah, is unsatisfactory because this is a popular
opinion.

In ILuke (9;19) this verse reads as follows: "And they |
answered, 'John the Baptist; but others say, Elijah; and
others, that one of the 0ld prophets has risen.'" Here as
at Iuke 9:8, Iuke has the idea of a former prophet returned
to 1life where Mark (8:28) and Matthew (16:14) have simply
"one of the prophets”. Montafiores feels that, since the
words "...o0thers, that one of the o0ld prophets is risen again"
are wanting in the S5.3., and D reads as in Matthew, the
original meaning was probably merely "a prophet", not "a
resurrected prophet”". He does, however, observe that "a risen

b

prophet” makes a baetter paralleliam.4 Gilmour® and Creed®

feel that Iuke consciously changed and revised the reading

lR. Watson, An E%poaition 0f The Gospels O0f St. Matthew
and 5t. Mark, pe. 230f%.

zof. Josephus, War TI, viii . l4; of, also Jackson and Lake,
op. cit., I. p. 405%f., who suggest that Mark 8:28 is sugges-
tive 0of the belief in the re~incarnation of the righteous.

3¢, G, Montefiore, Op. oit., Vol. II, p. 915f.

4idem., Vol. I, p. 196.

53. M. Gilmour, The Interpreter's Bible, Vole. VIII, p. 168,

6J, M. Creed, ope. cit., p. 130,
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he found in Msrk. Olsheusent again arguee that the Jews
believed that one of the ancient prophets had actually come
to 1life sgain, and not in the sense of the transmigratiom
of the soul of one into the body of Jesus.

The similarifty to Inke 9:8 is very apparent; hers
there are the same popular surmises. Adeney® feels that v.19
is a repetition of v.8; Menson® more cautiously says that
fhay "coincids".

Lagrange* sees in this verse am identification by the
crowd between Jesus and "the Prophet"™, and suggests that
they want té salute him as Messiah. Perhaps Ragg5 is thinking
along the some lines when, in commenting on this veree,
he refers the readsr to John 1:19-21,

What nmay be concluded from Mark 8:28 and its parallels
(Matt. 16:14 and Iuke 9:19)? Jesus is here likened to a

great prophet, but nevertheless only A prophet; any suggestion
that he is THE (Messianic) Prophet, which a few commentators
find ir trese verses, is very obscure, and if intended,
certainly well veiled.

The fact that Jesus is believed to be Elijah returned
to earth indicates a somewhat widespread and distinct

anticipstion of the return of this prophet. However, commenting

152, above P. 98.

2y, P. Adeney, Op. cit., p. 161,

3. Menson, op. c¢it., p. 106. ,
4y, J. Tlagrange, évangn,a Selon Saint Iuc, p. 265.

61, Ragg, The Gospel According to St. Inke, p. 126.
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on Mark 8:28 Jackson and Lﬁkel point out that the suggestion
that Jesus was one of the prophets (this would inelude
Elijah) foum no place in later Christian thought.

From these verses (Mark 8:28 and parallels), Toaplo2

3 was not preva-

concludes that the belief in Moses' return
lent among the masses since the phrase "one of the prophets”
could hardly contain a veiled refsrence, to such a famous
personage. May it not be that Moses' return waes not mentioned
here because it was bound up with the return of Mosaic times,

particularly with freedom from foreigm domination, and the
erowds had no great hope that Jesus would be their leader

in effecting thie desired end?

But the Iransfiguration Story (Mg. 9:2ff; Matt., 17:1ff,;

Lk, 9:28ff) relates the appearance of Elijah and Moses.
According to Hoskyns, "it is clearly implied in the New
Testament that the two prophets, Moses and Elijah were associ-
ated in popular Jewish expectation with the advent of the
Massiah.“4 Sohoepes believes that these two are intended as

witnesses to the fact that Jesus is the Messiah, as d4id the

1Jackaon and Lake, I, op.cit., p. 405f.
Zp, M, Teeple, Op. cit., pe. 47.

%0n the basis of Ueut. 18:15-18 some expected lMoses to
return in the Messlanic Age; cof. above p. 42ff,

4E. Ce Hoskyng, The Fourth Cospel, I, . 17f.

oy, Schoeps, Theologie und Geschichte des Judenchristen-
tuns, p. 96.
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1 2

Church Father Filarius, Tertullian® believed that it was loses

and E1j jah who appesred besause Christ was replacing the

3

"Law and the Propheta” as authorities. Teeple™ believes

that Baoon'§4

understanding was more true to the facts,

namely, that both Moses and Hlijah were expected to return

as eschatological prophets to usher in the Kingdom of God.
A subtle change, pogsibly having no significance,

but which cannot be overlooked, is that in Matthew and luke,

Mark's ordsr of these names in the Tramsfiguration story
= Elijeh and lMoses -~ is reversed to "lMoses and Elijah",
This "editing" may indicate the desire of these authors to
make explicit the pre-eminence of Moses.

The two witnesses (M O:FT vpes ) of Revelation
11:3 £, are generallys believed to be Elijah and Moses,
because of their abilities which echo the feats of these
figures in the 01d Testament. "They have power to shut the
sky, that no rain may fall during the days of their pro-
phesying, and they have powar over the waters to turn them
into blood, and to smite the earth with every plague, as

often as they desire". (Rev. 11:6) These two witnesses are

1gi1arius, Commentary om Matthen (4th oent.), on latt. 20:10;
cf. H, M. Tﬂaplﬂ, P‘R_o cit., v. 44,

Lpertullian, Adv. Marc. £:22 (A.D. 207); ef. Teeple, Op.
m.’ p. 44.

%5, w, Teeple, Op. cit., p. 44.

45, w. Bacon, The Gospel of Mark, Its Composition and Date,
Pe 164f-

5But Bishop Victorimnus (d.304) believed that Revelation
11:3ff. pointed to the return of Jeremish with EliJah, "Commen-
tarius in Apocalypsim™, in Victorini lpiscopi Petavionensis
Opera, CSEL, Vol. XLIX p. 98,
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represented as "olive trees"; on the basis of Zech. 4:14,

where two olive trees are called "sons of oil", i.e. anointed

ones and therefore Messiahs, it would appear that these

witnesses are messiahs; if the word "witness" (fﬂ&iDT\JS )

is to be taken in a more literal sense of martyr, as is

quite probable, this would indicate that they were genuine

prOphotalo Thus it may be concluded that this passage

represents a later stage of the tradition referring to the

eschatological prophets or to the union of two rival

concepts of the identity of the Messish, namely Moses and

E1ijah.?
Matthew 21:46 states that the Pharisees in trying

to arrest Jesus "feared the multitudes because they held

him to be a prophet". In Greek, the last clause reads

€rer fk T¢o¢{rqu aSTé} E?XOV . MIcHeilo3 and Iagrange4

note that this is a Semitic construction, citing I Recognm.

1:13 and Job 41:23 as parallels. Iagrangea further suggests

that Matthew chose this construction to avoid repeating

the &, TpodsTqv Of V.26, Bruce® agrees that <ig

is equivalent to w¢ ; Allen’ likewise says that .

lo¢, . Manson, Jesus the Messish, p. 4, and W. 0. Michel
Prophet und M&#rtyrer; cf. also above pp. 20 and 81,

2Ct. H. M. Teeple, oOp. cit., p. 8.

3A. H. MoNeile, Op. oit., p. 313.

4M. J. TLagrange, ﬁvangile Selon Saint Matthieu, p. 401.
5ibid., p. 418.

6.A.o B. Bruce, Ope. cit., p. 223,

"W. C. Allen, St. Matthew, (ICC), p. 233f.
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would be expected &s in v.26 but instead of simply calling
it a Hebraic construction, more precisely defines it, with
Wollhausenl, as an Aremaism.® Morisonm says that the meaning

of "they had him into a prophet", is that "they put him
n, 3

INTO the place of a prophet and held and had him there
As Mbntefioro4 says, this prophetic aspect of Jesus

is emphasized once more. In spite of their determination

to repudiate his prophetic character, and to get rid of him,

they could venture upon no violence so long as these

enthusiastic pilgrims regarded him as a prophet sent by God.®
Origen observes that in spite of the validity of

their esteeming Jesus as Prophet, they did not understand

"His greatness in respect of His being the Son of God."6
Thus in this verse (Matt. 21:46), while popular opinion

did not recognize Jesus as Messlah, it certainly regarded

him as a Prophet, "inspired by God and having a Divine

Mission". 7

1W11hausen, noted by W Co Allen, idem.

2This is not mentioned by M. Black, An Aramaic Approach
To The Gospels and Acts; or by F. Burnoy. op. cit.; or by
¥, Burney, The Aramaic Origin of The Fourth Gospel.

3J. Morison, Commentary On The Gospel According to Matt-
hew, p. 434.

4c, G. Montefiore, op. cit., Vol. II, p. 715,

5F. V. Pilson, op. cit., p. 230; cf. P. A, Micklem, Op.
cit., p. 209 and A. Carr, The Gospel According to St. Matthew

(Cambridge Greek Testament For Schoolaf P. 250; cf. He, Olsh-
ausen, BEEIIG&I Commentary On The Qoapel St. Matthew, Vol., III,

P. 173,

6., Aquinas, op. oit., Vol. II, pe. 736,

"A. L. Williams, op olt., p. 327; of. Origen inm T,
Aquinas op. cit., Vol, » De 736,
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When Jesus brought a dead mam back to life the people
"glorified God, saying, 'a great prophet has arisem among us!’
and "God has visited his peoplel!'" (Luke 7:16). Since for four
centuries there had been mo0 prOPthB,l the presence of one amomg
them convinced the bystanders that "God has not forgottem his
people” (Goodspood)a. but has shown them "peculiar favour",?

The idea that he is a "great prophet" is boumd up with
the power from God which he possessed to perform uiraclas.4
Montefiore motes that a prophet would be expected mot merely
to speak, but 2lso to work miracles., "That God had visited his
people would be a reasomable reflection after a stupendous miracle,

but mot after a moble speech".b According to Olshausem, the sy
"refers to the greatmess of the miracle"® rather tham to the
prophet. thaonv feels that Jesus is called"y great prophst"
because he recalled to his contemporaries the achievements of
Elijah or Elisha.

Farrars alone sees im this verse a referenmce to the

1A. Plummer, St. Iuke, (ICC), p. 200.

2one Bible, An Americar Tramslation, The New Testament,E. J.
Goodspeed; cf, S, M. Gilmour, The Interpreter's Bible, Vol. VIII,
P 153.

%A, Barmes, St. Iuke, p. 60.

4Lord Lytteltom, St., Iuke, p. 205.

5G. . Momtefiore, The Symoptic Gospels, Vol. II, p. 897
®H, Olshausem, op. cit., St. iuke, Vol., I, p. 288.

Tw Mamson P H 3
. s Ope cit., p. 77; of. J. M., Creed, op. cit., p. 104
F, Godet, |\ Commentary Om The aos el Of St. Iuke, Vol, T, Pe 343

A, B, Bruce, 9p. cit., Vol. I, p. bl2, who notes a similarity

with the miracle performed by Elisha at Shumem,II Kings 4.

8p, W. Farrar, op. 6it., p. 148
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expectation of the return of Elijah, Jeremiah, or one of
the prophets; according to him, this hope was widespread
at that time; he cites Luke 9:8-9 as proof. :

Adeney comments that "no more is yet sua#peotod by
the people generally“l. than that Jesus is a-weo¢5fq5,pQ¢5 .
Manson, too, feels that the idea that "God has visited
his people" "need not imply that in the popular judgment
the Messianic days have come".? Calvin also writes that
the eulogium, "great prophet", "comes very far short of
the dignity and glory of the promised Mbaaiah“.a

Sumner, however, sees these two statements by the
people, as representing two stages in their realization
of who Jesus was. He is a "great prophet", "yea and more
than a prophot“‘, because "God has visited his people.”
What Sumner seems to be saying implicitly, Lagrange makes
explicit by writing that Jesus as the "great prophet" is
"the one awaited at the time marked for salvation”.b

While it is impossible to say that there is definitely
no Messianic reference in this verse (Iuke 7:16), it seems

best to take it rather to mean that Jesus is a prophet of

ly, P, Adeney, ops. cit., p. 148.
2y, Manson, op, cit., pe. 77.

5:. Calvin, Commentary On a Harmony Of The Evangelismts,
Inke, Vol. I. Pe e

2.0 Summer, A Practical osition of The Gospel of St.
Inke, p. 124, He of'{'—“aa Heb 1:1, lsa, 7:14 and John 11:25,20.

P
5u, J. Iagrange, Evangile Selon St. Iumec., p. 211,
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the first rank, such as Moses, Elijah or Elisha, but not
the eschatological Prophet of the Messianic period.

When Jesus was dining at the home of a Pharisee, "A
woman of the city, who was & sinner,...brought an alabaster
flask of ointment, and standing behind him at his feet, weening,
she began to wet his feet with her tears, and wiped them
with the hair of her hesd, and kissed his feet, and anointed
them with the ointment. Now when the Pharisee who had invited
him saw it, he said to himself, "If this man were a prophet,
he would have known who and what sort of woman this 1is who
is touching him, for she is a sinner'"(Iuke 7:37-39).

"If this man were a prophet...". The Pharisee had
invited Jesus as a prophet. His apparent failure to discerm
the woman's character indicated the contrary.l As Isagrange
says: "Scripture did not say that a prophet know everything,
but [he should kno# at least what was the moral value of the
peraons."2 Bruce fairly comments that there is nof thought of
impurity here; Jesus is "simply ignorant like a common man."3

Rylo‘ quotes Burgon's comment: "The discernment of

gpirits was accounted the mark of a true prophet; and such

knowledge was recognized as the very note of Messiah as

3. M, Gilmour 0P 011:., Pe 143; cf. Ho D. M. SPOﬂOQ,

3 ® Pulpi Vol. s Peo 1?8. Je M. cr’.d. 0 cito,

110, We 7o Aaoney, op, cit oit., Pe 140; Lord X Jytteiion. St.
Inke, Pe 207,

£M, J. Iagrsnge, op. oit., p. 299; cf, 14 Recogn. 5:24ff;
QOOE!! 13: 20ffo' and A. mos. - | A Ivuke. Do 63.

3A. B, Bruce, Op. cit., Vol. I, p. 516
45, ¢. Ryle, Iuke, Vol. I, p. 241,
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the confession of Nathanaell and the woman of Samaria®
show,"” This leads the writer to question whether there is
a reference to the Messiah in this verse. The decision
hinges on the proper text. Vaticanus (B) puts in the article
6 mpod sty + 80 does Codex Zachynthius Reseriptus (=)
The article is accepted by Weiss, bracketed by Westcott
and Hort, put in the margin by Tregelles and rejected by
Tisohendorf.5 If the article is genuine, it would refer
to the prophet promised by loses at Deut. 18:16-18,%4 and
would thus designate the Hasaiah.5 However, it seems hest
to agree with Creed® and Lagrange7 that the article is an
"interpolation”, an "addition without authority". The
observation here is general - "a prophet should be able to
discern the character of those with whom he consorts,"®

In Luke 13:33 Jesus says: "Nevertheless I must go on
my way today and tomorrow and the day following; for it

cannot be that a prophet should perish away from Jerusalem."

1John 1:49.

2John 4:19, 29; of. Isaish 11:3,4.

SNoted by A. Plummer, St. Iunke, (ICC), p. 211,

4}. Ragg, o cits, pPe 98; cf. A, Plummer, idem who refers
to John 1:25, and 7:40; J. M. Creed, ope_cit., p. 0, also
cites John 1:21 and Acts 3:22,

5!. J. lagrange, op. cit., p. 229,

67, M. Creed, op. oit., p. 110.

Tde Js Lagrange, idem.

8J. M. Creed, idem.



115

Jesus intends to leave Galilee and meet death as a prophet
in Jeruselem,! Taylor calls Jesus' words a "sardonic remark“?
and Adeney speaks of their "mournful 1rony”.5 Plummer? remarks
that Imke 13:33 is "ironical"™ because of the overwhelming
precedent, that Jerusalem, at the very heart of Judaisnm,
ghould be the recognized murderess of prophets, so much so
that 1t was exceptional if a prophet was slain outside it.
As Manson writes: "To Jorusalem alone belongs the unenviable
privilege of bringing the messengers of God to their doom."5
The text here has simply Tipo qui-rv]V - any
prophet. As Plummer correctly states: "To make it equivalent

\
to Tov TT{)O(’{)V;T'I’J’/ » 8nd interpret it of Christ in

partioular, does violence to the Greek"'.6

Thus, in this verse, Jesus indirectly refers to him-
self as a prOphat.7 but in no way slludes to the fact that
he is the Messiah,

On the first Easter day, the two on the Emmaus road
gspoke to their unrecognized Companion "Concerning Jesus of

Nazareth, who was a prophet mighty in deed and word before Godf

13. M, G‘ilmour. CPe Qitl. De 249,
2y, Taylor, Behind The Third Gospel, p. 155,

5?. P, Adeney, op. c¢it., p. 220,
4, Plurmer, St. Iuke, (IOC), p. 350£; ef. P. Godet, A

Commertary On The Gospel of 5%, Luke, p. 129; T. W, Manson
The Sa¥§gga of Jesus, in The Minsion and Haaaaga of Jesue,
0 s De 009,
Sy, Manscn, op., cit., p. 169; ecf. L. Ragg, cp. cit., p. 196.
64, Plummer, op. cit., p. 351.

7ef. above p. 85.
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and all the people, and how our chief priests and rulers
delivered him up to be condemned to death, and crucified
him. But we had hoped that he was the one to redeem Israel,"
(Iuke 24:19-21).

This represents a very "primitive Chriatology".l "The
one to redeem Israel"” is, of course, the Messiah, but the
Cross had shattered their hope that Jesus was the Christ

2 g prophet.5 Monte~-

ve2l)e To them he was still only a man,
fiore? feels that this noteworthy description best characterize:
him. They had known Jesus as & prophet and they continued
to believe in his prophetic mission.®

Lord Lyttoltons remarks that these two disciples were
probably not from among the apostles because they seem to
have known Christ only as a great prophet and not as the
Son of Gode On the contrary, the writer feels that they had
held this high estimation of Jesus, ("the ome to redeenm
Israel". v.21) but the Cross had led them to doubt it.
Similarly Bede' says that these disciples either do not

know who Jesus is (the Son of God) or else they conceal it

13. M. Gilmour, op. cit., p. 422; he cites Acts. 2:22-23;
cf, F. W. Parrar, op. cit., p. 360, who also sees & "remark-
able parallel” in Acts 2:22.
%c. G, Montefiore, op. cit., Vol. II, p. 1091,
5W. F. Adeney, Op. cit., p. 391; C. G. Montcfiore, idem.
4
Ce G, Montefiore, idem.

