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khushub musannadah (Qur’an 63. 4)
and Epigraphic South Arabian ms’nd

OruHAN ELMAZ

Summary

This paper will enquire into the possibility of a relationship between musannadah in Qur’an 63. 4 and musnad (Epigraphic South
Arabian (ESA) ms’nd), which is used to denote Epigraphic Arabic scripts and inscriptions. The question to be dealt with here is
whether and how different interpretations evolved. In addition, the paper considers whether musannadah can be interpreted in
the light of Epigraphic South Arabian ms’nd — and, subsequently, Arabic musnad denoting Ancient Arabian scripts — or, more
specifically, the Ancient South Arabian monumental script. This would constitute a new interpretation and show the hypocrites to
be corroded by fear like carved or rotten timbers; therefore lexicographical and exegetical as well as relevant secondary literature
will be surveyed diachronically. The discussion will include proposed etymologies for the term musnad and its description in early
Arabic sources such as Hamdani’s /klil, the Gharib literature, Hadith collections, and historical works such as Jawad “Al1’s al-

Mufassal fi tarikh al-“arab qabl al-islam.

Keywords: Qur-an, tafsir, lexicography, etymology, musnad

Text

The phrase khushub musannadah occurs in a simile for
hypocrites (mundfigiin), who are referred to in Qur’an
63. 4! (both terms are hapax legomena and are the only
derivations of their roots in the Qur’an):?

‘When you see them [Prophet], their outward
appearance pleases you; when they speak, you
listen to what they say. But they are like propped-
up timbers — they think every cry they hear is
against them — and they are the enemy. Beware
of them. May God thwart them! How devious
they are!” (Abdel Haleem 2010: 555).

! The translation of the Qur’an used in this paper is that of Abdel Haleem
2010. The Corpus of South Arabian Inscriptions (CSAI) was used to
locate the inscriptions and the Dukhrana Analytical Lexicon of the
Syriac New Testament to find Syriac terms.

2 Hapax legomena clauses in the Qur’an — except for enumerations —
include: Qurian 9. 35 fa-tukwa (biha) jibahuhum (it is) used to brand
their foreheads’; Quran 20. 12 fa-khla“ na‘layka ‘Take off your shoes’;
Qurean 21. 30 (kanata) ratqan fa-fatagnahuma ‘were (both) used to
be joined together and we unstitched them both’ [stitch — unstitch];
Qur’an 22. 40 la-huddimat sawami‘u ‘many monasteries ... would have
been destroyed’; Qur’an 37. 103 wa-tallahu li-I-jabin ‘he had laid his
son [him] down on the side of his face’; Qur’an 49. 11 (wa-Ia) tanabazii
bi-I-algab ‘do not use offensive nicknames for one another’; Qur’an 53.
9 (fa-kana) qaba qawsayni ‘(until he was) two bows-lengths (away)’;
and Quran 73. 14 (wa-kanati l-jibalu) katiban mahilan ‘(and the
mountains become) a heap of loose sand’ (see Elmaz 2008: 127-132).