55, M, Creed, op. cit., p. 296; of. A. Barnes, St. Luke,
p. 1856,

lord Iytteiton, St. Luke, p. 279.
7Bode in T, Aquinas, oOp. cit., Vol. IV, p. 242,



through fear of the Jews. Again this view does not take
seriously enough the shock and disappointment which the
Cross was to them,

Jesus was "a prophet mighty in deed and word, before
God and all the people™(v.20). Camphelll cautions against
mistaking "in deed" for an adverb, instead of properly
relating it to the miracles which he porformed.2 The phrase
"mighty in word" refers "to the wisdom and eloguence which
our Lord displayed in his teaching“.z Lagrango‘ also relates
this phrase to his abllity to predict. As Bruce aptly
comments, concerning this view of Jesus as a "prophet"”,
it is "a high estimate but not the higheat".5 Calvin is
of the opinion that this is m20) "a brief description of

7

a true pronhet".s However, Maclaren and Rylo8 note its

inadequacy as a true conception of our Iord's dignity.
Plummer's® contention that the word Tpo¢ :11' M s in

this verse (Iuke 24:19) is a kind of adjective, does not

1, Campbell, St. Iuke, p. 592.

2
M, J. lagrange, op. ocit., p. 604f.,, who also cites Acts
7:22 as a parallel to Eﬁe words and acts here; cf. A, Macleren,

St. Iuke, Vol II, p. 338.
30. Campbell, idem.
4y, g, Lagrange, idem.
51. B, Bruce, op. cit., p. 646.

6
Jo Calvin, Commentary On a Harmony Of The Evangelists
Iuke, Vol. IT. pe B67e . 3

7A. Maclaren, idem.
8s. 8. Ryle, Iuke, Vol. II, p. 504.
A. Plummer, op. eit., p. 553.



alter the meaning.
Olshausen points out that Dr., Paulus believes that
versee 19 and 21 are contradictory; in v.21 all hope is
lost while in v.19 they still call Jesus a prophet. Therefore
he supposes that the two disciples held distinctly different
views of redemption and so, "of verses 19, 20 the one disciple
would have addressed the following verse to the othexr...But
ag it is not intimated by even a word, that verse 21 followed
as the reply of one of the interlocutors to the other, this
supposition is accordingly maintained. It is more proper
to regerd the expression 0 AccAAwy AuTpoUd Ou Tov ’\G‘Poc»;»\
as referring to the Messiah, and by way of distinction to
understand verse 19 relatively to the notion of the prophets
concerning tham.“l
This verse (Lk, 24:19), indicates that in spite of the
fact that the Cross had robbed these disciples of their
hope that Jesus was the Messiah, nevertheless, they still
held him to be a distinguished prophet; the evidence for
thie was too extensive to be discounted.
The Fourth Evangelist also spoke of Jesus as a prophet,
The woman of Samaria said to Jesus, "Sir, I perceive that
you are a prophet." (John 4:19). It is generally agreed that

she made this estimation of Jesus because of the insight

1Dr. Paulus in H. Olshausen, Biblical Commentary On The
Gospels and On The Acts of The Apostles, Vol. + De 2B6.
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which he had into her 1110;1 he seemed to be "divinely
inspired with supernatural knowledge."a Thus he was able

to make an "authoritative announcement of the will of God,™
According to Godet, her words indicate that she has begun

to doubt the "religlous rightfulness of her nation.m?

The question, &s to whether the woman was making a
confession of sin in this verse, need not detain this
discussion. Som95 feel that she is, but Iuthardt® adds that
not many agree, among them Ebrusrd and De Wette.

Jome find the traneition to the question of worship
in verse 20 abrupt. Wendt explains that apparently in the

gsource the woman's remark in v.l9 was the answer which

;A. Barnes, Notes on The Four Gospels, pe. 248; cf. Chry-
sostom in T, Aquinas, op. cit., Vol. 31, p. 145f; G. H. C,
Macgregor, ops cit., p. 102, who says that insight is the
"ghief characteristic of the prophets"; W. Temple, Readin 8
St John's Goa el, Part I, p. 62; R. H. Strachan,
our 08 4, who cites Jn. 2:24,265; W. W, r??%bn,
TEE_Ehmorahiiia of Jesus, p. 257; C. K. Barrett, The Gospel

%ccordi%& EE §§; goﬁi, p. 197; G. Reith, The Gos ) ceordin
0 3 0 Pe B. C. Hoskyns, The Fourth Cospel (ed.
¥. Y. Davey), p. 258 266, who compares 9:17; J. He Bernard,

S%. thn, 16C s Do 145; V. A. O'Connor, omnontarg on The
GoanoI of 3t. Johm, p. 67,

£A. Plumer, St. John, (Cambridge Greek Testament For
Schoolg And Colleges), Pp. » Who cltes I Sam. 9:9 as proof.

8B, P, Westcott, The Gospel According To St. John, Vol. I,
p. 156; of. W. Kelly, An Exposition of Eﬁo Gospel of 3ogg,

p. 87,
4p, Godet, Commentary On S5t, John's Gospel, Vol. II, p. 112,

6A. Plummer, op. cit., p. 119; J, Calvin, Commentary om Th
Gospel According to John, p. 154; D. Thomes, gﬁo Eenzua o% EEE
Fourth Eo%fe;, p. 87; R. Besser, Christ, Iizht o orld,
Pe Stier, Redern Jesu, Vol. IV, p. tzg, noted Ey C. E.

Inthardt St, John's hn's Gospel, Vol, II. Pe 64; and C, E. Inthardt,

idem.
eidem.
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followed immediately on Jesus' words in v.13ff., He comments
gg follows: "If the woman's recognition of Jesus as & prophet
is besed on her perception of the religious meaning and
purpose of His words in vv.1l3 sqe., the transition to the
guestion where men ought to worship is no longer abrupt.“l
Hutcheson® snd Tremeh® believe that it was beceuse he was
s prophet that she trucsted him to settle this very difficult
question of Jerusalem versus Gerazim.® Lagrange5 adds that
a Jew end a prophet would be a good person for her to ask,
Perhaps Howard is right in seeing the womsn's acknowledgment
(v,19) and question as a device of the author "to open up
a dialogue about true worship."6

Most commentators sse nothing more in her words, "Sir,
I perceive that you are a prophet" (v.19) than that Jesus is

8, however, implies that her words

a "man of God".? Reyrolds
speak of "the prophet like unto Moses" whom the Samaritans

expected.? (Deut. 18:15-18).

lp, H. Wendt, The Gospel According to St. John, p. 126.

o Hutcheson, An Eﬁpoaition of The Gospel of Jesus Christ
According to John, p. .

%G, H. Tremch, A Study of St. John's Gospel, p. 103.

‘ct. above p. 73
*%.. 7. Lagrange, ﬁ¥angilo Selon Saint Jean, p. 111,

6w, P. Howard, The Interpreter's Bible, Vol, VIII, p. 481.
?R. Bultmann, Das Evangelium des Johannes, p. 138; ef.
Augugtine in T. Aquinas, op. cit., VOl. Vi, Pe 146; J. C. Ryle,
gﬁpoiitorz Thonghts On The angois: St. John, Vol. I, p. 220f.,
0 clites 8 3 as a paralle esignation,

123. B. Reynolds, The Gospel of St. Johnm,(Pulpit) Vol. I,
Pe °

9:f. above p. 59ff.
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Many of the Samaritans believed that Jesus was the
Deuteronomic "prophet like Moses" (Deut, 18:15-18). In
this conversation with the woman of Samaria, Jesus, in
stressing the need for spirituality in religiomn, is told
of the expected Messiah, "who would teach them all things",
(John 4:25, of.29). When Jesus proceeded to tell her "all
things that ever she did™ (John 4:17f), she realized that
he must be a prophet. Because all prophets since Moses had
been, and would continue to be, false, until the Tahebd
appeared, the woman was led to the realization that Jesus
must be the Prophet of Deut. 18:15-18, A further indication
that Jesus was a true prophet was his interpretation of
Seripture, independently of Mosest (dohn 4:21), That the
woman believed Jesus to be the Deuteronomic prophet is
borne out by the fact that immediately she tested him on
the correctness of worshipping on Mt. Garizim, a fundamental
point of doctrine uporn which the Samaritans and Jews differed.
However, Jesus was not universally accepted as the
Taheb-Messiah, Joaophusa tells of a Samaritan who claimed
to be the Taheb at the time when Pontius Pilate was pro-
curator of Judea; Pilate's handling of the situation occasioned
his recall in A.D. %6. Very probably this pretender is to
be identified with Dositheus of whom Origen wrote: "After

the time of Jesus also Dositheus the Samaritan wished to

lof, W, Temple, op. cit., Part I, p. 62,
ZJjosephus, Ant. XVIII,vi,l&2.
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persuade the Samaritans that he was the Christ predicted
by Moses [probably at Deut. 18:15-18] and he appears to have
won over some to his views."*

A further indication that the Samaritan hopes had not
been fulfilled in Jesus, is the position of influence to
which Simon Magus had attained when Philip the Evangelist
came to Samaria (Acts 8:56-10). The title given to him by
his followers, "the power of God which is called Great"
implies not only that Simon claimed to be the Taheb but also
that he claimed to be "a Samaritan Jesus Christ."2

Teeple quotes the Recognitions of Clement (7:33) as

portraying one of Simon's followers who says: "There is
mention in our religion of a certain FProphet, whose coming
was hoped for by all who observe that religion [?amarita@i,
through whom immortal, happy life is promised t® those

who believe in him|the Prophet]. We thought that this Simon
wes he."? Although this story's authenticity is doubtful,

it may well reflect a genuine attitude held by at lesast

some of Simon's followers.

Thus while & number of Samaritans saw in Jesus the long

awaited Taheb, there were many 0f their number who remained

esgentially "Jewigh" at this point.

IH M. Teepl i
o M. ple, op. cit., pe 24, quoting from Contra
Celsum, I, 57.

£J, E. H. Thomson, op. ecit., p. 194,
330 M. TQQPlQ. OP. git., Ps 64.
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Barrettl admits that it is possible to interpret this
passsze as referring to the Deuteronomic prophet, but since
Tr?c)¢riT‘qg is snarthous and in view of Jn. 4:25, he
thinks it unlikely that the women is here giving a Messisniec
interpretation to Deut. 18:156, Bernarda, Whitelawd and
Olshsusen? go further and deny emphatically that TTP<>¢%'rqS
in v.19 refers to TEE Prophet, nemely the Messish., It seemse
to the present writer that Barrett's is the proper approach.
There is a remote poesibility that the woman's words do
contain a reference to the Messish, but such an interpreta-
tion is doubtful,

When the FPharicees asked5 the man who had heen born
blind what he thought ahout Jesus, who had given him sight, he
gaid, "He 1g a prophet". (Johnm 9:17). By this he meant to
gay that Jesus wag "an extraordinary person, who could do

oxtraordinary thinge."® MeClymont feels that he was "God's

1¢, X, Barrett, Op. eit., p. 197.

2J. He Bernard, op. cit., p. 145, who eites parallels in
Iuke 7:16,39; and Jn. 9:17.

37, Whitelaw, The Gospel of St. John, p. 95.

4n, Olsheusen, John, Vol.lII, p. 415,

BAcoording to W. A, O'Connor, Commentary On The Goagel
of St. Jobm, p, 175, the gquestion in 9:17 was "most probably
put by the friends of Jesus.”

65, B, Bernard, St. John, Vol. II, (ICC), p. 332; of,
», Go‘iet, 0D Oito‘ Pe Egg; A, Barmes, O Oit., Pe 519;
Ge Reith. ODe Oit., Part II, Pe 29; C. . B&rratt. Ope. Oita,
Pe 2981{ Ce . thﬁrﬂt, 02. cito, Pe 38%.
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representative and mouthpieoe."1 (ef. Aaron at Exodus 7:19)
The man's brief amd plain declaration ("without cirsumiocutiom™ 3)
"He is & prophet", is & reminder of the words of the Samaritan
woman (4:19). Most commentators® are agreed that TTPD¢niTqS
is used in the same sense in both passages,

Audersonspinpoints the dilemma of the Pharisees.
If they allowed that Jesus was a prophet, he would be free
to break the law of the Sabbath; if he was not a prophet
they were forced to account for the miracle in some other
way.5 Maimonides mentions that it was a common belief that
a prophet by his own ipse dixit might alter or relax Sabbath
Iaw.” This may be the background for Strachan's observation
that the man calls him a prophet, "because he rssists legalism
and tormalism."a

As with John 4:19, so concerning this verse, Johs 9:17,

17. A. MoClymont, op. cit., p. 216,

£The earliest use of wpo¢qTqs in the 0ld Testament;
noted by J. A. MeClymont, idem.

%p. Thomas, 9p. cit., p. 269.

45.3. G. H. Cs Mmogregor, op. cit., p. 228; C. K. Barrett,
op. cit., pe £98; A, Richardson, The Gospel According To St.
J. Toveh), p. 126; Lord Lyttelton, Si. zogﬁ. Pe 5%5; 0. J.
agrange, Op. cit., p. 264; J. A. MaClymont, oE, eit., p. 216,
also cites §§E§ 6:14 as a parallel but J. H. rnard, op. ecit.,
p. 332, denies such an agsociation.,

SR, Anderson, A Pragsical osition of The Gospel
Acgording Te St. John, p. .

by, ¥, Howard, © cite, pPe 616, points to the embarrass=-
ment for the officiafs which the miracle caused.

"Msimonides, noted by H. B. Reymolds, op. cit., Vol. II,
z. 8, who in turn points to Dr. Farrar; cf, also J. A. McClymont,
The Centur Bibl‘ 'Bt. JOhn. P 216,

8R. H, Strachan, op, cit., p. 220.
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the question of s Messianic refarence is disputed. Bernardl.
Hutcheson® and !renoha deny it completely, saying that Christ
is called a prophet, not THE Prophet (i.e. the Messiah).

On the other hand, Govett suggests that he means "the Prophet".
He comments that "this miracle is a sign calling Moses in
question, and showing the divine power of the foretold

nd The "prophet who was

prophet who was to superéede Moses.

to supersede Moses" must mean the one foretold at Deut. 18:15-18,

Richardeson, while acknowledging that Trpo¢ r; T is

used without the definite article here (Jn. 9:17) soys

that it suggests the Messiah. He srgues as follows: "Iater

Judaism sternly forbsde the elaim to be & prophet (Zech.

13:2-5), and regarded the a2ge of prophecy as over - until the

Messiah ( THE PROPHET) came. If Jesus were a prophet, he must

be the Prophet. That the FPharisees are aware of the implicatian

ie clear from v,22,"0
While Richardson may be right, he appears to overlook

the short scquaintance of this man with Jesus; the writer

believes that there was not sufficient time for the men

to arrive at the sonclusion that Jesus was the Messiah. Also,

15, B. Bernard, op. eit., p. 332,
zﬂ. Hutcheson, op. cit., p. 184,
3¢, H. Trench, Ops. oit., p. 227.

4R. Govett, Exposition of The Gospel of St. John, Vol. I,
Pe 408,

54, Richardson, op. cit., p. 126; c¢f. Cs E. Bs Cranfield,
%E: g%t., Pe 268, who, citing Mark 8:28 and Jo 6:14f, suggests
t e Prophet" is not rnecessarily "The Messiah",
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it must be remembered that John the Baptist was called a
prophet, without any hint of his being Messiah. Another
point is that even Jesus' disciples continued to call him
a prophet after the Crucifixion when they no longer enter-
tained hopes that he was the Messiah (Iuke 24:19)., This
indicates that it is not necessary to say that for the Jews
of the New Testament period, & prophet would mean the Prophet
i.es The Messiah.
The inadequacy of the confession "He is a prophet" can-
not be denied,l yet in all truth, it must be admitted that
the man was not wrong in saying 1t.® It was "as much as the
manicould tell at that time, not having learnt more fully who
He waa."3
Before passing on to discuss the passages where Jesus
is called THE Prophet, this discussion of the references
to Jesus as g prophet may be completed by commenting on a
number of places in the Gospels where the word‘nqno¢ﬁ1-qs
is hinted at in connection with Jesus, though not actually used.

According to Taylor,4 Jesus' words to the Syrophoenician

1W. Kelly, ops cit., p. 198; of. J. Calvin, Commentary on
The Gospel According to John, Vol. I, p. 378; Lord Eiffei¥on.
St, John, p. 329; G, Hutcheson, op. cit., p. 184,
3Anguat1no in 7. Aquinas, op. cit., Vol. VI, p. 333,
®Lord Lyttelton, St. John, p. 329.

4y, Taylor, The lames of Jesus, p. 15.
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woman: "F,p this saying you may go your way; the demom has
left your daughter." (lk. 7:29), indicate that Jesus had
the prophet's "insight",
The cursing of the fig tree, (Mark 11:12-14) recalls
the symbolic action of proPheta.l This acted parablea is
saying implicitly that Jesus is a prophet.
At Mark 11:28 the chief priests and the scribes and
the elders raise the question of Jesus' authority. Cranfield®
sees in the use of £j~suf;; a probable reference to the
authority of the prophets. Back of their question is their
wondering whether Jesus is a prophet or the Messiah. Bartlet
also acknowledges the reference to a prophet here by
writing: "The nature and source of Jesus' authority were
like John's, derived...from heaven, i.e. prophetic in charaoter.“4
During his trial, Jesus is given the command: "Prophesy:"
(Mk, 14:65; Matt.26:67;, Lk.22:64). Cranfield says that im Mark
this is to be umderstood, (im contrast to Iuke), im the zomeral

1¢, E. B. Cranfield, oOp. cit., p.356, who cites Jer. 13:1ff,
and 19:1ff,; cf. above p.78%,

2B, W. Bacon, The Bogimnings of The Gospel Story, p.160;
C. E, B. Cranfield, idem.; of, W.C. Allen, The Gospel According
to St. Mark, p. 143; G, F. Maclear, The Gospel Accordimg To St.
Mark, p. 147; although V. Taylor, The Gospel According To St.
Mark, p.469, and B. H. Bramscomb, oOp.cit., p. 201, dispute this
view, this does mot alter the idea %hat it is reminiscent
of prophetic action; cf. s C. Graht, op. cit., p. 828, who
:tateg t%asa two rio:s as alter?ativesz "It has sometimes been
hought to be an 'acted parable'... -
oxe%oaia, a symbol of tge rejection gi 3ﬁa§¥3n°%§°§'u§§ icgiwiah
prophecy of the fall of Jerusalem."