The mainstream view on khushub (also kh{a,u}
shb and khashab, see al-Khatib 2002, ix: 469-470; cf.
Vollers 1906: 99) musannadah is given in two sentences
by Abdul-Raof (2004: 105): ‘Culturally, the Arabs used
to put planks of timber against the wall at the back of
their houses when they were not needed, and as such
the planks of wood were useless most of the time. This
expression reflects a metonymy for the person who
is useless and worthless in the community.” In Abdel
Haleem’s translation (2010: 555; cf. Bell 1937, ii: 581;
1991, ii: 386; Arberry 1964: 585; Bakhtiar 2009: 647;
Paret 2001: 478; 2004: 395; Khoury 1990-2001, xii: 112)
the phrase in question is rendered as ‘propped-up timbers’
(cf. Badawi & Abdel Haleem 2008: 459 sub radice (s.1.)
s-n-d), while Watt (1967: 267) explained ‘propped-up
timbers’ as ‘also said to mean timbers whose centre is
wasted or worm-eaten’ — an interpretation held by
Blachere (1980: 597) to be a ‘trés fantaisiste’ stop-gap.
He offers a new understanding as ‘monts [solidement]
appuyés’ which, according to him, ‘correspond a une
comparaison fréquente en arabe’, while Pickthall (1954:
400) translates khushubun musannadah as ‘blocks of
wood in striped cloaks (or propped-up blocks of wood)’.
Atallah suggested a different interpretation based on
the proposed equivalency of Arabic khushub and Greek
xoan-on, ‘qui désignait les statues en bois adorées comme
idoles dans les religions grécoromaines’ (Atallah 2008:
445) and arguably seeing Sindh in musannadah (cf.
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carab > mu‘arrab, hind > muhannad) so that the phrase
is understood as ‘des statues de bois incrustées de pierres
précieuses a la fagon de I’Inde’ (2008: 453).

South Arabian ms’nd

As to an Epigraphic South Arabian (ESA) connection
with musannadah (cf. Zammit 2001: 228 s.r. s-n-d; see
Ambros 2004 s.r. h-sh—b, cf. Maraqten 1988: 292—
295), the most similar Arabic word (without shaddah)
— musnad — denotes ESA scripts in Arabic, which is
obviously related to South Arabian ms’nd ‘inscription,
inscribed votive tablet’ (Beeston et al. 1982: 138) or
‘document’ (Ghul 1993: 134) and Qur°anic Arabic ‘khatt,
kitabah’ (“Ali 1993, viii: 209). We can cite inscriptions
in different Ancient South Arabian languages in which
that word occurs: Sabaic,® Qatabanic,* Hadramitic,’
and Minaic.® Proposed aetiological etymologies of the
word given by Orientalists like Rodiger (1837: 340;
‘aufstrebend, pfeilartig emporstehend; altherkommlich’),
who gives a review of previous works by de Sacy and
Muslim scholars (1837: 337-338), Gesenius (1841:
11-12; “gestiitzt > sdulenartig, aufrechtstehend’), Turner
(1845: 429-430; ‘perpendicular’), or Lidzbarski (1902:
119, reads masnad, misn{a,a}d ‘Stiitzschrift’) as well as
the suggestion by Hommel (1927: 63) to vocalize ms’nd
as (Quranic) mus*annad and to compare it to Babylonian
santakku ‘wedge’, seem to be misguided (cf. <AlT 1993,
viii: 208-209) for a simple reason. In Sabaic there are
no words relating to writing, but only to supporting or
propping up (Beeston et al. 1982: 138; Biella 1982: 507),
derived from this root. Hence, the term in question should
be a qualitative description of what is to be done with the
inscription and not of what it consists. On the other hand,
a sound Arabic etymology for the word is lacking and it is
taken to denote the script of a ‘“Himyarite’” inscription or
a ‘Himyarite’ inscription only (al-Selwi 1987: 114).

3 DAI-GDN 2002-20/31-33 (w-k-kl tl/wn ms*nd-h/mw ‘and the whole
completion of their inscription’, see Nebes 2004: 2004: 224b and Ry
507/9 (w-k-hs'tr dn ms'ndn gin S’rl’l d-Yz’n ‘This inscription has been
written by the gay! Srh’l d-Yz°n’, note: §* > §') .

* Ry 461/2-3 (s\qny “ttr/ms’ndn ‘a dédié a °Attar cette inscription’)
(Ryckmans 1951: 114 (22).

3 Rayban-Hadran 213/1-3 (s'/qnyt “ttrm dt Hdr(n)/| ms’ndhn ‘dedicated
to “ttrm dt Hdrn the inscription’) and Raybiin-Kafas/Na‘man 269/2—4
(hgn-/y dt Hmym/[m]tndhn ‘dedicated to dt Hmym the inscription’,
note: t for §%).

¢ al-Jawf 04.37/22 (b->him bn s'/tr ms*nd rtd Lhy“tt/mlk Ns’n ‘on the
base of the inscription of the document that committed Lhy“tt king of
Nsn’, here: ms’nd ‘document”).

7 On the notion of ‘Himyarite’ and ‘Himyaritic’ in traditional Arabic
scholarship, see Stein 2008.

musnad in historical works

The term is recorded as known in Arabic sources (cf.
al-Selwi 1987: 114) at least from the ninth century on,
viz. in Ibn Durayd’s Jamharah (Ibn Durayd 1987: 649a)
and, for example, in the account of Jesus’ epitaph in al-
Tabari’s History (al-Tabari 1967, i: 603—604), although
it was already used in the time of “Abd al-Malik in a
hadith in which Ibn al-Athir explains musnad as ‘ancient
inscription’ (kitabah qadimah) or ‘script of the Himyar’
(khatt himyar) (Ibn al-Athir 1963, ii: 408). We think the
latter explanation is the correct one, for the account reads
inna hajaran wujida “alayhi kitabun bi-I-musnad, and
it is very unlikely and almost impossible for us to take
the descriptive predicate of kitab, i.e. bi-I-musnad, as a
synonym for an adjective meaning ‘old, ancient’ (gadim).
We tend rather to see in kitab bi- the Arabic equivalent
of English ‘writing/inscription in “script’s or language’s
name”’ in this context. For instance, Ibn al-Nadim says
himyar kanat taktub bi-l-musnad “ala khilaf ashkal alif
wa-ba’> wa-t@’: ‘the Himyar used to write in Musnad
[script] in contrast to [our] Alif, Ba> and Ta>’ (Ibn al-
Nadim 1971: 8). In Ibn Khaldlin’s History we learn a little
bit more about that script, for he states that the Himyaritic
script was not a cursive (hurifuha munfasilah) (Ibn
Khaldtn 2001, i: 526; Rosenthal 1980: 381) and that
their script and language differ (yukhalif) from the later
Mudar-Arabs, but both (variants) are Arabs (Arabic)
(carabr) (Ibn Khaldtin 2001, i: 730; Rosenthal 1980: 282).

“AlT (1993, viii: 202-247) addressed that script in
a whole chapter in his Mufassal, in which he says that
musnad is the most ancient script (aqgdam al-aglam)
attested in the Arabian Peninsula and that the Arabs
used it outside their homeland as well (1993, viii: 202).
The term itself, meaning ‘nothing but the script of the
Yemeni people’ (khatt ahl al-Yaman la akthar wa-la
aqall), eventually became used as the proper name for
the Himyaritic script in medieval and early Muslim
scholarship but this semantic restriction cannot be dated
(1993, viii: 209). He goes on to describe the origins of the
musnad script and discusses the Lihyanitic, Thamudic,
and Safaitic scripts with a conclusion about the numbering
system.

In al-Hamdant’s Zk/il (1987, x: 3640, 107) musnad
is (still) used as a proper noun denoting the ‘[ESA]
inscription’ (fi musnadin, qara’tu musnadan, qara’tu fi
musnadin, ra’aytu fi musnadin) with the plural masanid
(1987, x: 37, 47, 108). Hence, the semantic development
which musnad underwent is probably a restriction of dual
synecdochical character: inscription to script, Yemenite
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to Himyar. We could compare this to the metonymical
usage of galam ‘reed pen’ for ‘script’ in this and similar
contexts (‘AT 1993, viii: 154; Ibn al-Nadim 1971: 8).