%C. E. B. Cranfield, op. cit., p. 446; of. R. Reitzemsteis,
Poimandres, p. 48, mn.3, noted by C.K. Barrett, The Holy Spirit
and The Gospel Traditiom, p. 96

4J., V. Bartlet, op. cit., p. 325,



128

gense of "Play the prophet now!“1 Tarner sees here (Mk. 14:65)
an allusion to Christ's prophecy of the destruction of the
Temple and rebuilding another in three days (Mg. 14:58

and parallels; cf. Mk. 15:29 and parallels). Thus he
paraphrases it: "Give us more pr0pheciaa."2 Hunter suggests
as an alternative that it is a "grim game of Blind Man's
Buff."3 At any rate, it is an 1nau1t4, gpoken "in derision
of his reputation as a prbphet"s, which reputation Bede®
feels he wished to keep. Blunt argues that "Prophesy "

might mean: "We will teach you to be a prophat"v, while
Major translates it simply "Guess"8, This latter meaning
#ite in with Gould's® comment that the subject of the pro-
phecy was to be, (as seen from Matthew and Tuke), who smote
him. The covering of his tacelo would support this view.

IG. E. B. craﬂfiold. 0P Git.. Poe 446,

20, H, Turner, Op. cit., D« 73,
3&. M, Hunter, op. olt., p. 138.

4Bede in T. Aquinas, op. oit., Vol. III, p. 305.
5B, W. Bacon, op. cit., p. 213,

6130m.

TA. W. P, Blunt, op., oit., p. 257.

8J. R. Major, The Gospel of St. Mark, p. 100,

9E. P. Gould, St. Merk, (ICC), p. 280,

10g, E. P. Cox, The Gospel According To St. uatthew!(moroh1,
Ps 159, relates tha 8 was the custom w condemne

eriminals; cf. Esther 7:8.
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The Matthean version® (Matt. 26:67) reads: "Prophesy
to us, you Christ! Who is it that struck you?" Because

2

Matthew omits the blindfolding, Filson® end Plummer?® feel

that "Prophesy"” loses its meaning. Montefiore® agrees,
noting that while the words "Who is it that struck you?"
are added, the "covering" is omitted. According to hinm
aither both must be included, as in Iuke, or both omitted.

Allon5

,observing the extraordinary omission of the "covering"”,
argues that "Prophesy" may have a more gemeral reference.

The fact that Matthew adds the word X pisT¢ in
this comtext is not without significance.® It is as Messian”
that Christ is told to "prophesy”; if he were the Messiah,
they supposed that he would have supernatural knowledge
and could declare "anything that is unkmown or anything which
cannot be knmown by natural knowledge or without revelation."e

In this sense he is to "tell forth" rather than "foretoll".9

lu. J. lagrange, %van ile Selon Saint Matthieu, p. 509,
feels that the text of Matthew is the oldest.

3r. V. Filson, op. cit., p. 284.

4. Plummer, An Exegetical Commentary Om Tho Gospel Accor-
ding To St. Matthew, p. A

4¢, 0. Montefiore, op. ocit., Vol. II, p. 765.
By, c. Allen, St. Matthew. (ICC), p. 285.

6J. We Jacobus writes that it ies 2 "taunting challenge of
His divinity", op. cit., p. 273,

7A. H, MoNeile, The Gospel According To St. Matthew, p. 403

84. Bermes, St. Matthew, p. 341,

%G, B, P. Cox, ops 0it., p. 159; of. Lord Lyttelton, The
Four Gogfgla. pe 126; and G. Campbell, The Four Gospels,
Pe 453; ° .

rnes, idem.
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campbelll meticulously draws attention to the proper
sense of "prophesy". He correctly says that since it relates
to the future, it is not to be used here to make a declaratiom
relating to the past action of "smiting"; he, therefore,
argues for the meaning "Divine " which is appropriate to
either the past or future., The same thinking must lie behind
the suggestion that “prophesy!“meahs“gnoaa!"2

At any rate, the words are spoken in derision of Christ's
‘claim to be a prophet, or at least of this popular estimation
of him,® .Aa Robinson observes: "Only & prophet could identify
Ian assailant when blinded";4 and A. Carr draws attention to
the "coarse, popular idea of prophecy" which called for a
"meaningless exhibition of miraculous power."5

The parallel in Iuke 22:64,"Prophesy! Who is it
that struck you?" is again a mockery of Jesus' prophetic

ab:llity.6 The blindfolding is included, so that,as a prophet,

1g, Campbell, idem.; cf. Fritzsche in J. P. ILange, Theolo-
ical And Homiletical Commentary Oc The Gospel of St. Matthew
ol. 111, p. 10, who interprets it: "Predict to us who shall
smite thee."

2i¢ L. Willlams, ops cite, Vol. IT, p. 534; of. M. Bland,
Annptations On The Gospel 0Ff St. Matthew, p. 533; Messrs. De
Bsausobre ana Lenfant, A llew Version of The CGospel According
to 8t, Matthew, p. 386.

3g1ossa Eordigarial in T, Aquinas, 0 git., Vol., II, p. 927;
of, J. P. Lange, op. cit., Vol. III, p. Eﬁ; A, L, Williems,
%p, cits., pe 0534; 5. WMorison, Commentary On The Gospel According
To Matthew, p. 613; M, Bland, 0Op. 0l , Pe 533

47, H., Robinson, The Gospel of Matthew, (Moffatt), p. 233.

EA. Ca‘rr. Ope git., Ee 298,

p. 316; cf. W, ¥, Adeney, e Century Bible ),St. luke, p. 311;
W. Manson, op. cit., p. 2

6p. Godet, A comnggtar§ Ou TheGospel of St. Iuke, Vol., II,
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he is to tell them what he could not see. Fritzsche® inter-
preted it in the sense of "Predict to us who shall smite thee",
but in that case the covering would not be necessary; according
to Luke he is blindfolded and them struck. Menson® relates
this sarcastic abuse of Jesus to the forecast of Luke 13:33:
"it cannot be that a prophet should perish away from Jerusalem" .4
These words aptly speak of the treatment which Jesus is about
to receive.

In these verses (Mark 14:65; Matt. 26:87; Lk. 22:64),
Jesus is implicitly called a prophet; any suggestion that
he is the Prophet in the sense of the Messiah is in Matthew
alone, but even there it is not strong enough for any definite
conclusions to be drawn.

Davies sees in Matt. 10:40f,5 a "doubtful instance
where Jesus may class himself as a prOphat.“e He believes
that this reference along with Matt. 21:11 and Matt. 21:46
may be eéditorial work on the part of the author of Matthew.

1. P. Zange, idem.

Spritzsche in J. P. Lenge, idem; cf, above p. 130,n.1.
3w, Menson, op. oit., p. 251f.

452, above p. 11471,

S"ge who receives you receives me, and he who receives me
receivee Lim who sent me., Fe who receives a proplet because
he is a prophet shall resceive a prophet's reward and he who
receives & righteous msn hecause he is a righteous man shall
receive a righteous man's reward.”

6P. E. Davies, "Jesus and The Roles of the Prophet", JBL,
LXIV, 1945, p». 242.
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At Matthew 11:3 (ef., Lk. 7:19), John The Baptist sent

his disciples to ask Jesus if he were o éPKL;pLEV;S 1

or if they should look for another. Scholarship is divided

& hed /
on whether o «<¢pxokL<vos was meant as a designation

3

of the Messish. Some® say that it was while others® deny

1Hebrew LA e

2§, C. Allen, St. Matthew, (ICC), p. 114, cites Matt.
3:11, Ps. 118:26, Dan. 7:13; A. L, Williams, 0p, eit., Vol. I,
pe. 723 cites Matt. 21:9 and says Ps. 118:26 is "probably" the
basis for Matt. 11:3; T. H. Robinson, The Gospel of Matthew,
(Moffatt), p. 100; J. Morison, Commentary Om %Ee Gospel
Acgcording to St. Matthew, p. 189; J. P. lange, Op. cit., Vol.
I, p. 408,cites Pg. 40:8 to show the appropriateness of this
designation for the Messiah; also Johnm 1:27; M, Bland, op.
git., p. 268, cites Gen. 49:10, Ps, 117:26 (Hebrew nunb?gfhg),
Isa. 356:4, 62:11, Zeoch. 9:9, Mark 11:10, Heb. 6:5, Hab. 2:3,
Dan, 7:13 and Matt. 24:30, 26:64, Heb. 10:37; Bland adds that

S 1px o s vog is used for o (Aevocucvey o Messrs.
De Beausobre and Lenfant, o cit., p. 303, cite Ps. 118:26,
Isa. 62:11, Zech. 9:9, Mk, 11:10, and Heb. 6:5. They add that
S RpK6 MLy o is a "compendious way of speaking." A Barmes,
St, Matthew, pe. 148,cites Jn. 6:14, Deut. 18:18,19; Lord
Lyttelton, %E' cit., St. lMatthew . 43%.; A. Richardsonm,
Gospel Agcordin

s Pe 142; G. Campbell,
Ope cit., Matthew, p. 404 cites Ps.
Vo EI

Ps, :26; H. Olshausen,
OPe. cit., 1. » Pe B2 cites 2_3_. 118 and m. 10:37; A.
Plummer, An Exegetical Commentary On The Gospel According To
St. Matthew, p. 169, cites 19, ILk. :135,19:38, Heb.
13:37. Ps. 118:26, Dan. 7:13; of. P. A, Micklem, op. cit.,
Pe 113,who simply cites Matt. 3:11,21:91, John 6:14, EQE. £2:3
and Heb. 10:37 without comment.

%p, J. P. Jackson and K. Lake, The Beginnings of Christ-
janity, Part I, Vol. V, p. 373; F. V. Filson, Op. cit.,
Pe 136; M. J, Lagrange, Evangile Selon Saint Matthieu, p. 219,
who compares Lk. 7:19 and says that the passages cited by
Klostermann,(Erich Handbuck Zum Neuen Testament, II, Matthieu,
p. 149-357), Ps. 39:8, 126, Dan. 7:13,d0 not prove that it
was a name known for the Messiah; cf. M. W. Jacobus, Op. cit.,
pe 122, who writes that Matt. 11:3 refers directly to ﬁg;.
3:1, which speaks of EliJah's coming again; similarly 1A,
Schweitzer, 2%%Eg%§gt of The Historical Jesus, p. 372ff.;
according to e (Oop. cit., p. ) . 8 link between
John (Matt. 11:3) and EETEEHT(!EL. 3:1) is only a possibility,
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that there is any such evidence. MbHeilol. however, adds that
while © €n9¥0;~€v05 was not a recogniged title of the
Messiah, it may be so interpreted here. Johnson eautiously
observes that o ffxcﬁwtfv05 may be a "technical

term for the expected radeomer."2 Bruce® cites intteroth
who mekes ¢ ¢ pyoucvos refer to the Deuteronomic
prophet (Deut. 18:15-18) whom Moses had promised. According
to popular Jewish belief the Christ and this Prophet were
different persons. Thus he interprets John's gquestion as
follows: "Art Thou Jesus, whom I know to be the Christ,
also the Coming Prophet or must we expect another to fill
that role?"® The same approach is taken by Cullmann who

conjectures that ¢ fpxoksve; "was a terminus techmicus
to designate the eschatological Prophot.“B
A most unusual exegesis of this passage (Matt. 11:3),
is suggested by Jerome; he takes John's question to mean:
"Direct me since I am about to go down into the lower parts
of the earth, whether I shall announce thee to the spirits
beneath also; or whether Thou, as the Son of God, may not

taste death, but will send another to this aacrament?“6

1&. le McNeile, op. cit., pp. 151, 34f.

23, B. Johnson, op. cit., p. 379.

35, B. Bruce, Op. cit., p. 170,

4Tutteroth, in A. B. Bruce, idem.

50. Cullmann, op. cit., p. 36; ef. ibid., p. 26.
6Jeromo, in 7. Aquinas, op. cit., Vol. I, p. 405,
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0hryaoaton1 chal lenges this argument because the idea of
preaching to Him below is ridiculous. Also John, if he

had meant what Jerome indicates, would have asked "Art Thou
he that is coming to the world bemneath?", and not simply
"Art Thou he that is to come?".

What can be made of this verse? (Matt. 11:3; of. Luke
7:19). The writer believes that in 0 ;/vx'oims vog there
is a reference to the Messiah, and also a reference to The
Prophet, to the extent that ¢ gFK.;L“iV35 was
used to refer to the promised Prophet (Deut., 18:15-18);
and also to the extent that this Prophet was identified
with the Messiah. It is impossible to determine how exten~
give these identifications were.

"0 Jerusalem, Jerusalem, killing the prophets and stoning
those who are sent to you!l" (Matt. 23:27). Such were Jesus'
words over the beloved city.2 The suggestion that Jesus is
here including himself in the reference to "prophets" is
not without merit., Cullmann commente that "suffering is a
characteristic of the destiny and indeed of the eschatological
function of the prophets in general."3

At Iuke 10:21, Jeses "rejoiced in the Holy Spirit".
Therefore Taylor concludes that he "shared the prophet's
eoataay“*. and Barrett® notes the prophetic nature of his speech.

10hryaoaton, in Ts Aquinds, idem.
20f, Tuke 13:33.
%0. Cullmann, op, cit., p. 31f; of. ibid., p. 22.

4y, Taylor, The Names of Jesus, p. 15; ¢f, above p. 80.

5, K. Barrett, The Holy Spirit and The Gospel Traditionm,
PPe 25, 101f., He also cites %Eo Matthean paraIEeI (Matt. 11:25)

where there is no mention of the Holy Spirit.
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When Nicodemus stated that Jesus should be given a
hearing, the authorities and Pharisees replied: "Search
and you will see that no prophet is to rise from Galilee,"
(Jokn 7:52)., Here there is the indirect suggestion that Jesus
is a prophet, A fextual difficulty of this verse relates

1. or preaontg.

to whether the reference to a prophet is past
or fntureao The perféot is supported by T.R., E., G., M and
numerous sursives; the present is preferred by Tregelles,

Alford, Tisch. (8th), Westcott and R.T. on the authority of

B,D,K,3, and 30 eursives, the Vulgate and numerous versions‘.

6 comments that the reference appears to be not so

Westcott
much to the past as to the future. Godet seems to express
the proper meaning in his paraphrase: "In the person of

Jesus, thers has not now as the psople suppose really risen

a prophet inm Galiloe."s
If the Pharisees meant that "no prophet had arisen in
Galilee" they were certainly displaying their ignorance,

for which there is "no parallel in Jewish 11terature.“?

Ivo prophet has arisen.

2no prophet has now arisemn.

%o prophet will arise.

4. B. Reynoids, op. ecit., Vol. I, p. 322,

5B. F. Westcott, op. cit., p. 282; cf., A, Richardson,
op., cit., p. 114,

F. Godet, op. eit., Vol. II, p. 304.

70. K., Barrett, The Gospel According to St. John, p. 275;
c¢f. D, Thomas, Op. cite, De 207, '




136

Agoording to I1I Kings 14:26, Jonah was from Galilee.l
The seme may possibly be true concerning Hosea2, Elijah®,
Kahumé. and Anoas. There was a Rabbinical tradition which
gaid: "Thou hast no single tribe in Israel from which a
prophet has not come forth! (Sukkah 27b); "Thou hast no
town in the land of Israel in which there has not been a
prophet.” (Seder Olam R. 21)6.

Thomas? and Trench® feel that misunderstandi ing has
arisen over the preposition ¢k , Which they take to mean

"being born there”, true natives of the place; in this

lomis is noted by W. Temple, op, cit., p. 131; R, Ho Light-
foot, St. John's Gospel, A Commentary, p. 186; R. Govett,

eit.. pe 533; W, Kelly, Op. Cift., p. 167; "H, Olahauaan,
iggg,p. 491; G, Raith, Op. cig., Pe 134; D, Thomaa. og. cit.,
Pe 207; A. Richardson, 0p. cite, Pe 114; A, Tholuck, Commentar
on The Gospel of St., John, p. 212; A, E, Brooke, John;!PeaEEI
p. 753; and B, ¥, Westcott, noted by G. HE. Trench, op. ¢
P 195,

&g, P, Westecott, in G. H. Trench, idem, and A. Tholuck,
ope cit., po 212; W, Temple, Op. cit., p. 131l; but R. Govett,
Op. cite., De 333 says that other prophéts from Galilee which
are mentioned are "doubtful”,

®A. Tholuck, op. oit., p. 212; H. Olshausen, op. cit.
o 491; D. Thonaa. Oop. cit., p. 207, and B, P, Westcott, in
« Ho Trench, idem.

A. Tholueck, em; W. Kelly, op. eit., p. 167; A. E. Brooks,
op._cit., p. 763, but [, Olshausen, idem, n.l. considers him
"ancertain".

58, F. Westcott in @. H. Trench, idem.

®c. XK. Barrett, op. cit., p. 275, who notes that it is
noted bg Strack-Bil erbeck, II, 519 as spoken by R. Eliezer
?c.A.D. 0)e This rabbinical tradition is mentioned also by
R, H, Iightfoot. ops cit., p. 186.

7D. Thomas, op. cit., p. 207,
8G. H. Tremch, op. oit., p. 195.
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1 seenmg to overlook

sense, Jonah alone guel ifies, Richardson
this meaning by suggesting this paraphrase: "Seasrch Galilee

and you will find no preophetic figures.," As an alternative ‘
he suggests that they may be referring to The Prophet (Messiah),
who will not arise in Galilee since promised in Bethlehem,
Richardson ie not alone in seeing in this verse (Jn. 7:52)

% understends it in this way,

a Messianic reference., Raumlein
and Orieve* suggests that perhaps with the Sahidic 1t

should read: "The Prophet arises not out of Galiles,”
Macgregor does not commit himself, but his comment on this
verse that Calilee was "not the district from which the
Messiah was to be oxpootad"? indicates that he may be
following the Sahidic reading. Alouin® sees the words of

the Pharisees as a denial not only that he was the Messiah
but also even that he was a prophet.