Parallels in the Qur°an

If the simile is set up by two hapax legomena, we can
only try to find similar structures, i.e. ka->anna followed
by a descriptive nominal clause. We counted thirty-seven
instances of ka-°anna in the Qur’anic text, eighteen
of which are followed by a nominal group and seven
introduced by ka-annahum: Quran 52. 54 (lwlwun
makniin), Qurran 54. 7 (jaradun muntashir), Qurian 54.
20 (a%jazu nakhlin mungair), Qurran 61. 4 (bunyanun
marsus), Qurran 63. 4 (khushubun musannadah), Quran
69. 7 (a‘jazu nakhlin khawiyah), and Quran 74. 50
(humurun mustanfirah). Hence those instances most
similar to our phrase in Qur'an 63. 4 (h—sh—b ‘wood’)
are in Qurran 54. 20 and Qur’an 69. 7, in which the
devastated people of ‘Ad are compared to uprooted and
hollow palm trunks, respectively. In a resolution guide for
Ramadan circulating in many online forums, in the video
the Egyptian cleric Hazim Shiiman delights in opposing
ka->annahum bunyanun marsius ‘like a well-compacted
wall’ in Quran 61. 4 to ka->annahum khushubun
musannadah ‘like propped-up timbers’ in Quran 63.
4, which characterize the believers and the hypocrites
(Shaman [2010], 31: 45-32: 00 [5: 33: 26-5: 33: 41]
‘rabbana lamma wasaf il-mwminin al >eh u-lamma
wasaf" il-mundfigin *al *eh? lamma wasaf il-muwminin
°al: “ka-annahum bunyanun marsis” wa-lamma wasaf
il-munafigin  ba‘daha -°al: “ka-annahum khushubun
musannadah ). As to ‘wood’ in a negative context, one
can also hint at Qurean 54. 31 (inna °arsalna <alayhim
sayhatan wahidatan fa-kani ka-hashimi [-muhtazir), in
which Thamid is chastised: ‘We released a single mighty
blast against them and they ended up like a fence-maker’s
dry sticks’ [my italics] (Abdel Haleem 2010: 531).

musnad and musannad in Arab lexicography

The word musnad is not recorded in al-Farahidt’s Kitab
al-“Ayn (1980-1985, vii: 229-230) to denote anything
else except ‘basis, support’ in terms of ahadith and
‘(concept of) time’ (dahr), as every event is attributed to
a specific point in time. The basic noun sand is given as a
type of garment (others give sind, sanad), which we find
to be a Yemenite dress in the explanation of a hadith of
<A’ishah (Ibn al-Athir 1963, ii: 408).

Ibn Durayd (1987: 649) adds the ‘Himyarite script’

(khatt Himyar) as well as the relational adjective
musnadiyyah ‘a garment’, and notes that musnad is also
used as a category in syntax (bab min al-nahw). In al-
Azhari’s Tuhdhib we find the verb in the second form
sannada to mean ‘to put on the sanad’ (labis al-sanad,
al-Azhari 1964-1976, xii: 365a) in the account of Ibn al-
°Arabi, and musnad as ‘the language of Seth’s descendants’
(kalam awlad Shith; 1964—1976, xii: 366a) in the account
of Abu al-°Abbas. Ibn “Abbad ([2010], iii: 150) gives
musnad as ‘Himyaritic script’ (kitab Himyar) and al-
Fayriizabad1 (1301/1883, i: 301) as ‘writ in Himyaritic’
(wa-l-musnad: ... wa-khatt bi-I-himyart). Al-Jawhari
(1990, ii: 489) is the only one to explain musannad as
an intensified passive participle (shuddid [i-I-kathrah)
in which case we should deal with the verbal meaning
as ‘propped up’ (musnad) that took the shaddah for the
large number of its subjects (cf. Qurean 7. 38 tufattahu
lahum abwabu al-sama’i; see Brockelmann 1908—1913,
ii: 141-142 §71a ‘in numerisch extensiver Bedeutung’).

Al-Zamakhshari (1998a, i: 477) gives a musnad
inscription as (ra’aytu) maktiban bi-I-musnad, which is
also the form in al-Zabid1’s 7@ (19652001, viii: 217), for
he gives ra’ayt bi-I-musnad maktitban ‘1 saw a Musnad-
inscription’, which strengthens our argument for k-#-b bi-
as ‘writing/inscription in “script’s name”” against Ibn al-
Athir in our context. However, most information is to be
gained from Ibn Manziir’s Lisan al-“arab (1981: 2115b),
as he refers to the above-mentioned hadith of <Abd al-
Malik and notes that the Himyaritic script was different
‘from ours’ (cf. al-Jawhari 1990, ii: 490), giving two
more derivatives for the special garment: misnadiyyah
and musannadah (cf. mashrib ‘a drink”).

The lexicographical features thus provide the basis for
an interpretation of musannadah as a passive participle of
the verb sanada in an intense sense with the verb being
either literal, ‘to prop up, to support’, or a denominative
of a type of garment called san(a)d or sind as sannada,
which thus yields ‘clad with garments’ (cf. Pickthall
1954: 400; Maulana 2002: 1095) ‘pieces of wood, clad
with garments’). Sindh and Sindhis are mentioned in
Ibn Durayd’s Jamharah (1987: 649) but musannad is
not recorded as having been used as a denominative of a
collective denoting a certain people like ‘arab > mu‘arrab
or hind > muhannad.?® Nonetheless, the verb related to
the garment is not attested earlier than al-Azhari, and
today’s province of Sindh not earlier than Ibn Durayd.
The word for the specific garment seems to have varied

8 Rodiger (1837: 339) dismisses an etymology of the term musnad based
on Sindh as ‘indische (sindische) Schrift’ (cf. ‘Indian numerals’).
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and changed. We may list a basic noun (al-Farahidi),
a relational adjective based on the passive participle
as musnadiyyah (Ibn Durayd), in this case perhaps the
dialectal form (u > i) misnadiyyah (Ibn Manziir) — if it is
not deemed to be an extended nomen instrumenti (mifal
+ iyy-ah) which is not given — and the passive participle
of the denominative verb sannada (al-Azhart ) yielding
musannad (Ibn Manzir).

The early exegesis of Qur°an 63. 4

Perhaps we should not attach too much importance to
making a definite decision or try to fill any lacunae by
mere speculation. Instead, we should go further and see
how this phrase has been interpreted in exegetical and
related literature up to the sixth century after the Hijrah.
The first thing to be noted is that the notable exegetes
Mujahid (2005: 298), al-Dahhak (1999, ii: 867), al-Suddt
(1993: 454), al-Tawri (1983; only up to Qurian 52. 3),
al-Kuft ([2010]), al-TustarT (2002: 168-169), al-Hibar1
([2010]), and al-Sulami ([2010]) do not provide any
answers to our question.

Zayd b. °All only paraphrases khushub as jamacat
khashab ‘abundle of wood’ (2001: 267; cf. Abt “Ubaydah
1954: 259; al-Akhfash 1985, ii: 709; al-Farra> 1983, iii:
158-159; Ibn Qutaybah 1978: 467; al-Sijistani 1963: 87),
while the explanation in al-Bukhari’s Sahih as rijal ajmal
shay® ‘most handsome men’ (al-Bukhari 1422/2001, iii:
153 no. 4903; al-Asqalani 2005, x: 706; cf. Sahth Muslim
2006, ii: 1279-1280 no. 2772; Lashin 2002, x: 377, 382)
refers to ‘their pleasant outward appearance’ (wa-idha
ra’aytahum tujibuka °ajsamuhum) instead. Thus, one
may finally surmise the implicitness of the meaning of
musannadah, as not being related to ESA scripts at all
and therefore not bearing a meaning that needs to be
explained.