As he has suggested, the writer feels that the correct
interpretation of this verse,(Jn. 7:52), is a denial that
Jesus is a prophete The slight textual attestation calls
into question the Messianie application; the words "uo
prophet has arigen in Galilee" would indeed be very strange

on Jewish, especially Pharisaie, lips. The uniqueness of it

14, Richardson, ope oit., p. 1l4.
2of. also Augustine, T. Agquinae, op. cit., Vol. VI, p. 279.
®Buumlein in R. B. Reynolds, op. oit., p. 382.

"A. Jo Grleve in John (Peske), p. 753,

5&. E. C, Maegregor, op. cit., p. 210,

®slcuin, in 7. Aauinae, op. cit., Vol. VI., p. 279,
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heres, (1t occurs nowhere else in Jewish writiugs),would argue
agalnst this rendering.

To conclude this discussior of refereuces in the
Goepels where the word TTpr*&'Tﬂj is suggested
concerning Jesus, mention muct be made of four passages

£ N / 1
in John where the designation 0 tpx o fcvOg is

used by Jesus of Himself or by others of Him. At John 9:39
Jesus said: "For Judgment I came into this worldee.."s

At Jobn 11:287 Martha says that she belleves that Jesus is
"he who_is coming® into the world.” In his intimate talks

with his disciples on the night before his Crucifixion, Jesus
gaid to them: "I gggg? from the Father and have com& into

the world;" {(John 16:28). At John 18:37 Jesus testified: "You
gay that I am s king, For this I was born, and for this

I have comgz into the world, to bear witness to the truth,"

On thie last passage, Godeta eltes Reuss, who gives it an
impossible meaning, namely,"It is thou who sayest that I am
a8 king; as for me, I have come into the world that cee"

This would signify: "I am not a king but & simple prophet.”
Hengstentarg4 entirely separates from this declaration the

words following, which he applies exclusively to the prcphetic

ief. above, pe. 138%; cf. Johr 6:14 where ¢ SPXO pevey is
used with ¢ wroéqrngy  « According to A. Richardson, op.
eit., p. 142, the & {pxowucvoes of this verse is & "techniea
term in contemporary Jewish usage for the Messiah." (e.g.
Matt. 11:3. T, 7:19| of. Jne. 4:25,6:14f-); B ¥ Wcatcott.
Egi“big.. Vol. II, p. 92, also cites Matt. 23:39, k 11:9,

¢ 13:86, 19:38; of. J. He Bernard, op. cit., Vol, 1I,
Pe 520,

ZUnderlining mine.
3F. Godet, op. cit., Vol., III., p. 252.

4E, W. Hengstenberg in F., Godet, Commentary Onm St. John's
Gospel, Vol. III, p. 252.
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office of Jesup Christ. 3ut 1t is guite evident that Jesus
wishes t0 explain by them in what sense He is King.

1 prJfﬁqvus was the

According to Bernard,
popular deseription for the coming Prophet. If this is so,
these Johannine passages (John 9:39, Johu 11:37, John 16:28,
John 18:37) ,may contain veiled references to Jesus as the
Mesgsish. This conciusion, however, hinges on the sxtent to
which THE Prophet was identified with the Messiah., Therefore,
it is nevessary to proceed with a discussion of the passsages

whers Jesus is referred to as © TWpodnTH , in order to

ascertain their meaning and Mesalanle importance.

"THE"PROPHET
The only undisputed Synoptis reference where Jesus is
called THE Prophet comes at Matt. 21:11. When Jesus made
his entry into Jerusalem riding upon a donkey, the people
of the city asked, "Who is this?". They received the reply
from the crowds, "This is the progheta Jesus from Nazareth

of Galilee" (Matt. 21:11). Nicholson® and Morison® discuss

the t&xtual problem ir connection with the word order of
this reply which some manuscripts give as "This is Jesus,
the prophet from Nazareth of Galilee." Morisonm feels that
the reading "eeethe prophet Jesus..." is probably originsal,

lJ. H, Bernard, op, cit., Vel, II, p. 390,
2Underlining mine.
8%, B. Nicholson, 9ps olt., p. 177.

43, Morison, op. ocit., p. 408,
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gince it is supported by the Sinaitic, Vaticarn ard Cambridge
manuscripts, as well as the Sahidie, Coptic, and Armeniam versioms,
axd Origem and Eusebius. Furthermore, it is approved by Lachman,
Tisch., Treg, and Alford. Nicholson agrees that this reading is
supported by S V D, the South and North Egyptiar, Origen oncel
and Eusebius; however, he goes further thar Morisom by peointing
out that the variant "...Jesus, the prophet...” is found in C,
the three latin versions, Cureton and the Peshitta Syriasc, Origem
twicel and Chrysostom, Persomnally, the writer feels trat the
meaning is the same whichever order of the words ies adopted.

Iz calling Jesus J-Wf°¢%qu did the people wish to
suggest any more tham that Jesus was simply a prophet? Some® thisk
not, Others see here a referemce to the promised Prophet of Deut.
18:15-18, Jeromed, Filson®*, and Morisom® point to this passage as
the background of this verse (Matt.21:11%f,),

Some commentators carry this view a step further amd

INot mentioned by J. Morison, idem.

£A, H, MoNeile, Ops Git., p. 297, "the well-kuows Prophet";
he refers to Matt. 13?37 and 21:46 to substantiate his adjective
"well~kuown"; Jerome, in T. Aguinas, op. eit., Vol. II, Ps T11,
who says that they "begim with the lesser desigumation that they
may come to the higher"; M, W. Jacobus, op. cit., p. 204, "a
common appellation™; H., Goodwin, A Commentary Om The Gospel Of
St, Matthew, p. 389; he feels that the crowd called Jesus the
groPhet rather than the Messiah to axgidJal uproar; C, G, Monte-
iore, © cit., Vol. II, p. 707; S, E. Johnson, Op. cit., p. 503,
who feels Jesus' actiom, in riding into the city and in cleamsing
the Temple, suggests the role of "prophet"; P. A. Micklem, op. cits,
p. 202; A, B, Bruce, Op. cit., pe 262, who calls it a "eircum=~
stantial answer"; of. O, Cuilmann, Ope. Git., ps 35, who sees
"a prophet" as a possibility, but prefers the interpretatiom "The
prophet of the end time",

3Jerome, im T. Aquiunas, Op. eit., Vol. II, p. 711.
4?0 V. rilao‘. Ope. cito. Pe 221,

5J, Morisom, Op. oite, p. 408, who cites Ju. 1:21, 6:14;
Acts 3:22, 7:37.



say that o TTFO(F%‘Fns' is a reference to the Messiah,

1 ana Filson® 4o so explicitly and Grieve® says

Olshaugen
that the appellation is "no contradiction to Matt. 21:9
"the Son of David'". The Messianic reference is denied by

Montefioro‘, Plummer™, and Goodwinﬁ; also Iangov. noting

the ambiguous nature of the attestation, "the Prophet”,
suggests that it may not refer to the Messiah, Williamse
sinmply states the alternatives without concluding which one
he feels is the correct one. For him, Jesus if"™the Prophet"
in the sense of being the ome forotold9, or as being inspired
and commissioned by God, as were all true prophets.
3imilarly, Uullnannlo suggests that here Jesus could
be zimply a prophet, but more probably THE Prophet by which

he means the Messiah, Iagrangoll sees in this account of

1y, Olshausen, op. cit., Vol. III, p. 147; of. A. I
Williams, op. ecit., Vole. II, pe Z15,who cites John 1:21,6:14;
however he also cites John 9:17, including the sense "a
prophet™ as & possible interpretation.

230 Ve Filson, Cpe 0_1_150' Pe 220f.
%, J. Grieve, St. Matthew.(Peake), p. 718.

40, G, Montefiore, opa oit., Vol. II, p. 707; he of tes
Loisy who thinks verses EO,TI are probably the oreation of the
Evangelist; of. B, W. Bacon, Studies in Matthew, p. 312,

BAO Plunmer, Ops m-, Pe 287,
5. Goodwin, op. git., p. 389,

7J. P, TLange, a%eological and Homiletical Commentary Om
The Gospel Of St. tthew, p. 269f.,, who comments on HMeyer's
interpretation "the well«known prophet".

8Ac . Williems, ov. oit., Vol., II, p. 515,

%He does not cite Deut. 18:15-18 but only John 1:21,6:14.

100. Cullmann, op. eit., p. 35.

11y, J. Tegrange, ﬁvangile Selor Saint Matthieu, p. 401,
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Jesus' entry into Jerusalem two groups: the onel seeking to
acclaim him Messiah ("Hosanna to the Son of Davidi" Matt.
21:9); and the othera sinply c¢alling him & "prophet”.
While this is an ingenious suggestion, it is far too conjec-
tural to be conclusive.

Filson seems to have the correct interpretation of
Jesug' action and his being called "the Prophet". "The
event was an acted Messianic confession, intended to show to
the discerning that the Suffering Servant figure defined the
kind of Messiah he was."® Pointing to Deut. 18:15-18,
Filson adds: "This role of the Messianic prophet was considered
80 important that even John the Baptist dared not claim to
fulfil it. (Johm 1:21) This role of the Messianic prophet
of the last days was obviously not a minor omne to the crowds
o¥ the gospel writer; here at the climax of the entry scene,
it calls attention away from political Messiahship to the
prophetic Kingdom message of Josua."4

Thus it is not completely true to say that Jesus is
not called the Prophet in the Synoptics.5 Cullmenn® may ve

lnose from Galilee.

2Thoao from Jericho.

. V. Pilson, op. cit., p. 220,
4ibid., p. 2211,

Smis view is set forth b D
vy We Fo Ho‘ard' Op. cit. P 481
and J, H. Bernard, op. cit., p. 37. ’

60. Cullmenn, op. cit., p. 35.
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right in suggesting that it is repeated only as the opiniom
of others and not used by the author to exprsess his own faith
in Jesus. This fact argues in favour of its authenticity.
Now it is necessary to proceed to the Johannine passages
where 5'ﬂpt>¢ﬁ Tns is used Messianically and applied to Jesus.
At John 1:21, the priests and Ie¢vwites from Jerusalem
ask John the Baptist: "Are you the prophet? [5 TTFO{D:;T"’};] "o

1 see here a reference to

Alnogt unanimously the commentators
the prophet promised at Deut. 18:15-18., There are, however,

some notable exceptions. Augustine®, Gregory®, and Iuther?

1
Je He Bernﬂrd. OPe cit.' Pe 37; G. H. Tronch, 0P Oit.'
p. 23; K. E. Strachan, The Fourth Gospel, p. 112; A, Plummer
Greek Testamen or Schoolsg and Colleges 2
e 28; M. Jo. grange, angile Selon Saint Jean, p. 36; Blee
f;oo, cit. p. 423ff,) in H., Olshausen, Op., Git., John, p. 359,
nei; Je Us Ryle, 8t John, Vol. I, p. Si,ioiiowing Cyril and
Chrysostom prefers afﬁe Prophet™ but notes that Augustine and
Gregory interpret it as "a prophet"; Origen, in T. Aquinas,
. 01t.. Vol. VI. Pe 49; Ge Campboll. St. John, Do 605; A.
Barnes, op. oi .,1p. ElléiG. %utc%eagnﬁno . cI%.,Hp.clsidM. F,
Sadler, 032% Accordin o _St. John, p. 27; He Co. anmsg,

%g Greek Text of The Gospels, Part ﬁli SE.cJohn.tp. 33 Aihg.
ooke, 0p., cit., De 747; ¥, H, Dunwell, ommentary Om The
Gospel According to St. John, p. 23, who suggests as an altern-
2tive "some distinguished prophet who would immediately precede
the coming of the Messiah"; R. Govett, OE. cit., Vol. I, p. 30,
who says it refers to the Christ; E. W. Hengstenberg, op. cit.,
Vol. I. p. 65, who points out that this is the only passage in
the 01ld Testament in which & future messenger of God is annou-
nced as a "Prophet"; A. Tholuck, op, cit., p. 82; D. Thomss,
cit., Vole I, pe 30, sees it as & strong possibility; H. E.
ﬁonﬁt, The Gospel According to St. John, p. 14, by implication;
A, Richardson, Ope. Cit., pe 47; Ce Je Wright, Book III, Jesus:
Egg Fevelation 05 Gcd in The Mission and thggfa of Jesus, p. 717;
Ro e HOSB 8, GI- ° ?_!} D%'Q%,,WOD% ¢it., VO .1¥’ P.-I;i: g. 3
Oith. OPe cit., » Do : . © estcott, Ope. cit., Dp. 3 He °
Reynolds, op, cit., p. 27, states it &s a doubtful possibility; °
de A H301ym0nt. CPe Qito. Pe 125f‘ Ge Eo Co angregor, OEQ 01to'
Pe 24; W. F. Howar s OPe Oito, Pe 481; T. Whitalaw, OPe C .
p. 29, who cites Chrysostom, Bengel, Mayer, Cocet and Wesfco%t
in support of his view.

2jugustine, in J.C. Ryle, op. cit., Vol. I, p. 51,
acregory. in J.C. Ryle, iden.

4Inther, in E., W. Henﬁatenberg ops cit., Vol. I, p. 65,
who says that Iather has ossantiaily altered the sense".
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interpreted it as "a prophet”; Galvinl eriticizes Erasmus
for inaccurately limiting the designation '!T?odf:] TAg

in this context to Christ. According to Cnlvinl the article
ji mTpo¢d ﬁT‘q ¢ carries no omphasis in this pagsags.
Faschor® agreee that for Jolm "prophet" and "the prophet”
signify the same thing. Roynqldss says il is "doubtful"
and O"Connor® denies explicitly that the sllusion here is

to Douteronomy 18, which he adds, referred to Christ. Many

6thars do not doubt the Deuteronomic allusion, but gueztion
whether o Trpo4>{rqs here, (Johy 1:21) means the Messiah.

At this point, some distinguish between the Jewish and
Christian positions. The Jews did not identify the Prophet

l’

and the Hbaaiahﬁ; acgoxding to Dodss, Macgregor' , and

17, Calvin, Commentary On The Gospel According To John, Vol,
I, po 57; of. J, C. Ryle, who mentions disapproval the
marginal reading "a prophat"; J. B. Summer, A Practical FExposi-
Of The Gospel According To St. John, p. , and F, H, -
well, Op. Cite., D» 23, simp§§ state the alternatives "a prophet"
or "the prophet" without indicating which is more appropriate.

iE. Fascher, TPOPHTHE , Pe 179 of., R. Bultmann, op. ecit.,
Pe 6le

%8, . Reynolds, op. cit., p. 27.
*W. A. C'Connor, oOp. cit., p. 12,

5J. E. Bernard, op. cit., Vol. I, pe 37; G. Ho C. Maogregor,
o 0its, D. 24.,although he fecls they may be identified at Jn.

%:T&; Jdo C. Ryle, S5t. John, Vol, I, p. 51; Origen, In T. Aquinas,

cit., Vole VI, pc 49; Jeo Be Lightfoot, "Internal Evidence For
the Authenticity ard Genuineness of St. John's Gospel"”, The
Expositor, Fourth Series, Vel. I, 1890, p. 85; M. P. Sadler,
Op. cit., p. 27,8ays that "the Jews did nct universally under-
stand this prophecy of the Messiah"; M. Dods, op. cit., p. 693
who citeo also 7:40; and by implication, C. H., Dodd, TRe Inter-

pretetion of The Fourth Gospel, p. 239,
6“. Dods, OPe 01!.. Pe 693.

7&. H. C. Macgregor, op. cit., p. 24,
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Richardsonl the Christians were respongible for this identi-
fisation batween o TpofnTas and the Msssiah,

Others are less explicit as to who mskes the distine-
tion. Howarda. R. He Lightfoota, Plunmar4, Godat5, Hangsten=-
bergs, Inthardtv, citing Foffmann, and !hitolawe,oiting
Groting, Eninoel, Olshansen, Hengstenherg, amnd Lange simply
gay that the diastinotion is made.

Similarly, some” Who argue that TpopqTag wag
identified with the Messish do not state whether this is
done by Jews or by Christians.

T I S A ML, e

1a, Riohardsgg. 0pe. cit., p. 47, ,who cites Acts 3:22; of,
M. J. Lagrange, anger oelon Saint Jean, p. 36, who remsarks
that 211 the ancients, excaept Origen and Jerome, saw in Deut.
18:15 only the Christ.

2y, P. Howard, op. cit., p. 481.
%R, H, Lightfoot, op. olt., p. 102,

4A. Plunmer, St. Jobn,(Cambridge Greek Testament), p. 28.

5p, Godet, Commentsry onm St. John's Gospel Vol. I,
p. 411f, He cites Justin's Diang%g_ggth Trxfho for the view
that the Messiah was to remain on 1 pointed out and
consecrated by this prophet.

6R, W. Hengstenberg, op. cit., p. 65f. He cites Jn.
1:46, 6:14, 4:25, Acts 3:22 ana 7:37 to prove that im the
time of Christ this passage was Messianie., According to
him this text has nothing to with Lk. ©:19 and Matt. 16:14,

7¢. E. Inthardt, op. cit., p. 305.

BT. Whitelaw, Op cits, Pe 29,

gn. Jo legrange, Evangile Selon Saint Jean, p. 36;
E. Govett, op. cit., Voi. 1, p. 30; Cremer, Eihlioal Lexicon,
PP. 568, 569 noted by T+ Whitelaw, op. cit., p. 29.




Some notice that this reference to Deut. 18:15-18 is
here applied to a definite 1ndividua11 rather than being a
general reference to the whole order of prOphetB.a Some

8 argue that there is a reference here to the

commentators
return of one of the great prophata.‘

Linked up with this is the suggestion that he is to
be the forerunner of the Maasiah.5 A few simply state that
"the prophet"” may refer to "a pruphet” or "a Messianiec

forerunner" or "the Prophet” and leave it to the reader to

p 10. Reith, op, oit., Part I, p. 17; of. M., J, Tagrauge,
Evangile Selcn Salnt Jean, pe 36 who says it may be taken as
referring only to Christ, but, with Rummelsuer , says that it
may also refer to "omnes prophetas veteris lestamenti nonm
excluso Christo."

ngoording to Ry Bultmann, cp, cit., p. 61, n.6, it was
g0 understood by the Rabbis. He alsoc denies that the expect-
ation of the prophet on the basis of Deut. 18:15-18 is Jewish,

%@, Campbell, St. Johm, p. 604; C. K. Barrett, op. oit.,
pe 144, who glves as anm alteranative a "new propnet"; H. B.
Reynolds, op. cit., p. 27, mentions it but considers it
"doubtful"; R, Anderson, op. cit., pe 48, suggests it is
"Jeremizh or some other of the ancient prophets”; Calvir,
ope cit., Vol, I, p. 57, deniee that this verse refers to
one of the ancient prophets; F. A. Paley, The Gosvel of St.
John, p. B,says that "the Prophet™ is Isaiuh; o1, Jne. 1123
according to Iightfoot in J. C. Ryle, St. John, Vol, I,
Pe 51, thare was o cowmon expeciation amoug tne Jews that the
prophets were to rise again at the coming c¢f tha Messiszh,

%of. Luke 9:19, Mark 8:28 and Matt 16:14.