Wooden polemics

A sizeable number of explanations can be combined in
one set, the shared feature being some elaboration on
negative associations with ‘wood’ and ‘wooden’ as a
human attribute. In English one can think of a clunky,
clumsy, gawky, awkward, ungainly person lacking grace
in movement or posture, while in German you would
call a bonehead ‘Holzkopf’. Hence, the comparison of
hypocrites to rigid, soulless wood should offer some
interpretative possibilities. Al-Huwwart regards them as
no more than bodies unwilling to do good deeds (Aum
ajsad laysat lahum niyyah wa-la hisbah fi al-khayr; 1990,

iv: 356) or having unbelieving hearts (laysat lahum qulib
amani biha; 1990, iv: 356 n. 2), while al-Qummi ([2010])
says they cannot hear nor be reasonable (/@ yasma‘iin
wa-la ya“qilin). Al-Tabart (2001, xxii: 653) goes further
stating that ‘there is no good about them and they don’t
have comprehension or knowledge; they are just figures
without understanding and shapes without reason’ (/@
khayr “indahum wa-1a figh lahum wa-1la “ilm, wa-innama
hum suwar bi-la ahlam wa-ashbah bi-la ‘ugul). This is
accepted by al-Qaysi (2008, xii: 7482); it was rendered as
“figures without souls and bodies without understanding’
(ashbah bi-la arwah wa-ajsam bi-la ahlam) by al-
Thaclab1 (2002, ix: 320) and as ‘figures and forms with no
mind and maxims beyond’ (ashbah wa-qawalib wa-laysa
ward@ahum albab wa-haq@iq) by al-Qushayri ([2010]),
who adds that hollow nutshells can be decorated (fa-I-
Jawz al-farigh muzayyan zahiruh) but they are useful for
children’s games only (wa-lakinnah li-lab al-subyan).

Propped-up timbers

Mugatil ([2010]) explicates the Qur°anic simile as ka-
anna ajsamahum khushub ba‘duhd <ala ba‘d qiyaman
‘as if their bodies were timbers — one above the other’
being the first to paraphrase musannadah. Al-Samarqandt
(1993, iii: 365) adds to this that the timbers are leaned
against the wall (khashab usnida ila al-ha’it) but the
reason for this remains unknown.

Why are timbers propped up?

It is al-Tabarant ([2010]), who sheds light on this. He
states:
‘they [i.e. the hypocrites] do not understand nor
see — just like timbers which are musannadah
to the wall, which are of no use other than to
look at them. Timbers are soulless and cannot be
reasonable and understand either; similarly the
hypocrites do not hear belief or comprehend it;
and musannadah means leaned against the wall’
(fihi bayan fi tark al-tafahhum wa-I-istibsar bi-
manzilat al-khushub al-musannadah ila I-jidar,
la yantafi© illa bi-l-nazar ilayha, wa-I-khushub
la arwah ftha wa-la ta‘qil wa-la taftham, wa-ka-
dhalik al-mundfigin la yasma‘in al-iman wa-la
ya‘qiliinah; wa-l-musannadah: al-mumalah ila
l-jidar; cf. al-Wahidi 1994, iv: 302-303).
Al-Tast ([2010]) asserts that the timbers are rotten and
eaten away (Blachére 1980: 597; ‘trés fantaisiste’) and
hence of no use (nakhirah muta’akkilah la khayr fiha),
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but as they are musannadah, one may think they are all
right when looking at them (yahsab man yaraha annaha
sahthah salimah). This is put somewhat more figuratively
by al-Baghawi (1412/1991, viii: 130), who explains
musannadah as ‘leaned against the wall’ (mumalah ila
al-jidar) being the intensified form for the multitude
of subjects involved (wa-I-tathgil li-I-takthir, cf. al-
Jawhart 1990, ii: 490). He states that the hypocrites are
not compared to fruit-bearing trees (ashjar tathmur) but
to (loose) timbers leaned against the wall (wa-lakinnaha
khushub musannadah ila al-ha’it).

Al-Mawardt (1992, vi: 15) gives a summary of three
possible interpretations of the simile:

1. The hypocrites are compared to upright palm trees
for their outward beauty (bi-I-nakhl al-giyam li-
husn manzarihim),

2. they are compared to rotten timbers (cf. al-
Baghaw1) for their bad attitude (bi-/-khushub al-
musannadah li-si® makhbarihim);,

3. they are compared to musannadah timbers for
they do not hear the guidance and do not accept
it just as musannadah timbers do not hear (/@
yasma‘iun al-huda ka-ma la tasma‘uh al-khushub
al-musannadah); He said ‘musannadah’ because
they link themselves to belief (yastanidin ila al-
iman li-hign dima’ihim).

Al-Tabarsi ([2010]) offers nothing new, except
the ideas of al-Thaclabi, al-Tusi, al-Qushayri, and Ibn
cAtiyyah. The latter (Ibn <Atiyyah 2001, v: 312) had
added that they (are leaned against a wall because they)
cannot stand on their own (mu‘tamidah <ala ghayriha la
tathbut bi-anfusihd). The same holds for Ibn al-Jawzi
(1404/1984, viii: 275), who repeats what al-Wahidi and
al-Baghawt had stated on this.

But al-Zamakhshar (19985, vi: 124) says their being
leaned is compared to musannadah timbers against the
wall for they are bodies devoid of belief and benevolence
(Cajram khaliyah “an al-iman wa-I-khayr), because if
wood is useful, it will be (used) in the roof (sagf) or the
wall (jidar) or wherever needed (mazann al-intifa) and
it would not be left uselessly leaning against the wall
(ma dama matrik farigh ghayr muntafic bihi usnid ila
al-hait). An innovation (perhaps by al-ZamakhsharT
himself) is the interpretation that khushub — because of
their pleasant outward appearance (husn suwarihim) and
their limited usefulness (gillat jadwahum) — stands for
carved idols (asnam manhiitah) which are musannadah
against the wall. This seems to have been taken up by the
aforementioned Atallah who reinterpreted musannadah

as ‘en relation avec le Sind’ and consequently the
passage as ‘[i]ls sont semblables a ces belles statues en
bois du paganisme’. He is of the firm opinion that the
term sanad is a type of garment: ‘Il est tellement isolé
et orphelin sous cette racine qu’on pourrait se demander
si les lexicographes arabes, se donnant pour mission
d’expliquer tous les termes du Coran, n’ont pas forgé le
terme sanad (dans le sens d’étoffe) a partir de 1I’épithete
coranique musannada, sans méme en comprendre le sens’
(Atallah 2008: 453).

This conviction reminds us of Saleh’s discussion of
the treatment of ‘foreign words’ in the Qur’an in which
he states that ‘Having found the putative foreign origin
of the Qurianic term, the modern scholar looks back on
the Qur°an to discover that the new meaning given to the
word does not make sense there, hence Muhammad must
have misunderstood the word and misused it.” (Saleh
2010: 654).

musannad = ‘clad in garments’?