%J. H, Bernard, op. cit., p. 37, says that the Jaws expected
Elijeh ,and alson,on the basis of 1l Hgd. 2:17, Isaiah and Jeremish
to return before the Messiah's coming; R. Besser, op. cit., p.
47, who says it may be a "mighty prophetic loses” or "Jeremiah";
A, Tholuck, ope. cit., p. 82, who says it was "some special
distinguished prophet”™ or "Jeremish" (iatt. lo:14; II Mace.
15:13£f.); W. A, O'Connor, op. c¢it., p. 12, mertions particularly
"R1lijah"; A, E. Brooke, Ope. cif., pe 747, points to Mal. 4:5 and
Deut. 18:15 as pointing to the Messiah's precursors; A, Barnes,

5] git., p« 211, says that Elijal and Jeremian were expected; R.
Buitnann, Op. 6it., pe 61,n.5 denies that Jeremiah iz to be fore-
runner; s0 does Bleek in . Ulshausen, Op. cit., p. 369, n.1;
Olshaunsen himeself sees a reference to EIEas, who is to precede
the Mescieh, or Jeremiah; F. H. Dunwell, Ops cite, pe 23,
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draw his conclusions from these alternatives.l Calvin denies
that there is any suggestion in John 1:21 of the return of
one of the ancient proPhetaa; he makes the question relate
to the office® of prophet, asking John if God had appointed
him to be a prophet. The writer agrees with Ryla4 that the
Greek article is too strong to be rendered "a"; ¢ Tpodn T
is a reference to the eschatological prophet of the end-time,
expected on the current interpretation of Deut. 18:16-18,
who was not yet identified in Jewish thinking with the
Messiah.®

After Jesus' feeding of the five thousand, the people
exclaimed: "This is indeed the prophet who is to come into
the world!" (John 6:14). Again most commentators® point to

Deut, 18:15-18 as the basis for this comment. Reynolda,7

13. B. Sumner, op. oit., p. 51; F. H. Dunwell, op. oit.,
Pe 28,

23, Calvin, op. cit., Vol., I, p. 57.

%cf. R. H. Lightfoot, op. cit., p. 102.

5. 6. Ryle, Expository Thoughts on St. John Vol. I, p. 51,
ber, below, pe 1lE3

6u, J. Lagrange, Evangile Selon Saint Jean, p. 166; J. C,
Rylﬂ. O cit., Vol, s Pe 336, . te eson, Op. Git.. P 923
M. Doda‘ op. cit., p. 732; E. W. Hengstenbeiz, 0o eit., p. 315;
W. A. 0'Connor, op. cit., p. 103; C. E. Iuthardt, op. cit.,
Vol, II' Pe 150; We Tonplo, OP. cito, Pe 75; A. Tho uck’ OPe
eit., p. 171; R. Govett, og."%ﬂi.. Pe 242; G. He Tremch, EEE
212.' Pe 152; J. H. Bernard. Ope. cit., Pe 185; Je A, MOClymont.

o Cit., Pe 1?7; F. GOth. 0p. ci ey Vol. II, Pe 211; B, F.
Westoo%t. 0 egit., Vol. I, p. 216; A. Richardson, op. cit.,
p. 100; R, Pultmann, o cit., p. 158, n.2, who does no hink
that "the prophet"” refers to the second coming of Moses; of.
g. ieregiaa. Golgotha :, p. 83; Richardson adde that what is

mplicit in Mark, is made explicit in John; i.e. Jesus is the
prophet of De t. 18.

8. B. Reynolde, op. cit., Vol. I, p. 262.
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Whitelawl, and Barrett® more cautiously suggest that
6 pe¢ ﬁ T might probably be the one promised
at Deut. 18:15-18.

Agein, as with the previous passage (John 1:21), the
Messianic reference of this verse (John 6:14) is very stromg.
In contrest to John 1:21,3 however, this passage seems to
jdentify the Prophet and the Messish.* His power to perform

the l’iraola,B plus the benevolence manifestads, are taken

1T. Whitelaw, o cit., pe 44f., who compares the experience
of Nicodemus, John 3:3.

20. K. mrﬁtt, OPe cito. Pe 231,

3cf. above pp., 143ff.; cf. also John 7:40 and below pp. 15iff.

4
This is maeintained by F. Godet, op. cit., Vol. II, p. 211;

G. H, C, Macgregor, op. cit., p. 131; M Dods, op. cit., p. 749;
%. A. O'Conmor, Op. Ef%??‘%. 103; D.'Thomas.'o%?‘EIET.'Vo1. %,
p. 143; R. H, Strachan, op. cit., p. 180f; A, rnes, Op. cit.,
pes 276; H. Olshausen, J , Vol, III, p. 446f., but he adds

that it was as political Messish; according to him o pofyrng
here stands «ar’¢§oxqv for the Messiah,

ng Calvin, op. cit., p. 233; J. B. Sumner, op. cit., p. 167;
H, H, Wendt, ope. cit., p. 76, who adds that it is strange that
after the miracle and proclamation of Jesus as "the prophet..."
and their desire to make Xing, they now ask for a "sign"; J. A.
McClymont, op. cit., p. 177, who compares Moses' feeding of the
Israelites in the wilderness; J. H. Bernard, op. cit., p. 183;
Ae. Plummer, St., John, (Cambridge Greek Teatamani!, Pe. 150, who
also refers to the manna and Moses; T. Keim, Jesus of Nazara,
Vol. IV, pp. 197ff., gives details of the Jewish expectation
that a miraculous feeding, like the manna, would be pevrformed
by the sesond Deliverer; of. M. Black, "Servant of the Lord and
Son of Man", SJT, VI, 1953, p. 3; E. W. Hengstenbarg, op. sit.,
Vol., I, p. 315; R He Lightfoot, op. cit., p. 165,says that 1t
"may mean" the Messiah, comparing v.l15, in contrast to John
1:21,7:40; according to C. X, Barrett, o cit., pe 231, Deut,
18:15ff, was only Messianic for Samaritans and Christians; he
cites I Corin. 10:3,16 as a parallel for the "miraculous feeding™;
acgording to C. J. Wright, op. cit., p. 766, John inserted the
details about the feeding, on the basis of Elisha's feeding of
the hundred men {(II Kings, 4:42), in his desire to declare that
a prophet greater than Elisha was here,

6rdaed by A. Barnes, Op. cit., p. 276,in addition to the
ability to perform the miracle.
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a8 proof of his Messiahship. RFurthermore, the action which
the people are prepared to take, namely, to make Jesus King,

indicate that they held him to be the Hassiah.l

Their designation of Jesus gwpo?&f]r.,s 6 ¢pX 5/‘“:52
£15 Tov f<;¢ﬁﬂOV' further indicates that they identify

him with the Hoaaiaha. Even Dodﬂ‘, who says that this

phrase is not a Messianic title, admits that here (John 6:14)

it is quasi-llessianic. However, Iuthardt® gays that it is

uncertain how the prophet of Deut. 18:15 was related to

the Messianic concevption of the nation. ILightfoot agrees that

the = "comnexion is not obviously explained by the

Messiaric conception of the age."s Part of the explanation

may be that their conception of the Messiah is "too gross

IH. Dods, OF. git., p. 749; cof. W. Kelly, op. cit., p. 128;
E. C. HOBkWS. ede o N Davﬂy) 05. ﬂita. Vol. s Pe 526; R,
o M.

Anderson, op. cit., Vol. I, p. 24 F., Sadler, op. cit.
p. 150, ﬁoInfa out that ao&ording to all the Jewiaﬁ saored

books, "the Prophst"” was to be more than a prophet; he was to
be a leader like Moses and a King like David; H. H., Wendt,

ops cit., p. 76.
2Gfo above, p. 132ff., and Pe 138¢£.

5&. Anderson, op. cit., Vol, I, p. 250; F. Godet, op. cit.,
Vol. II, p. 211; Ge« He Trench, op. cit., p. 152; T. Whitelaw,
0 git., p. 45; M, Dods, op, cit., p. 732; G. Reith, op. cit.
Part I, p. 97, saye that the phrase "that cometh into Eﬁe wor1d'
is John's "frequent periphrasis"; C., XK. Barrett, op. cit.,
ps 231; B. F. Westoott, og. cit., Vol., I, p. 216, who says that
the phrase "the prophst that comsth into the world" is psculiar
to St, John, yet he compares Matt. 21:11 and Acts 7:37; G. He C.

Macgregor, op. oit., p. 131, observes that the words & {p,iucvog
{Jt_s +ov K(;’G’}up./ ware 3Pp110d to the 103'08 at John 1:9.

4¢, H. Dodd, The Interpretation of The Pourth Gospel, p. 23 .

b3, E. Tatharat, op. oit., Vol. II, p. 150,
6J. B. Lightfoot, op. cit., v. 85.
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and oarthly.“l As Howard comments: "They misunderstood the
nature of the g;gg.“g‘ Teup103 also feels that the sign
which suggssted to them the Deuteronomic prophet became
a little confused hecause they also wanted to treat Jesus
as the Messgianic King. Beczuse of the mistaken motive for
their action, Jesus refuses to be King.% When they realized
thet Jesus was the Prophet, instead of saying "he can tall
us heavenly truths", they murmured "hs can exalt us to wealth
and powcr."5 This thought was part of the motivation for
their treatment of Jesus,

Alouin® comments that the people only call the Lord
a Prophet, hecauss their faith is still weak, not realizing
that he is God. However, the erticle ( o Trpo¢*{rr]g )
does suggest that he was distinet from other prOpheta.7
Furthermore, the Messianic reference in this verse (Jn. 6:14)
is too great to be overlooked. Imn this passage, Jesus is
the Prophet expscted om the basis of Deut. 18:15-18; he is

also the Messiah.

1!. H., Dunwell, op. cit., p. 138; cf. A. Tholuck, Op. ocit.,
Pe 171.

%%, F. Howard, op. oit., p. 556f.

5wo Tﬁﬂple. OP. cit., p. 75.

4y, Kelly, op. cit., p. 128.
5J. B. Summer, Op. cit., p. 167.
Salouin, in 7. Aquinas, op. eit., Vol. VI, p. 213,

70f, Chrysostom, in T. Aquinas, 0p. cit., Vol. VI, p. 214.



et b

This identification hetween the Prophet and the Nessish,
however, is not made at John ?:40!.1 After Jesus had spoken

at the Feast of Tabernacles, "some 0f the people said, 'This
is really the prophet.' Others said, "This is the Christ.'"
(Jn. 7:402), Deut. 18:15-18 is generally® taken to be the
beskground for the first estimetiom, o mpo §nrq .

On the other hand, some state it as a possibility but
suggest other alternatives.® Thomas? interprets "the nrophet”
to mean one of the 0ld prophets whom some expected. Br ooke®
suggasts that it is a possible reference to Jeremiah raised
from the dead., In this context, &nderaon6 and Dunwell” say
that "the vrophet” may refer to the forerunner of the Messish,
0'Connor quite rightly observes that "the words of Jesus

must have presented a clear and forsible idea to produce

l:¢. Johm 1:21, and above pp. 143ff.

EJ. Ao Hbglymont, CPe 0;&., Pe 198; A, Richardson, op. Oito,
p. 112; G. H, Trench, op. cit., p. 193; he cites also Ac%a 31223
T, Whitelew, Op. cit., p. 189; E. W. Hengstenberg, op. cit.,
pe 420; M. F. er, op. cit., p. 202; G, Hutcheson, op., cit.,
Pe 146' B. F. weﬂtﬁott, Ops Oitt, Vol. I, Pe 280; H, B. Oyﬂbld!,

e t., Vol. I, p. 319, says the reference is "in all proba=-
bility™ te Deut. 18:15; C. K. Barrett, op. cit., p. 272, points
out thetthis is not a Messisnic interpretation of D ut. 18:16 ;
for (DTTpo¢v1qu he compares Johm 1:21,24,06:14, perhaps
4:19 but rot 9:17.

“ef, B, C. Adems, op. cit., p. 21, who points to Ps. 132:11
and Mcah 5:82.

%D, Thomas, op. eit., Vol. I, p. 206.
4. E. Prooke, op, cit., gs 755; of. Matt. 16:14.
6R. Anderson, Op. cit., Vol. I, p. 326.

7!. He DunWOll, QP cii., B 178, ne.l.
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thie effect.”t

Dode® 15 of the opinion that while some call Jesus the
Prorhet, others go & step further and call him the Christ,
Similarly Mhogrogora sees the two views of Jesus, (Ramely,
"the prophst" and "the Chriet”),as two stages in the growth
of bellef, Apparently Besser? interprets 6 ‘Trpoc,év} Thg
in the sense of a prophet,for he says that the designation
"the Christ" was given because no mere prophet could ever
have invited t0 himself, those who thirst, Strachan accounts
for thesse two views of Jasus by crediting them to the
Evangeligt'as "remarkable kuowledge of the variety of popular
Megslaniec expactation."5 K.elly6 asks whether these two
estimatiors should be placed in causal relﬁtionahip: Was
Jesus the Nessiash from Bethlehem, and of David's linse, because
He was the despilaed prophet of Galilee? Calvin7 obaserves
that "the Christ™ is 2 more ocorrsct opinion than the first;
he, tos, overlooks the artisle ( ) TTPC)¢1% iE s ).

pointing to the inadequacy of the acknowledgement & prophet,
for the Son of God.

o A. O'Gnnnor,'on. gitse, Ds 1l44.

M. Dods, on. cit., p. 768,

Ge do C. Macgregor, op. cit., pe. 209,
R. Bagser, ov. cif., p. 349.

5R. He Strachan, pp. sit., p. 203,

Wa Kﬁlly. OPe Gét.; P 165,
?J. Calvin, op, cit., Vol. I, p. 311l.
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Whether or not the Jews identified "the Prophet" and
"the Messiah" is au open question.l At any rate they sre
distinguishad hera, I&grangoa. again, points to two factionms
for the two epinions. He admlts that in Jn. 6:14, the
Galileans equate "the Prophet™ and "the Messiah", but argues
that at Jerusalem the twn were separate.s Hutchoson,*
however, draws attentlon to the fact that ﬂ"PO{P{‘?ng
was to be one ¢f the offices of the Messiah. They were
certaln that the marks of the prophet of Deut. 18:15-18
would be pregent in tha Wessiah, but what additional ones He
would have, ware not clearly defined.? The writer beliesves
that here (John 7:40), as at Johm 1:21, © TpodnTa(
1s s referonce to the prophet expected on the basis of Deut.
18:15-18, who had not yet been identified in Jewigh thinking
with the Messiah.

This discussiorn of the Jobannine passages where
5_?Tf¢>¢ 7375 is vsed may be concluded with some words
from Dodd: "It is, iv any csse, clear that for him [Johﬁj
the title 5‘7rf”,¢,;7w?j is not &n appropriste one,

though it may represent a stage towards a true estimate

le.g, M. F. Sadler, op. cit., p. 202, says they did,but
Jo Be Idghtfoct, op., cit., p. €5, says they did not; of. abouve
Pe 144f, cerd below p. 10021

“M, J, Legrange, op. oit., p. 217£; cf. above p. 142.

5ct. ¢. Butcheson, op. cit., p. P2,who sgrees.

44aem,

" 153. We. Hengstenberg, op. eit., Vol, 7, p. 410; cf, John
121,



el

of the status of Jaaus.“1

In the Agts of ths Apostles, our oldest Christologieal
source,” Péser and Stephen apply Deut. 18:35 to Jesua.
In his speech following the healing of the man lame fronm
birth, Peter exclaimed: "Moses said, "The Lord Ged will

ralse up for you a prophet from your brethren as he raised

(%4

A <3 4
me up...'" fﬁots 3:32)-}hm66q1 MEV ELTTsv o1y WPD¢1T“V “e .
\ A\ 7 -~

N \
Some manusoripts add after Lcv , j4p TTpog Tovy TaTipky gimev . -
However, these words are wanting in A, A, B, C and are

s The words

rightly rsjected by ILachmen and Tischendorf,
which Peter cites from Moses are a free renderiang of the

IZX of Jeut. 18:]5,4 aowbinad with Levitious 23:29.5

1g, #. Dodd, Op. oit., p. 240,

2y, Plack, "Servant of The Lord amd Som of Mem", SJT, VI,
1963, p. 3. :

sP. Je Gloa%. GommuntarE gﬁ The Acts of The Apostles, p.
121; cf., G. V. Lschler &n « ero ed. J. T, nge), Commen=

tary On The Acts of The Apostles, Vol. T, p. 139; J. A, Alex-
tnder, The Acts of the Apoeties, Vol. I, p. 118£; J. R. Tumby,

T™he Acts oFf the Aposties, p. 109

4?0 Js 1038, Ope Cite, Do 155; cf. T, E. Page and A, S.
Welpole, The Acts o¥ The Arostles, p. 29; R. J. Knowling,

Expogitor’s Creek ﬁestamonti The Acts of the Apocstles, p. 117;
o R, lumby, op. cit., p. ; E. Jacquier, 8 _Actes Des

ApOtres, pe 114; H. Be. Hackett, A Commentary On The Acts of
Eﬁi Aﬁostleg. pe 64: T M, Lindsay, The Acfg of the Apostles,
Pe [

o

F, F. Bruceé The Acts of the Apostles, p. 113; A, Toisy,
Deg Apbtres, p. 2 Yo He C, cgregor, The Inter-
8 ol. IX, p. 66; K. Iake end H. J. Cadbury,

apinmings 0f Christianity, Part I, Vel. IV, p. 38,
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It is generally agreed that Peter is quoting from some
Eﬂg&gggglﬁ; document, which consisted of Messianic proof-
texts from the 0ld Testament.

The difficulty arises in deciding whether this Testa-
monia was used by both Jews and Christiens or only the latter.
Tied up with this is the question of whether Jews ever
interpreted Deut. 18:15 in a Messianic way to the extent
of identifying "the Prophet"” ard "the Messiah". Hackatt,a
Gfrdror,s Alfard,4 F. F. PBruce,® W, F. Purnecux,® and, by
implication, .'Iaa.c]u:sm::.’f ivelude the Jews az the uneers of
these "proof-texts”, where=s, Macgrsgora, Rackhamg, and

Dupont?®1imit them to the Christisus.