It is true that sanad is, in a way, isolated and at present we
cannot point to any suitable cognate to this in any Ancient
South Arabian language (‘Yemeni dress’, see above),
but we can point to Go%z s{a,a/nd{u,0n, which Leslau
(1991: 506a) holds to be of Greek origin (sindon ‘linen
sheet’). The Greek word occurs in the Septuagint six
times (Matt. 27: 59; Mark 14: 51; 14: 52; 15: 46 (twice);
Luke 23: 53) and is rendered in the ‘Pshittd’ as kettana in
Matt. 27: 59, Mark 15: 46, and Luke 23: 53 or seddona
in Mark 14: 51 and 14: 52, and John 13: 4. Syriac sdwn’
could be a borrowing of the Greek (cf. Comprehensive
Aramaic Lexicon [2010]: sndwn), but it could also be a
development of Akkadian s/shaddinnu (Chicago Assyrian
Dictionary [2010]: S I: 17a, ‘a cloth and a garment’)
to which Greek sindon is probably related (Kaufman
1974: 94-95 n. 324). Kaufman proposes ‘a northern,
possibly Anatolian origin’ for this culture word based on
the Akkadian ending -innu. Subsequently, Mankowski
(2000: 109-110) points to the correspondence of Greek
medial -nd- to Akkadian -dd-. Hence, the Greek form
should have preserved the original pronunciation if the
two forms can be traced to the same origin, or the Greek
form is a loan (from Akkadian; cf. Yoder 2003: 436, n. 34;
Williamson 2006: 283) through an Aramaic intermediary
with secondary nasalization. Prior to this, Fraenkel
(1886: 41) had proposed an Egyptian origin which he
gave as ‘schens, schenti’, while Jeffery (1938: 180) held
that the Greek form originated from Akkadian ‘sudinnu,
sadinnu’. We may conclude that Arabic san(a)d, sind is
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obviously related to the Go®oz cognate — which probably
made its way into Go‘oz through the translation of the
Greek Septuagint (cf. Kropp 2008) — morphologically,
phonetically, and semantically. Unfortunately we cannot
date the borrowing, but can only note that the garment
was presumably known prior to the time of the Prophet’s
wife A’ishah. The first denominative derivations related
to it can only be attested from the tenth century on (in the
literature analysed).

Evidence from ancient poetry

By contrast, the form musannad is attested in its verbal
sense in the pre-Quranic Mu‘allagah of Tarafah b. al-
°Abd (al-Zawzan1 1993: 53; Sells 1986: 25-26):

umirrat yadaha fatla shazrin wa-ujnihat/
laha cadudaha ft saqifin musannadi

“That splay out wide from the body, she leans to the side,
forearms like wedged-in roof beams’.

A second occurrence of musannad can be found in the
Asmaciyyat, in a poem by Malik b. Nuwayrah, who lived
to see the revelation of the Qur’an. There it is used in a
‘wood phrase’: kh{a,u}shb athlin musannad ‘propped-up
tamarisk logs’ (Ahlwardt 1902: 26 1. 20; Shakir & Hariin
1976: 194 1. 20; cf. Noldeke 1903: 210; 1963: 133 no.
22/2).

Conclusion

In this article we investigated the background of the term

is also found in the mu‘allagah of Tarafah b. al-*Abd. In
lexicographical literature, we generally lack an exegetical
commentary on Qur’an 63. 4 and it is only al-Jawhart
who notes that musannad(ah) is actually the intensified
form of musnad(ah) which goes back to the verb asnada,
the causative form of sanada ‘to lean, to rest’; hence ‘to
make lean, rest’ (cf. Lane 1893: 1442c¢). In the exegetical
literature we mostly read — if any interpretation is
provided — that this interpretation was often explicated
by ‘(leaned) to the wall’ from Mujahid onwards. There is
no exegetical evidence for the conception of musannad
as ‘clad in garments’ or for khushub musannadah to be
related to the ESA scripts denoted by musnad; this can be
ruled out because the ESA (minuscule) script to be found
on wooden sticks is called zabir. Therefore, the well-
to-do hypocrites are rendered worthless by comparing
them to propped-up useless timbers (cf. al-Kirmani 1981,
xviii: 147-148 no. 4584). This should have made Shiman
grin in delight while preaching on how to prepare for
Ramadan.

Sigla
DAI-GDN 2002-20  Nebes 2004: 221-225, figs 2a &
2b. (Deutsches Archdologisches
Institut (DAI) Grosser Damm
Nord (GDN).)
Arbach & Schiettecatte 2006:
51-54
Frantsouzoff 2001: 187-189.
Frantsouzoff 2007: 273-274.

al-Jawf 04.37

Raybiin-Hadran 213
Raybiin-Kafas/Na‘man

musannadah occurring in Qurian 63. 4 as a descriptive 269

term of unspecified wood logs. The same usage can be Ry 461 Ryckmans 1951: 114-116.

attested in a poem by Malik b. Nuwayrah and the term Ry 507 Beeston 1985: 46—50.
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