1. lake and H. J. Cadbury, idem; F. ¥, Bruce, op. cit.,
pe 133, J. R, Harrie, Testamonies 1, II, notai by ¥, ¥, Bruce,
ibide, pe 78 and C, 5. C. Williams, A Commwentary Os The Acts

Of The Appostles, p. 80; P J. F. Jackson, Tna Acis 0: the
postles Morfatt), p. 29; G. H. C, Meogregor, on. c¢it., pe. 60;
. He Dodd, Acasording to Tha Soripturss, pp. 52-56, With reser=

vations,suggests such a collection; of. C, 3. C, williams. idem.

2§, B. Backett, op. oit,, p. 64,

SAe ¥, Gfrorer, Das Jahrhundert des Heils; of. F, J. F.
Jackson ard K, Take, on. c¢it., Part 1, Vol, f, p. 40472,

43, Alford, Homilies on The Former Part of the Acis of the
Apostles, p. 141,

F, F. Bruce, op. cit., p. 113,
6y, ¥, Furneaux, The Acts of The Apostles, p. 56.

7P, J. F. Jackson, Ihe Acts of The Apcstles.(Moffatt),

Pe 29; cf. Ah&gl. Pe 62,
QG. He. Co Haﬂgregor, O« cit-' Te 60,
QR. B. Rackham, The Acte of the Apostles ,(Westminster), pe

54, who adds that to compare anyone to Moses was considered
blasphemoug by the Jews; ef. bhelow, », 158 n.l.

105, Dupont, Ephemerides Theolosicas Tovenienses, 1953,
EPe 5211!0. noted by Ce 5S¢ Co w1111am8, 0P Qito, Pe 80,
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The meaning of Deut. 18:15 has already been discussed.l
In noting Peter's use of it here, some make the comment
that Moses was refeming generally to the whole prophetic
order.2 0f course, this is challenged by other scholars
who say that Moses was foretelling the Messiah,®
Another position is sometimes set forth as a compromise,
It allows for development in interpretation. Alfora® feels
that the Jews at first understood Deut. 18:15 of the
Messiah ,but later came to refer it to the whole range of
prophets. Rabbinical evidence seems to indicate the very
opposite process. At first it was thought that Moses spoke

of the prophetic order but later an individual prophet came

lof. above, pp. 1ff,

24, Barnes, Notes ggglanatorg and Practical on the Acts
of the Apostles, p. 33; F. ¥. Bruce, op., cit., p. 3, bu
he adds that this original meaning later changed to mean
"one particular Prophet"; W. M. Furneaux, op. cit., p. 56,
gives the same interpretation as Bruce; J. Calvin, Acts of
Apostl ’ Vol. I, Pe 154; P. Je Gloag. OPe citc. UOIl I,
P. 135, who cites Olshausen, Neander and De ﬁeffe in support;
P, J. F, Jackson and K. Lake, idem., point out that the only
possible source of confusion is Deut. 34:10.

3p, J. Gloag, op. cit., Vol. I, p. 135; J. A. Alexander,
e Acts of the anI a Cambridge Greek Tostauant for
16, cites Ex. 4:20; Zech. 9:9;
%g. 2:16; e 21:17; 3001 3:18 and Midrash Rabbah on Eool.

19 to show ow the Jews identified "the Prophet" with
Messiah"; A. F. Grdrer, Das Jahrhundert des Heils, cited by
P, J. F. Jackson and K. Take, Op. cit., Vol. 1, p. 404%f;
according to H. B. Hackett, op. cit., p. 64, Deut. 18:15
was taken in a Messianic way E the Jews of the Apostolic
Age; so also W. M, Furneaux, 1aen.

4H, Alford, op. cit., p. 14.
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to be expected and, in turn, he was identified with the
Messiah,t Bruce® agrees that originally Deut. 18:15 referred
to the order of prophets but later came to mean one particulsar
prophet. The writer believes that this is the proper approach.

The precise meaning of w Z;¢£ is disputed by some
commentators, The RSV takes it in the sense of "God will raise
up for you a prophet from your brethren as he raised me up."3
The w5 which translates the Hebrew > is common in the LXX. %
Barn055 says that the prophet is not to be like joses in all
things, but in making known the will of God; he cautions
against pressing the idea of resemblance too far,

In the same way, Loisy® and Jacquier’ indicate that
the similarity between Moses and Jesus is chiefly that both
are mediators of divine revelation, Lyttelton observes

that "Moses was a type of Christ as being the leader and
lawgiver of the people and more particularly as being the

laf, J. R. Iumby, idem.

2p. 7. Bruce, idem; he cites the Clementine Recognitions,
I.36 as giving this quotation verbatim.

5Under11n1ng mine; c¢f. The New English Bible, which
gives the same reading in the text, but in note b suggests
the alternative "like me".

45f. R. Lumby, op. cit., p. 116, e.g. Judges 8:18.
5&. Barnes, 9p. cit., p. 34,
6A, Toisy, idem.

7E. Jacquier, idem; he cites Gal. 3:19 and Heb. 9:13
in support.
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minister of the Covensnt of God."l The same reasoning may
lis behind Rackham's statement that "the idea of the covenant
is in the bottom of Peter's mind"® as he speaks hers (Acts
3:22),

Alexander® and Inmby‘ draw attention to the fact that
ws Lu( may qualify the words immediately preceding them
in the sense that Moses is saying, the prophet will be
"one of yourselves, belonging to your race and lineage as
I do."5 Certainly this meaning is very possible ,but also
the way it reads in the RSV makes very good sense. There
is no need for these renderings to be mutually exclusive; it
is not necessary for the reader to choose betweern them,

In the word &Va«‘r{ TE , some see a reference
to the resurrection® (cf. v.26), but Purneaux' denies this
interpretation. It is best to take it in the sense of "send
into the world"% but possibly it may have this secondary

lrora Jyttelton Aets, p. 386; cof., E. Jacquier, idem., who
agrees, adding that For Jews this is blasphemy. He cites
Heb. 3:1-6 where the comparison between Jesus and Moses is

developed.
%R, B. Rackhan, iden,
35, A. Alexander, 0p. oit., Vol. I, p. 119.

4J. R. Iumby, (A Smeller Cambridge Bible For Schools), The
Acts of the Apostles, p. 22.

. A Alexander, idem.

QR. Knox, A New Testament Commentary For ?;ﬁiish Readers,
Vol. II, p. 11. a8 says is a "play on words"; O0f. C. Se Co
Williams, idem., who points out that it is definitely a
"secondary meaning”.

7W. M. Furneaux, idem.

12%. We P, Blunt, The Acts of The Apostles, (Clarendon),
Pe °
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overtone in meaning.

Stephen also - not directly but by implication -
applies Deut. 18:15-18 to Jesus. He quotes Moses as saying
to the Israelites:"God will raise up for you a prophet from
your brethrem as he raised me up." (Acts 7:37). Some manus
seripts (C, D, E, 3i4ﬂ'. Gige, Par., Wern; Vg., Pesch., Harkl,,
Boh., Arm,, Eth.) adal  al7e Ykobores Bs , but in
view of its omission® by, A, B, H, P, 38, 61, Sah, and Chrys.
it is most likely spurious, added either by assimilation or
in imitetion in order to harmonize with Deut. 18:15 and
Acts 3:22,2 In view of the doubtful genuineness of the injunc=-

tion, the comment of Barnes loses much of its relkvance:

"Stephen introduced the[}ots 7:5i]to remind them of this promise
&
"

of a Messiah and especially their obligation to hear and obey.
As well as pointing to the dignity of Mbsaa,ﬁ Stephen is
drawing the parallel between the rejection of Moses and the

]'E. Jaﬂquiﬂr, O0Ds Oit«u. Pe 223.

“E. Jacquier, idem; cf. J. R. Tumby, The Acts of the
Anostlig, p. 169; of, 2lso G, V. Lechler and K. Gerok, (ed.
o« Pe Lange), Commentar The Acts of The Apostles, Vol. I,
P. 246, who say won ® sooner inserte rom the Hebrew
and LXX than omitted if original.”

3Tachmann, Tischendorf and Meyer; noted by H. B. Hackett,
2. oit., p.» 106, and by G. V. Techler and K, Gerok (eds Je Pe
gely

gdem,, cf. F. ¥, Bruce, OEQ cit., pe 172; J. A,

Alexaxrder, Oop. cit., p. 286; A. Menzies, The Acts of the
Apostles, (Peake], p. 784,

4

A. Barnes, Op. cit., p. 193.
2. s Enowling, op. cit., p. 193; of, G. V. Lechler and
Pe ;

K. Gerok, op. cit., e« Jo Gloag, Op. cit., p. 247;
Je A Alsxan er, op. cit., p. 2861, :



160

rejection of Jesus,l the prophet whom he promised. This may
be one of the meanings which S $pé i meant to convey.
The Vulgataa links these words with what follows. Most
goom to make it refer to Moses' dignity and rank, but it
may mean "one of yourselves, as I am,”

Few commentators® question the Messianic reference
of this verse, For 3tephen the prophet of Deuteromomy
(18:156-18) was the Christ.* In other wards, Moses decilared
that his work was only prepuratory,a and after him would
come & Prophet whose authority would supersede his own.®
Only the Messish could he esteemed so highly.

The historicity of this passage is @oubted by some.

Zeller' argues that since it was impossible to present

Ge Ve Lechler and erok, ﬁ;hwiir,. Pe w 0 comment:
"Moses, a type of Christ"- isms, Tho Acts of the .
Apostles .(Torch), pe. 73; J. A. Findlay, The Acts oZ The Apostle
Pe who nuticea how Stephen's gpesch "wounded his hearers’;

M, Black, "Servant of the Lord and Son of Man", SJT, VI,

1963, po 3; F. Jo P. Jackeon, ope eit., p. 62f, Who adds:

"The rejection of Moses is 11n§£d t0 the rejection of the laws

and custome whick Stephen had been accused of trying to
subvert."; F. F. Bruce, op, cit., p. 172,

2J. A. Alexander, op. oit., p. 286f.
zif anye.
4,

E. Jacquier, op. oit., p. 223; cf., M. Baunmgarten, The
act%ﬁpf the Apostles, Vol. I, p. 156° H. B. Heckett, op. oit.,
Po Ce

BR. B. Rackhaﬂ, OE. Oito. Pe 104,

8¢, J. Blomfield, Twelve Iectures Om The Acts of the
Apostles, p. 40.

8. Zoller.lmho Contents and Origin of The Acts of The
Apostles, p. 24 %o
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an ageurate recollection of the wards spoken by Stephen,
Inke, the author of Acts composed this speech himself,
Menzies! feels particularly that verse 37 (Deut., 18:15)

is ovt of place here, introducing Christ too soon for

the argument. Dibelins® is of the opinion that Luke inserts
this speech into the story of Stephen's martyrdom, as a
device to introduce the conflict betweer Judaism snd Christ-
isnity. For this reasson the didactic element prevails,

Regardless of whether the worde of this speech were
actually spoken by Stephen, or put into hie mouth by ILuke,
they do repreesent one of our earliest Christological
gources.® Although the hesrere sre left to drow their own
coneclusions, Stephen is clearly implying that Jesus is the
Deuteronomic prophet sa well as being the Messiah.

These are the only passsges in Acts where the Deuter-
onomic prophet and Jesue are clearly linked. Subsequent
pessages in Acts speak of "pr0phets“4, but not "The" Prophet.

More must be said concerning Peter's speech at Acts
3:28-26, Here there is a close juxtaposition between Deut.
18:156 and Isa. 53. "Moses said, 'The Lord God will raise up

for you 2 prophet from your brethrem as he raised me up. You

1
L., Nenzies, idem.; he feels that it is added in repeti-
tion of Acts 3:22.

M. Dibelius, Studies In The Acts of The Apostles,

p. 168%f,
3!. Black, idem.
%0f. below, p. 173ff.
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ghall listen to him in whatever he tells you....' God, having
rajised up his servant, sent him to you first, to bless you
in turning every one of you from your wickedness.," (ég&g
3:2£,26) "The entirely new and revolutionmary idea is, of
gcourse, that it is Jesus of Nazereth who is the Prophet and
the Servant of the Lord, & Prophet like untocMoses, who
fulfilled the destiny of Isaiah'e prOphooioa.“l Thus "the
rovissimun at Acts 5:22-26 1s not the idea of a Suffering
Prophet-Servaut like unto Moses, but the identification of
that figure with Jesus of ﬂazarath."a
The same understanding may lie behind Mark's account
of row Jesus, after the Caesares Philippl incident, begins
to teach that the Son of Man muet suffer, The idea of a
suffering prophet could sccount for his arrangement of
matsriasl. Welight is added to this interpretation when it
is remenbered that Peter's confession at Casesarea Philippi
ig preceded by the feeding of the five thousand. This
miracle may well be meant to repraesent Jesus as a "second
Moses", raepeating the mirasels of the manna, in fulfilment
of the Jewish expectation that a miraculous feeding, like
the manna, would be performed by the sacond Doliverer.3
Also Peter's Confession is followed by the Transfigura=-

tiom; in ths words X «eviTC o UTou . Ta.ylor4 believes that

1y, Black, op. eit., D. 4.
2%. Black,0pe. cit., pe 9

%p, Keln, Jesus of Wazars , Vol. IV, ppe. 197ff; of. M.
Black, op. cit., p. Be e

4y, Teylor, The Gospel According to St. Mark, p. 392;
cf., M. Black, Op. Cit., Ds J,Ne2e !




Merk bhaos iz mind 2eut. 18:15-18, where loses promlses a
prophet unto whom the people are commanded to hearkes.
Thus, Dr., Black concludes that "the motif of redemptive
sufferinge..has been introduced in the New Testament
Christologye.«sfrom...the belief in the FProphet and his
fulfilment of Issa. 53."1 Certainly Acts 3:22-26 indicates
thet thie conclusion was embefded in the earliest tradiiionm,

The Christological designation "Servaut", according
to Cullnann “da#aervoz more attention in contemporary
theology than if nsually receives, not only because it is
one of the oliest answers to the question who Jesus is,
but 2lso because it goes back to Jesus himsgelf and therefore
opens to uns most clearly the secret of his self-consciousness.
In this respeect 1t would be even more correct to speak of
a Paig-consciousness of Jesus than of his messianic~conscious-
negs, But.,.even for him himself the ebed concept does not
comprehend his whole work., For this ressomn, he conferred
upon himself the title "Son of Man', which he of sourse
relstsd to the idea of the ehed Yahweh."2

Thus it is possible to conclude with Brusce: "In Christ-
ianity the conceptions of a royal and priestly Messiah,
to-gather with that of the eschatological Prophet have been
united In J28ug ‘vees The Christian Messiah disscharges his

nministry as prophet and priest and king alike - all three

1H¢ Bl&ck, 0D cl%., Pe 11.
20, Cullmann, op. oit., p. 81f,
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notes reseiving thelr distinetive quality from the historiecal
figure of the 3om of Man who ocame not to be served by others

but to be 2 servant himself snd €0 give his 1ife as a ransom

for mauy.“l

ip, ¥, Bruce, ™qumran and Barly Christianity”, ETS, II,
1966, p. 180f.



CHAPTER IV

PROPHET IN THE APOSTOLIC AND SUB-APOSTOLIC AGE

Along with these passages in the accepted Camn of f
the New Testament where Jesus is referred to as TTPch)ﬁ'Tv]g!
mention must be made of the New Testament Apocryphal writings,
from which such references are not absent.

The Gospel of gehrawgl had the prophet as its
fundanental Christological concept. Onffragmenta says
that at the conclusion of His Baptism, the Spirii says
to Jesus: "Iy all the prophets I have awaited you, that
you nmight come and that I might{ rest in you."™ Unfortunately
the complete text c¢f this Gospel khas beer lost, but the
ancient Jewish Christian literary source The Presching
of Petor® (Kerygmsta Petirou) helps to bridge the gap. In

this document Jesus 1s repeatedly referred to as "the

4 C 3 \ F
True Prophet”, { O oAnbyng TpodnThg I
Ite emphasis upon the speculative and Gnostic elsuent may

be noted from the constant association of the adjective

Loritten between A.D. 120 and 130, =ud used by Jewish
Christisne; of., E. J. Coodspeed, A History of Eerly Christian
literature, p. 66%f,

®proserved in Jorome's Commentary on Iseish 11:2 (PL 24,
145); eof. O, Cullmann, The Christology of The New Testament,
.p. 16’ I’..3, Fe 28,

S9vitten at the beginning of the sesond century; of, E,
J. Goodspeed, op, cit., pp. 130ff,
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"true" and the moun "Prophet". On the other hand, the o0ld
eschatological element falls more into the background. It is
not so much that the Prophet introduces the end time (der

endzeitliche Prophet) and thus fulfills all former prophecy,
but rather that he represents in its perfection the "truth”
proclaimed by all the prophets.1

The idea that a single prophet would represent the
whole of prophecy has a double root in Judaism: eschatology
certainly plays its part, providing the idea of the expecta-
tion of the prophet who would appear at the end of days;
however, theological speculation also sets forth the view
that since all prophets have proclaimed basically the
gsame divine truth, it was the same prophet who was success-
ively incarnated in different men. Thus the idea arose that
actually the same prophet always appeared, merely taking a
different form each time.

This second root which has a background in Gnosticism,

indicates a connection with Rabbinism, Some scholars®

are now prepared to admit, in spite of the anti-Gnostiec

1of., the use of Awétts in John.
®H, A. Pischel, "Jewish Gnosticism in the Fourth Gospel",

JBL JIXV, p. 163 n.43 refers to Odeberg's works; F, C. Burkitt,
"The Apocalypses: Their Place in Jewish History" in Judaism

and The Besinninfs of Christianity; G. F. Moore, Judaism in

the First Centuries of the Christian; Erai The Age of the
Tannaim; W. Foerster, Die loesungsehoffnung des §¥aot;udentums
gorgenlan d 28; Ch, Guignebert, e Jewigh World in the Time

of Jesus and G. G. Scholem, Haj r Trends in Tawiah st%Ioism.
cf, O, Cullmann, o cit., pe. Pe 6 n. 1ltmann,
Gpomon, 19564, pp. 7££; H. Jo Schoopn. "Das gnoatiaohe Judentum
in den Dead Sea Scrolls", in Zeitschrift fér Religions n©nd
Goiatoagasoh%et5,1954,p. 277; c¢f. also R. ML WIgaon. The

ostic oblem: A Study of the Relations between Hellenistic

udaism and the Gmostic Heresy, pp. 172171,
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tendency in Rabbinism, that there is some link between the
two.

riaohell discusses the idea of "the prophet of the
age"; this is the belief that every age had or should have
its prophet. In the Rabbinic Chromiole Seder Olam RabbaeZ,
composed mainly of Tamnaitic material, an attempt is made to
arrange almost all of the Jewish prophets in a chromological
list, probably implying that every age had its prophet.
Joaophusa speaks of a ditd 0 X 6 » & succession
of prophets. Even though Amos (760), Isaiah((740), Hosea
(740) and-Mlcah (720) were virtually contemporaries, the
Midrash tries to establish their chronological succession.
Further evidence is implied from the story that Huldah,
Jeremiah's female contemporary, was permitted to prophesy
only when that great prophet was absent (II Kings 22:14).
The instrumentality of "halakhic considerations™ in
bringing about the idea that there was only one "official"
prophet for every age is also mentioned. Moreover, Fischel

cites the promise of Deuteronomy 18:15-18, which early

15, A. Pischel, op. cit., pp. 166%f,
2cf, 20 ed. B. Ratner; of. ch. V in A. Neubsuer's editiom

in Medievasl Jewish Chromnicles.

%P, Josephus, On The Antiquity of The Jews Against Apion
I.viii.4l.,

‘H. A. Fischel, op, cit., p. 167,1m.3.
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Rabbinical sources took as a reference to the prophets in
general, and which thus lent weight to the view that every
age could expect a prophet like Moaes.1

According to a Midrash of a Rabbinical-Gnostic
nature, Adam, in a state of ecstasy, wae shown a detailed
vision of all the future gererations of mankind "from
creation to resurrection”, foreseeing their leaders,

2 sages, providers and Judgea.s Both the Gnostics

prophets,
and Rabbis acknowledged the greatness of Adam. For the
former he was the first incarnation of the one true prophet,
while for the latter, he was the outstanding prt!phet.4

The idea that all future prophets spring from him may be
the reflection of the idea that he is reincarnated in all
of them., Furthermore, Adam, Methuselah, Jacob and Elijah,
all prophets sccording to both Rabbinic and Gnostic boliers,
"gaw each other, learred Torah from each other, and rolled

up [outlived| the whole world."®

1sgghro Deut. 176 snd Yalkut Shim'oni on Deut. 18:15;
Siphre Deut. on 18:16, par parallel: ltha Ex.

20:19,
gUnderlining mine.
33Qd. _0_]_-_. E. 30 end.

‘Gon. R, 44; I1II Baruch 4:2-7; Baba Kamma 14 b Origen,
Prine 8 1.37; Josephus, Ant. 1V. 8.49; Targ.Cant.l.1;
of. L. Ginzberg, The Legends 0F The Jews, V p. 83 D30

5'.L‘ha Midrash from which the quotation about them is taken
adds Shem, Amrem, and Ahijah to the l1lis%, These four (Adem,
Methuselah, Jacoh and Elijah) are prophets in the sense that
they are reincarnastions of the one true prophet of Gnostic
speculation.

6cf. H, A, Fischel, op. cit., p. 169.
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It is very probable that the Gnostic idea of the
repeatedly incarnated true prophet was combined with the
Rabbinic idea of the one authoritative prophet of the 2a22;
in Rabbinic Judaism, the Holy Spirit, the essence of prophecy,
remained the same through the centuries. In the third
century, the Rabbis taught that all prophets were pre-
existent, and that their prophecies were either revealed
in advance at Mount Sinai or identical with the Mosaie
revelation.l No doubt the all-pervading tendency of Amoraic
Judaisnm to stress the universal and eternal significance
of the Torah was partly responsible for this idea; however,
"the fact that the Rabbis could ocecasionally combine all the
historical, individually different, prophets into a single
divine revelation, indicates that the perennial prophet of
the Gnostics could not have been entirely unacceptable to
them",a in spite of its lack of documentary atteatation.a

To return to the Kerygmata Petrou which gave rise

to this discussion of the connection between Gnosticism
and Rabbinism, it must be pointed out that this Jewish
&

1

rakoth Ha; Tan huma Jethro 11; Eccl. R. on 1:10; Ex.

R. 28:6. Tﬁe authors are Simeonm b. lekish, Joshua b. Levi,
saac, and Helbo.

33. A, Pischel, Op. cit., p. 169.

only in Cabelistic writings (e.g. Yalkut Reubeni on
Gen, 4:1; cf, L. Ginzberg, op. cit., V p. 149 n .52) with a
single possible exception In Tannaitic sources - the rednc-
tion of the Seven Pillars of the Earth, identified with

seven prophets in Alphabethoth and in the Pseudo-Clementine
Homilies I. viii.l4, to one pillar called "Zaddik™ in the
opinion of El'azar b. Shammua in Hagiga 12b; ¢f., H. A. Fischel,
idem. ,and idem., n.76,
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Chrietian document has a pronounced Gnostio cha:actor.l

The very first chapter speaks of the activity of the True
Prophet. A house full of smoke is used to represent the sworld
with its sins &nd errors. Although the people inside
gincerely try to reach the truth, their efforts are in

vain; only the True Prophet is able to open the door and let
in the truth. The writing then proceeds to point out that
this Prophet is Chrigt, who entered the world for the firct
time in the person of Adam. Since the oreation of the world
this True Prophet has changed his name and forn,z incarnating
himself again and again.3 Moses renewed the eternal law
which Adam had already proclaimed. However, he extended

it provisiona11y4 to allow sacrifices, in deference to the
people's stubbornness. The Jewish Christians laid parti-
cular emphasis on the faat that one of the most important
functions of the True Prophet was to complete 2nd correct

the work of lMoses by abolishing sacrifices. Thus from

Adam to Jesus there is a direct line of the Prophet, of

whom Jesus is the true incarnation.

1o, Cullmann, op, cit., p. 39.

zPaeudo-Clamentina Hom. III. xx.2 and Recogn. II 22;
c¢f. 0. Cullmann op., c¢it., p. 16 and idem, ,n.2; Op. cit.,
Pe 40,

%seg. in Enoch, Nosh, Abraham, Issac, Jacob and Moses.
4'm:te saorifices were provisioned because Moses himself

promised a future prophet, (Deut. 18:15) who could alter
these regulations.
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The Pseudo-Clementine literature relating to the
"Prue Prophet" sometimes suggests that he is the prophet
whom Moses promised (Deut. 18:15-18). The Preaching of
Peter cites this Deuteronomic text. In Recognitions I.43
Peter says that the Jews "often sent for us to talk with them
about Jesus, in order to find out whether he was the Prophet
whom Moses predicted would oono."l Also Recognitions
VII.33 quotes a former follower of Simon Magus, the Samaritan
miracle worker: - "There is mention in our religiom of a
certain Prophet, whose coming was hoped for by all who
observe that religion [Samaritan), through whom immortal,
happy life is promised to those who believe in him., We
thought that this Simon was he."2 These passages indicate
that the motif of the Mosaic prophet continued to be a
lively concept.

Another feature of the theory of the True Prophet
is that it runs parallel to the line of the False Prophet.
Good and evil are related respectively to true and false
prophecy. This speculation took over Gnostieism's popular
dualistic conception of good and evil and adapted it to
its own particular concept. This antithesis directed

specifically againast the sect of John the Baptist's disciples

lﬂf. O. Gulmﬂn' 02. Oit-. Pe 17.
zaf. H, M, Teeple, Op. cit., p. 64; of. also above p. 122,
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(later absorbed into the lsndaeansl), formed part of the
basis for a debate at the beginmning 0f the second century
between the disciples of John and the Jewish Christians.

It would appear that the intention behind this system of
conjoined pairs is to set Jesus, the True Prophet, over
against John the Baptist, the Folse Prophet; the latter's
disciples claimed the opposite title (True Prophet) for

him in the belief that he was the final Prophet who prepared
the way for God. Also, in Recognitions I.60 it is evident
that the later sect of John's disciples believed him to De
the iessiah. Oﬁ the other hand, in designsting Jesus as the
"True Prophet", the Jewish Christians went so far as to call
John the Baptist a "false prophet”.

Thus it is seen that their whole doctrine of salvation
is dominated by the prophetic concept; the positive teaching
of these Jewish Christians, as well as their polemic, is
oriented arcund the concept of the Prophet.

The presence of these references to "the Prophet” is
important for this study; they indicate that the concept

c§ TTf>o‘?‘{ TS continued into the Apostolic and
sub-apostolic age. Resting as it did on the conception of
the returnirg Frophet, Cullmann is probably right in saying
that it is "without doubt one of the oldest Christologies we

1In their sacred writings, Jesus appears as an imposter,
a "falge Messiah", while John, on the other hamd, appesars as
"the Prophet”. 3Several times in the Mandaearn account of
John's birth, the following words occur: "John will take
the Jordan and he will be called Prophet in Jerusalem,”
¢f. M. TLidzbareki, Johannesbuch der Mand#er p. 78.,and O.
Cullmann, op. c¢it., p. 27,an em. n.l and n.=2.
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posaosa-"l

Because the prophet motif relates to Jesus' earthly
activity it might be felt that it ceased with His asconsion.
Grierson warns against such & view, pointing out that
Chriat's prophetic work is carried on by Him, through the
instrumentality of His Church, which, in turn, is inspired by
His 3pirit, "In a word, the Church in her teaching office
is taught, confirmed and gulded by Jesus Carist, her ever
living PrOphet."a

He goes on to refer to the early Church's order of
prophets. Prophecy provided a great link betweon the 0ld
and New Teatamants.5 Christian prophecy was born on the
day of Pentecost with the outpouring of the Holy Spirit.
(Acts 2). Outwardly similar to prophecy, (although less
preferable, I Coriz. 14:1ff,) was glossolalla (Acts 2:4,
19:6; I Corin. 12:10-11; 14:1ff). Both were forms of
eostatic speech, although prophecy, unlike speaking with
tongues, was intelligible to the hearer. However, while
glossolali2 died out within a generation, the prophet
continued to share with the apostle the place of pre-eminence
in the Church; it was through the prophet that the Spirit
spoke %o the Churches; through him men might "hear what

10. Cullmann, op. cit., pe 42.

zc. 7. P, Crierson, "Prophet", Dictiomary of Christ and

The Gosprele, Vol., II, p. 441,

. ®R. B. Reckhom, The Acts of The Apostles, (Westmineter),
Xolv,
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the Spirit says to the Churches." (Rev. 2:7,11,17,29; 3:6,
13,22) o1

In the Judaiesm of the first century, prophecy was
confined to apocalyptic predictions of the End with all
its preliminary woes., Some scholars® have argued that Chrise
tian prophecy conformed to the same patterm. Certainly the
element of apocalyptic is found in Revelation; its Christology

is most apocalyptic. Rawlinson® may be right in calling Mark's
"little Apocalypse"” the work of a Ohristian prophet. But

this does not mean that the primitive Church was bound to
follow the Jewish precedent. On the contrary, the balance

of evidence is againet such a contention, John the Baptist,
and then Jesus revived prophecy in its classical form, and

Few Testament prophecy covers many types of inspired utterance.
Indeed, the power to predict, while sometimes given to the
prophet, (Agts 11:28, 20:23, 21:11, I Peter 1:10), was not his
distinctive or most important characteristic.4 Inspired

preaching was certainly included in prophecy (I Thess. 1:5,

I Corin. 2:4), and along with it paraclesis which Selwyn

defines as "the moral strengthening which comes from the

lof, J. B. Caird, The Apostolic Age, p. 61ff.

“p., Carringtom, The Meaning of Revelatiom, pp. B7-~61;
W. L, Knox, St. Paul end the ﬁﬁurcﬁ of Jerusalem, pp. 34-38;
¢f. Ho A, Guy, New iestasent tropnecy, ite Origin and Signi-
ficence, p. 105,

SA. Be Jeo Rawlinson, The Cospel according toc Saint Mark
(Vestminater), p. 181, ’

4R, B. Raokham, op. cit., xov; H. M. Gwatkiz, "Prophet in
The New Testament”, HEE, Vol. IV, p. 127; c¢f, above p. 78.
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presencs and guidance of those who are stroung in faith."1
Paul makes paraslesls one of the characterlistics of propheoy,
declaring that the prophet "speaks 1o men for their upbuild-
ing and encouragement and counsolatiom.” (ICorin. 14:3;of.
Agts 9:31, 14:31#,)., Thus prophecy 1s among the "higher gifts"

which are earnmestly to be desired (I Corin. 12:31), because

the prophet "builds up the Christiax character, utters ethical
precepts and warnlungs, and zives the encouragement arising
from personal testimony, exanple and synpathy.“a

Joha of Patmos wrltes that the true spirit of propheey
was evinged in bearing witness to Jesus (Rev. 1:2f, 19:10;
cf. I John 4:3; I Corin. 12:3). It eppears that "the early
Church considered bold confession to be one of the out-
gtanding gifts of the 3pirit, though not confined to the
ranks of those properly called propheta."3 Lirked with
fearless confession {Acts 4:31) was the gift of Joy, so
that the record of the early Chureh puts Joy and bold con=-
fession together as gifts of the oms spirit (e.g. Acts 8:41),

Moreover, the Christian prophet lived in a coumunity

lp, G. Selwyn, The First Epistie of Saint Peter, p. 262.

2R, M, Popey "Propheey, Prophat, Prophetess”, Dictionar
olig Church, Vol, II, p, 280; of, R. B, Rackhanm,
me, who zays that prophecy donotes "the effect of the
inspiration of the 3pirit as it finds utterance in exhorta-
tion, irnstruction, encouragemant and consolation.”

3
Ga B. C&ird, OEC cito' p. 630‘
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and many of his spiritual gifts were shared by other Chris-
tians; indeed, there ls some suggestion that all Christians
were inm some seunse prophets. At Pentecost the gift of the
Spirit was "poured out on 2ll flesh" (Acts 2:17-18; of. Joel
£2:28-32). Thus prophecy was confined to zno class. Gentile
ag well as Jewish Chrigtian Churches were endowed by the
pirit's gift of prophecy (ef. I Corim. 12-14, especially
12:8-10 and 14:26).

A1l can prophesy (I Corin. 14:31), both men and women
(Acte 13:1-3, 1B:22,32, 21:9; I Coxin. 11:5)., Prophecy
is presumably the greatest gift which the ordinary Church
member could exercise (I Corim, 12:281).1 This raises
the question of whether or not prophets were ever a distinet
order of the Church., OCuy® denies that the prophets were ever
& separacte category of Church leaders. Rackhen® is prubably
right, however, in sugpesting that some, possesecing the gift
in & higher degree than thelr fellows, devoted their lives
gpecielly to the exercise of prophecy. Thece latter, distin-
guished from the great ingpired Individuals who were closely
aogoocinted with the apostles as founders of the Church, and

fron the ordinsry Christians, Rackhan® celle "professional”

lor. ®, A, Guy, op. cit., p. 96,
®H. A. Guy, ops oit., p. 94.
%R. B. Raockhan, idem.

g, E. Rackham, Op, cit., xovet,
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1

prophets, abounding in greet numbers™, of whom Agabus l1g

the type, aud correspouding to the order of wandering prophets
in the Didaghe (11:1-11, 13:1). Grierson®
the Chureh's grder of prophets, placed by 85t., Paul second in
his list of Church ministrants (I Corin. 12:28; Eph. 4:11).

Although individual inspiration is legitimate and undoubted,

also refors to

the faost that prophecy was mainly a community movament meant
that it was subject to the control of the prophets, aad also
that the prophets exercised thelr powers inm the Christian
meeting, (I Corin. 12:4££, 13:9, 14:18, 23, 26£f; Aots
11387, 1311).

Part of the prophatic gift included the leading of the
praises and prageres of public worship. Iuke describes the
Church at Anticch meeting for worshlp under the leadership
of f£ive propheta. Under the guidance of the Holy 3pirit Panl
and Earnabas were commiscioned for a new nrigsionary enterprise
(Acts 13:1-3), no doubt spoken through the lips of one of the
remainlng propnets - Simeon, Luclus or Manasn,? Iuke a2lso
desceribes the Benedlctus &= a prophecy (;ggg 1:87) and a rubdrie
in the Didsche (10:7) indicates that the prophet is not to be
bound by sny set form of worship. The hymne of Revelation are

the work of a prephet, ss are the many elevated and rhythmical

}, Thessalonics (I Thess.

14t sntiock {Aotz 11:27, .
Rome (Rom. 12:6f), and in

133
5:20), Coriath (I Corim. 1l4:32f)
every city (Lcts 20:Z3).

i
]

20. Te Do Grierson, iden,

%G, B. Caird, ops cit., p. 64.
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pecssages in Psul'e writings, who was alsc among the prophets,
However, "the greatect source of the prophet's auth-
ority arxd influence end the gift which distinguished him from
his brethren was his power to pronounsce specific instructions
for the coxrduct of Church affairs."l Mention has already
been made of the setting spart of Barmabas and Sanl (Acts
13;1-32)s On the second journmey, when the Spirit forbede the
missicaaries to preach, firet in Asia, ard thenm in EBEithynias,
the spokesman was alwost certaialy the prophet Silas (Acts
16:8£). Timothy 1s designated to hie office by prophecy
(I Tim, 1:18, 4:14). Furthermore, I Pster (1:10-12) and
Ephesians (3:4-8) sttribute to Christian prophets the revela-
tions which initiated the Gsnille mission of the Church.
Howevar, this high esteen 0of the prophet did not
continune indefinitely., In the D;dachga the prophet is still
Ziven a high rank, but In the Apostolic Fathers prophets are
not msntioned.s One of the reasons for the disappearance of
tha rank of the Christian prophets was n0o doubt their clash
with the Churceh's cuthoritative organization and discipline.4
A far nmore cogent reason was the abuse of the gift of prophecy.
The spiritual dignity snd power 0f prophecy were not maintained;
oven the apostollie safeguavdse 4did not prevent fts counterfeit

from bringing so mueh discredit upom prophecy, that Christiam

is, 3, Caird, idesnm.

2
Written before the and of the first cemtury. Did. 10:7,
11:3~-11, 13:1.

®r, M. Pope, op. eit., p. 281.
‘0. Te P. Grierson, idem.
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prophets were gradually replaced by teachers and preachers of
special power and oapaoity.l
Thus it is seen that the prophets were important to
the early Church, in the sense that they ocarried om its
inherent prophetic power; through them, the prophetic office
of the ascended Christ was exhibited. Though as a class
prophets disappeared, it must be remembered that the prophetic
gpirit is ever present in the Church. In this age, as salways,
the Christisp Church needs to utier any spiritual communica-
tion which she may. receive from Christ, her PrOphet.z
Purther evidence o0f the persistence of the 1dea of
prophecy, with Hassiﬁnic overtones, is found 1n Josephus as
he writes about the faith of varions fanutics, miracle workers

3 refars %o two

and political heroes of his period. FKlausner
words used by Josephus in deseribing the two kinds of revolu=-
tionarias tec which the Jewish Messismnic idea gave rise, namdly,

55V]T{5 [<;| Anc“T€!h<d: - imposters and nssagsins -
who were false Messiahs and false propvhets,

Prophecy is found among the Essenes. Josephus mentioms
the ggggggg‘ Judas, of the seat of the Essenes whose predictioms
always proved to be true (Ant. XIII.xi.2; War T.i1ii.4). The
one mentioned here is that of the slayinz of Antigonus. This

foreknowledge of future events was also possessad by Manahen,

IR. M. FPope, idem.; C. T. F. Grierson, idem,:; R. R. Raokhall,
OPe gite, MGVie

20. T¢ Pe Griersom, idem.

3J., Kisusuner, ¥rom Jesus to Faul, ps bG2.

4Underlining mire.
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who likewise belonged to the Essenes (Ant. XV.x.5), Futher-
more, Simon the Essene had the power of interpreting dreanms
(Ant. XVII.xi1i.3).
Under Pontius Pilate a Samaritan lied to the people
and "bid them to get together upon Mount Gerizzim which is
by them looked upon as the most holy of all mountains, and
assured them, that when they were come thither, he would shew
them those sacred vessels which were laid under that place,
becauge Moses put them there."” Believing his words to be
probable, they assembled at the village Tirathana, in order
"to go up the mountain in a great multitude together."™ How=-
ever, Pilate's horsemen and footmen fell upon the company and
many of them were slain (Ant. XVIII,iv.1l). This Samaritan
indicates by his action that he played the part of the Messish,
who in Samaritanism took the form of the Prophet.1
Similarly when Fadus was procurator, the magician
Theudas "persuaded a great part of the people to take their
effects with them,and follow him to the river Jordan; for
he told them that he was a progheja and that he would by his

own command, divide the river, and afford them an easy

1s¢, above pp. B57ff, It is Jjust possible that this Samar-
itan is Dositheus (cf. above pp. 121f.),whom Origen, (Contra
Celsum I,57) mentioned as arising after the time of Jesus,
wishing to persuade the Samaritans that he was the Messiah
predicted by Moses. (i.e. very probably at Deut., 18:15).

EUnderlining mine.
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passage over it;l and many were deluded by his words." But
Fadus sent his horsemen against them and "falling upon many
of them unexpectedly slew many of them, and took many of them
alive. They also took Theudas alive and cut off his head

and carried it back to Jerusalem.” (Ant. XX.v.l).

Josephus further relates how Jewish imposters and
false pxgnhgﬁg? "persuaded the multitude to follow them
into the wildernoaaa, and pretended that they would
exhibit manifest wonders and signs, that should be per-
formed by the providence of God. And many that were pre-
vailed on by them suffered the punishments of their folly,
for Felix brought them back and thenm punished them."” (Ant.
XX.viii.6).

Moreover, about the same time an Egyptian came to
Jerusalem, saying that "he was a pr02h3t4 and advised the
mnltitude5 of the common people to go along with him to
the mount of Olives.... He said farther that he would show

lof. Moses at the Red Sea (Ex. 14:16ff); of. J. Jeremias,
"pwuerns " IWNT ,Band IV, p. 866.

zUnﬂerlining mine.

33, Jeremias ("wwus 75 " in TWNT ,Band IV, p. 866), believes
that this desire to lead the people into the * nros , even
as Moses had done in his day, indicates that these leaders
viewed themselves as Mosaic eschatological prophets. According
to him, this march into the desert or wilderness must have
been & stereotyped feature for the eschatological Prophet like
Moses in the first century A.D. However, since some, who
apparently claimed to be the eschatological Prophet, did not
use this feature, it would appear that not every eschatological
ProE%?t claimed to be a New Moses. (of, H. M. Teeple, op. cit.,
P .

4Underlining mine,

550,000 according to the parallel account in War II.xiii.5.
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them from hence, how, at his command the walls of Jerusalem
would fall down; and he promised them that he would procure
them an entrance into the city through those walls when they
were fallern down." PFelix, however, came against them with

his horsemen and footmen from Jerusalem, slew four hundred of
them and captured two hundred alive. "But the Egyptian himself
escaped out of the fight and did not appear any more." (Ant.
XX,viii.6; cf, Yar II.xiii.5).

Also, there is mention of the Judaeans who, under
Festus, "had been seduced by a certain imposter, who promised
them deliverance and freedom from the miseries they were under,
if they would but follow him as far as the wildernmess.l
Accordingly those forces that were sent® éestroyed both him
that had deluded them and those that were his followers also."
(Ant. XX.viii.10).

Besides these references to "prophet" in Josephus'
Antiguities of The Jews, there are also some in his Jewish
War which are relevant to this study. In additiom to those
which have been cited alroadya, because they parallel accounts

in the Antiguities, the following may be noted.
Josephus writes about people who were destroyed by the

1of, above pe. 181,13,
£Both horsemen and footmen.

3Judas the Essene, War I.iii.4; cf. above p. 179, and the
Egyptien "prophet", Wsr K 1l.xiii.5; ef., above p. 181,
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Roman soldiers. "A false Erophetl was the occasion of these
people's destruction, who had made public proclamation in
the city that very day, that 'God commanded them to get up
uporn the temple, and that there they should receive miracu=-
lous signs of their deliverance.'" Josephus zoes on to say that
there were "a great number of false prophets" (War VI.v.2). |

Josephus also mentions Jonathan of the Siecarii, who
prevailed upor & considerable number of the people of Cyrems,
and "led them into the desert® upon promising them that he
would shew them signs snd apparitionms."” (¥ar VI.xi.l).

These excerpts from Josephus indicate that the hopes
of the Jews for a political Messiah did not end with Jesus,
and slso that the prophet motif continued to play a large
part in their thinking.

In view of the fact that prophets (both true and false)
continued to appear at this time, it is necessary now, in
econclugion, to consider to what extent the prophet motif is
really present as an element in the developing Christology
of the New Testament; and aleso to suggest why the designation

ceased to be used of Christ.

1Undor11n1ng mine.
20f., above P. 181, n.3.



CHAPTER V

CONCILUSION

In the time of Jesus there was a lively hope for "the
Prophet". Thus, the prophet motif plays a significant part
in the developing Christology of the New Testament.

In Matthew, certainly, the prophet motif stands behind
many passages; in some 0f these it is not readily apparent

1 discussed the

that this is the case. The writer has already
Messiunic significance of those Matthasan passages where
Jesus is oalled 7TPC)¢biT‘V}S , and also those where the
Megsiah~Prophet motif is suggested. According to Gfrﬁrarg,
Matthew particularly has the prophet motif; this Le relates

to Deuteronomy 18:15-18, where iloses promises a prophet,

Thug he feels that Jesus is a "new Moses”, He mentions
several additional passages where Jesus fits into the role

of the "pew lioses Prophet-ilessiah”™, In the flight to Egypt
(Matt. 2:13£f,), there is a parallel with the Pharoah-Moses
story; Jesus presents his teachings on a mountain (Matt. 5-7),
Just as Moses had done on Mount Sinal; furthermore, on that

occagion, Jesus reinterpreted the Laws of Moses into what

lct. above pp. 88ff,

gfﬁa. F. Gfr8rer, Des Jehrhundert des Heils, Vol. II, pp.
21eff, I
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amopunted to a2 asw Lawl; the feeding of the 5,000 (iatt. 14:19)
is reminiscent of the manna which God supplied to the people
in the wilderness at Moses' bidding; in Matt. 19:28, GfrBrer
feels that Jesus took upon himself the role of Deut. 18:15-18
in that he chose twelve disciples who would be judges; when
Jesus dled, others were raised from their graves (Matt. 27:
52,53); some believed that this had already happened with
Moses, and therefore, that i1t should happen when the true
Messish appsared. Iu this way, Gfrdrer makes it plain that
Jesus the Prophet~iessiah is & second Moges; and also, the
importance of the prophet motif for Matthew's Christology
is made clearer.

The prophet motif is also present in the Christology
of Merk. IHowever, because of its non-Jewish flavour, most
of the rafersences in this Gospel point to Jesus simply as
& prophet, rather than the Prophet. Neveriheless, the
primitive nature of Mark indicates that, from the earliest,
the idea of "prophet" was not absent from the popular
estimate of Jesus.

Similerly ILuke, written by & Gentile, does mnot contain
many references to Jesus as the Prophet. In his Gospel, Luke

does, however, suggest quite strongly that Jesus is a prophet,

13, W, Bacon, Studies in Matthew, xv-xvii, has suggested
that Matthew grouped the ieachings of Jesus into five mejor
blocks Ig%tt. B-7; 9:36-11:1; 13:1-53; 18:1-19:1; 24-25) in
an intentional parallel to the five books of the ancient

Torsh, of, F. W, Gresn, The Gospel According to Matthew,
!Cl&rg%dggg. p. 5; of. also J. E?igﬁi %Ee Egngﬁom oz god.
p. 203f,, who points out ,(p. 204, n.B?L a B ea of a

"Christian Pentateuch" goes back as far as Papias (2nd
century A.D.).
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Thug, when Gentile Christianity snd Jewish Christienity
were drawn together, the fact that Mark and Luke had included
Tch>4>a-f175 in their Christologies meant that the door
was open to identify Jesus with the Prophet, who held an
important place in Jewish expectation.

In Jdohn, the prophet motif also appears. In come
passages Jesus i3 simply a prophet, while in others he is
the Prophet. It would appear that John in his Christology
wished to remind his readers both of Jesus' prophetic charac-
teristica, and of the Jewish backbround for calling Jesus
the Prophot. But also, he goes further in suggesting that
the prophot motif, while valid, is only a partial estimate
0f the person of Jesug Chrigat.

Although in his Gospel Iuke does not give many expliecit
references to Jesus as the Prophet, his Acts of the Apostles

indicataes that this prophet motif really played a large

1 to

part In his Christology. The writer has drawn attention
Peter's speech (Acts 3:22ff,.), and to Stephen's words (Acts
7:37). Ister referemcss in Acts are to the New Testament
"order of »rophets"; according to Grierson®, forceful
gpeakers, inspired by the Holy Spirit carry on Christ's
ministry as Prophet to-day.

Furthermore, the Epistles have references to the

"order of pr0phsts“5. The absence of specific references

lof, above Pp. 154ff,
20. T. P. Grierson, idem. cf. above p. 173 and p. 177,
501. above P 177.
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to the Prophat does not mean that it ceased to play a part
in their thinking., Evern if 1t has passed from their distinmct
and ceouscious vocabulary, it was stlll present as a concepnt
in their thinking. Psul, in his developed Christology,
emphagizes the atoning death of Christ, inm which he fulfils
the rola of the Suffering Servant. In Acts 3:22ff. the
Suffering Prophat-Servant is identified with Christ. Thus,
Taul®s astress on the Suffering Ssrvant's completed work of
redemption may well contain velled refereances to the Frophet.
Bagczusza esarlier in the Wew Testament, on the day of Psntecost,
the conception of Jesus &8s the Suffering Servant had deen
united with that of the Prophet, it is quite possible that
the prophet motif stood in the background of Paul's thinking
wher he spoke of ths vicarious suffering of the Sarvant.1

Develetion has a very apocalyptic Christelogy. How-
ever, in Rgv., 11:3ff, there is mention of two prephets, who
are generally bslieved to be Moses and Elijah.2 If this
identification is true, 2s 1t slmost certainly is, then this
passage irdicates that the idea of a Messianic prophet
peraisted beyond the Apostclic Age.

Thus it is possidble to conclude that the prophet motif
did play an important part in the developing Christology
of the New Testament. Certainly this motif wee valuasble as

a golution to the New Testament Christological problem. The

1rurthermore. Paul had been present when Stephen spoke
of Jesus as the Prophet promised by Moses (Acts 7:37; 8:1),

2ot. above p. 108f,
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application of the title | 71‘f>o 4>q'r N S to Jesus
accounts fully for both his preaching activity and the
unique authority of his eschatological vocation and appear-
ance in the end time. Also, this concept takes into account
the unique and unrepeatable character of the person and work
of Jesus.

Furthermore, the prophet motif combines readily with
other essential Christological concepts. It combines with
that of Messiah since the Messiah also appears at the end
of days, and is the one who directly prepares the way for
the Kingdom of God. The Johannine A6 jos unites the work
and person of the Prophet; Jesus 1s himself the Word.

In Hebrews (1:1-3) the concept TTF()é;Tqu is connected
with that of the Son of God. Since it is the eschatological
fate of the Prophet to suffer in fulfilling his functioml,
the Suffering Servant motif also identifies with it.

0f all the early Christian titles of honour conferred
upon him, the designationm Trp04>ﬁvFr|5 1s the only one
which suggests the expectation of a second coming of Jesus
to earth., Jesus predicted that he would return again. The
Jewisgh Messialh does not return but the Prophet does. Thus
a common idea of contemporary Judalism at least prepared the

way for Jesus to prophecy his own roturn.2

s o . Schoeps, "Die judischer Prophetenmorde”, Aus
frihchristllicher Zeit, pp. 126£f,; J. Jeremias, "HAQ1<¢ ",

T2, 11, p. 944; of, O. Cullmann, The Christology of The
New Testament, p. 22, n.5, 6; of, also R, He Fuller, Ihe
Mission end Achievement of Jesus, p. 63f.

20, Cullmann, Op. cit., p. 16 and p. 37.
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In spite of these factors the title "prophet" ceased
to be used of Christ, The writer wishes now to suggest
certain reasons why the ternm TTFO(#;T‘QS disappeared as

a designation of Christ.

First of all, since Jesus did not fit the role exaotlyl,

the title did mot suit him perfectly®. Disturbing elements
in the original impact which Jesus made indicated that he
could not be simply oategog;ged along with the great prophets.

Secondly, the presence of other prophets in the con-
tinuing Christian movement detracted from the unicueness
of this title for Jesus. Furthermore, the pagan world had
its prophets; and falese prophets brought disfavour upon the
otfioez. Bound up with this is the disappearance of the
spontaneity of the prophetic gift, under rigid organization
of the Chyuch.*

Thirdly, the rise and use of other titles - Messiah,
Christ, Son, Son of Man, Son of God - meant the suppression
of this most primitive ome. These other titles proved more
adequate to express what the Christian community found in
Jesus. The Prophet belongs to the category which W. Manson

calls "imperfect types of Christian witness", in the sense

1P. E. Davies, "Jesus and The Role of the Prophet™, JBL,
LXIV, 1945, p. 2B4.,

S5, A, Curtis, Jesus Christ the Teacher, p. 40,

301. above p., 178,

4;dam.
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that individuals confess Jesus first to be a prophet and

then are "brought to register a higher vordiot.“l Neverthe~
less, these other designations never blotted out entirely the
earlies/ impression that Jesus was the prophet of Nazareth.

In the fourth place, the religious experience of the
early Cﬂgﬁoh was broader in its expression than mere prophecy.
Many gif£3 came of ome Spirit (1 Corin. 12:4ff.), and yet
that Spirit was traced back to Jesus. Therefore, it may be
inferred that, just as prophecy does not cover the developing
religious experience, 80 TTPCJ4>ﬁ‘rv?5 is not adequate
for the original moving force and founder, Jesus. The
concept of the Spirit was used to explain the whole new
religious experience, and it was forgotten that originslly
it was the explanation of the prophet's career.

Firally, it may be noted that the designation Prophet
has a strong Jewish flavour, The 0ld Testament prophets
had a definite place in the Jewish heritage. Although
prophecy had ceased at the time of Jesus, the prophet was
8till s living conception with the Jewish p00p102, and it
is no accident that some of them refer to Jesus as n?o¢ﬁrq5 .
It is probably true that the suppression of this title is
bound up with the disappearance of Jewish Christianity.s

lw. Mangon, Jesus the Mesgsish, p. 4, o.8. the Samaritan

woman (John 4:19,26-26) and ({he man born blind (Johm 9:17,
36-38)., For detailed comment on these passages cf., above
pp. 11877,

©5. Hsrneck, The Expansion of Christianity, I, pp. 414£f,;
cf. P, E. Da"iﬂs, 0P« G:LE.. Pe 246, ' '

%0, Cullmann, op. cit., p. 49f.; of, F. J. F. Jackson and

K. Lake, The Beginnings of Christiasnity, I, p. 408, who place
"prophet" among the "Jewish terms" used to deseribe Jesus.
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The Church Fathers tended to think of the Frophet
promiged in Deutsronomy (18:15-18) as referring to Christ,
This connaction can he traced back as far as Clement of
Alexandris and Tertullian, (both of whom flourished around
A0, 200); Origen {185-254) and Rusebius (¢.280-340) continue
it. Bowever, Jackson and Lakel doubkt whether it was usad
in the ®iddle of the second ocentury., Weither Justin Martyr
(c.114-188) nor Irsneeus {(c.115-19C) quote the Deuteromomic

text; the Apologists, even Justin's Dislogue with Tryphe,

and the Apostolic Fathers seem to ignore this application.
Tt may well bhe that thic silerce or Jesus the Prophet
from the writing of John's Gospala t111 after the middle of
the gseaond century ies related to the disappearance both of
Jevish Christienity arnd of the office of the prophet in
the Christiaxn Church. This latter, in turn, is replaced
by the suhgecueni development in Christian theeology of the
view 0f the prophatle office of the ascended Christ®;
in this wey Christ's ministry se Prophet is cerried on to-
day.
Meny books dealing with the present renewsd emphasis
on Christology give 1little or no place to this title
Trfo¢{rqs « Evern Cullmann hag reservations and feels obliged

to Jjustify hie inclusiorn of the chapter "Jesus the PrOphet“4.

lop. oit., p. 206,

2Genara11y helisvad to have haen written in the last decads
of tho firat century.

%02, above p. 173,

40. Cullmann, 0pe cit., ». 6 and pp. 13f,
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This atudy has attempted to show both the extent and the
importance of the Prophet motif in New Testament Christology.
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